
ANTOINE ARJAKOVSKY &  
JEAN-BAPTISTE ARNAUD

GETTING BACK 
THE TASTE

OF EUROPEAN
ADVENTURE

Ten propo sitions
FOR A PERSONALIST FUTURE  
OF EUROPEAN CIVILIZATION



Within the framework of the seminar on  
“The past and the future of European civilization”

by
Antoine Arjakovsky and Jean-Baptiste Arnaud

Co-Directors of the “Politics and Religions” Department 
of the College of the Bernardins’ Research Center

In partnership with
Confrontations Europe, the Robert Schuman Foundation,  

the Jacques Delors Institute, La Maison de Europe,  
the University of Luxembourg, the Semaines Sociales de France

and 
Ouest-France and La Croix



IV -  CALLS FOR THE REDISCOVERY  
OF THE PERSONALIST THOUGHT
A. At the origins of the personalist philosophy
B.  The personalism of John-Paul II, Benedict XVI  

and Francis 
C.  The intellectual and pluri-confessional influence  

of personalism

V -  POSSIBLE DEVELOPMENTS OF EUROPE  
IN LIGHT OF THE PERSONALISM THOUGHT
A.  The epistemological consequences  

of the personalist paradigm
1. Rethinking the Law
2. Rethinking political sciences
3. Rethinking economic science 

B.  The paths of humanity and the mission  
of civilizing globalization
1. Towards an ambitious cultural policy 
2. For an engaging digital policy
3. Towards a policy of security and defense
4.  Exterior action, migration policy,  

and the development policy in light  
of multilateralism

5.  For a coherent economic, agricultural,  
social and environmental policy

C. Possible and desirable institutional evolutions
1. Towards a federation of nation-states
2. Towards a community of persons
3. Towards a personalist policy

VI -  CONCLUSION: BEYOND THE HORIZON  
OF AN IMMEDIATE INTEREST

SUMMARY 

THE TEN PROPOSITIONS FOR EUROPE
1 -  European History classes in primary schools  

throughout Europe  
2 -  Creation of European Universities with  

an interdisciplinary focus
3 -  Creating a new legislative personalism
4 -  Promoting a personalist Law in the media
5 -  Developing the European model of the Social Market 

Economy through the re-definition of companies
6 -  Defining consciousness levels in order  

to promote a European culture
7 -  Developing a digital humanism capable  

of protecting persons
8 -  Developing a European policy of Peace building  

and shared sovereignty
9 -  Establishing a migration policy associating  

the need for cooperation with that of hospitality
10 -  Creating an environmental energy policy  

based on a European Social Pact

I -  INTRODUCTION: OBJECTIVES, PARTNERSHIPS 
AND RESOURCES OF THE RESEARCH

II -  THE NECESSARY FLASHBACK TO THE HISTORY 
OF EUROPEAN CONSCIOUSNESS
A. The coming of age of a European story
B. The time of awareness of a European identity
C. Power and limits of European consciousness

III -  THE DEBATE ON THE CRISIS OF THE EUROPEAN 
PROJECT, THE AWAITING OF A NEW PARADIGM
A. The debate on the causes of the crisis
B.  Beyond the crisis of populism, the crisis  

of liberalism and socialism
C. The need for a new European narrative

Co
nte

nts



- 6 - - 7 -

SUMMARY GETTING BACK THE TASTE OF EUROPEAN ADVENTURE

T he research project “The past and future of European civilization” was initi-
ated by the College of the Bernadins in 2007, in partnership with Confrontations 
Europe, the Federation of Catholic Universities in Europe, the Jean Monnet 

Foundation, the Robert Schuman Foundation, the Jacques Delors Institute, the Mai-
son de l’Europe, the University of Luxembourg, the Semaines Sociales de France as 
well as Ouest France, La Croix and Gazeta Wyborcza. It has taken form through monthly 
seminars at the Bernardin College, through an in-depth study of the History of Euro-
pean consciousness, through participation in meetings and colloquiums in several 
European countries and through links of cooperation established with several Euro-
pean institutions. It has given itself the two-fold goal of, on the one hand, redefining 
the essence of European identity, its personalist humanism and its desire to work 
towards peace and, on the other hand, to propose ways of putting into practice the 
European project, not only at the level of the European Union (E.U.), but also at the 
level of the Parliamentary Assembly of the Council of Europe. The different institu-
tions that are involved wanted to respond to the needs of the European Parliament to 
formulate “a new story for Europe” and to the initiatives of the European Commission 
and the French government to organize public consultations concerning the future of 
the European project. This research also falls within the perspective of the double is-
sues at stake in 2019; European elections and the expected 4th summit of the Heads of 
States of the Parliamentary Assembly of the Council of Europe. Indeed, it is important 
to anticipate the possible articulations between European politics and the project of 
European civilization ranging from “the Atlantic to the Urals.”

GETTING BACK THE TASTE OF EUROPEAN ADVENTURE

Summary
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There are several structural elements that make up the European conscious-
ness. First of all, Europeans, from the dawn of civilization, have forged an original 
vision of unity in diversity. It is not surprising that today it embodies the Europe-
an motto. This vision combines the Greek propensity for universality, the Roman 
respect for the equal dignity of each person, the monotheistic representation of a 
transcendent and loving God and the Judeo-Christian revelation of a Creator who 
is one and trine. But this meta-conceptual equation between the personal princi-
ple and the wisdom principle, which is at the origin of the powerful associative, co-
operative and trade union movements that have marked the History of europeans 
from Stockholm to Madrid, has also led to a permanent political tension in Europe 
between the monarchical, oligarchical and democratic orders.

The History of European consciousness has also been marked by a recurring ten-
sion between an attachment to the rule of law and an imperialistic vision of the 
world. Europeans have sought to distinguish secular power from religious power, 
the participation of religions to the public welfare and the quest for a political 
system where citizens are equal but also with a verticality of power enabling the 
transcendence of differences. But the Europeans’ love for liberty goes hand in 
hand with colonial violence and a recurrent refusal of alterity.

There can be no doubt that the European consciousness is also characterized by 
a sense of artistic creativity and scientific discovery. For Jean –Francois Mat-
tei, the European is someone who always seeks to look beyond what he sees. 
Historically, this characteristic has distinguished him from other peoples, begin-
ning with the Persians and the different Asiatic peoples who were, however, the 
geographically closest. As is related in the myth of the abduction of the princess 
Europa at Tyre by Zeus, the European has tended to differentiate himself from his 
neighbors while assimilating what was best in them. This sense of creativity and 
this thirst for discovery were at the origin the universitas as places where univer-
sal knowledge was pursued and which were founded on the community formed by 
the teachers and the students. But it was also at the origin of the discoveries that 
were the most dangerous for the future of human civilization such aa the phenom-
enon of nuclear fusion, revealed I 1934 and 1938 by the Italian, Enrico Fermi, two 
Germans, Otto Hahn and Fritz Strassmann and an Austrian, Lise Meitner.

In order to tell the story of European consciousness, we must first point out 
that there is a described reality behind the term “European identity” such as 
it was used by the European Council on December 14 1973 in the Declaration 
of Copenhagen1 or, better still, as used in 1933 by Julien Benda in his Speech to 
the European Nation, for “the idea that people have of their acts is, historically, 
more fruitful than these acts themselves.” The personalist historian Bernard 
Voyenne, however, showed, in his 1952 work, A Short History of the European 
Idea, the limits of Julien Benda’s neo-imperial vision of European structure as 
well as the powerlessness, in the face of past totalitarian reconstructions, of 
Edmund Husserl’s idealistic vision of Europe formulated in 1935 in his Vienna 
conference on The Crisis of European Humanitarianism and Philosophy. For Voy-
enne, the whole history of Europe was a history of oscillating between, on the 
one hand, the attempts to restore the Greco-Roman neo-imperialist civilization 
(with Charlemagne, Napoleon, Alexander I and Hitler, each one in its own way) 
and, on the other hand, the European political elaborations, often on the part 
of minorities but always influential and marked by the Christian representation 
of the Kingdom of God on earth – from the representation of Pierre Dubois, the 
councilor of Philip the Fair, who dreamt of a European Federation based on a 
secular model of the ecumenical councils, to Immanuel Kant, the philosopher of 
Konigsberg and the author of the Philosophical Project of Perpetual Peace written 
in 1795. To have an idea of this oscillation, source of both the best and the worst, 
a vital and objective history of European consciousness should propose a sym-
bolic, polyphonic and participative narrative. This intersection of perspectives 
between citizens and professional historians belonging to different nations, 
generations and historical traditions, is the indispensable way for Europeans to 
become aware of themselves, to regroup around solid institutions and to con-
front together the challenges crowding in upon them.2

1.  “With the desire to respect the values of juridical, political and moral order to which they are attached, 
with a care to preserve the rich variety of their national cultures and sharing a same conception of life 
based on the determination to construct a society conceived and realized for the service of mankind, 
they want to safeguard the principles of representative democracy, of the rule of law and of social 
justice – the finality of economic progress - and of respect for human rights which constitute the 
fundamental elements of European identity.” Declaration of the nine heads of European States in Co-
penhagen, December 14, 1973. https//www.cve.eu/.obj/declaration_sur_l_identite_europpeenne_co-
penhague_14_decembre_1973-fr-02798dc69-9c69-4b7d-b2c9-103adb7a32html 

2.   The Interactive history of European consciousness is now proposed by the site of the European 
Parliament: Ma maison de l’histoire europeenne https// my-european-history.ep.eu/my house/
story/538. It is also posted by the Maison de l’histoire europeenne inaugurated at Brussels in 2017 
http://www.europarl.europa.eu/visiting/en/brussels/house-of-european history
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For a certain number of 20th century intellectuals, modern humanism should be 
reevaluated in the light of personalism. This model has been defended by intellec-
tuals of every religious and national origin, from Rene Cassin to Martin Luther King 
and Nicolas Berdiaev. Personalism base Humanity on the notion of human dignity. 
The whole personalist philosophy has been elaborated with a view to understand 
humans as individuals, subject of rights but also as a “being-in-relation” who can 
only flourish with and through the other in view of the common good. Several great 
popes, John Paul II, Benedict XVI and Francis have enriched the social doctrine of 
the Church with important considerations on the political, social and environmen-
tal consequences of personalist philosophy. The ensemble of this reflection, which 
also postulates a rehabilitation of the sense of virtue, of the necessary reconcilia-
tion between rights and duties and of an international Law orientated towards the 
horizon of fraternity, should nourish a contemporary revision of the political project 
of the European Union. Pope Francis, in particular, draws five methodological and 
practical consequences from the fact that the person and the community are the 
foundations of the political project of Europe. First he encourages those who are 
the decision-makers in Europe to promote debates among European citizens on 
all levels. Pope François also believes that personalist politics should be inclusive. 
The Pope explains that personalism is inseparable from solidarity. For Francis, a 
community in solidarity is attentive to the poorest and most vulnerable but it is also 
concerned that heritages and values be transmitted to the younger generations. 
This is why he insists on the importance of historical research which he envisions 
as much an effort of transmission as an effort of liberation and hope. If Europe re-
discovers itself as a community of communities, it would be a source of both its own 
development and that of the whole world. Finally, the Bishop of Rome considers that 
Europeans have the duty to promote a culture of peace.

This renewal of personalist reflection could be useful in view of the European 
elections and the up-coming summit of the Heads of States, which will treat of 
the future of the Parliamentary Assembly of the Council of Europe. This Assem-
bly, in fact, is charged with putting into practice a policy of the rights and duties 
of persons throughout Europe. It would certainly be helped in its task of resolving 
the tensions that exist on the continent by developing the foundations and conse-
quences of the personalist model. It could also inspire the process of a re-founda-
tion of the European political project for the decision-makers of the European Un-
ion if all the implications of this on-going redefinition of humanism are presented.

Finally, the History of European consciousness led to the emergence of an origi-
nal and ambivalent conception of love and sexuality as the basis for the funda-
mental equality between men and women but also for their complementarity. 
As Denis de Rougemont established in 1938 in his History of Love in the West, sexu-
ality had been seen, down through the ages, as the source of creativity when it was 
aware of itself and sublimated. The love of Dante and Beatrice is a road towards 
the Beyond. But when not assumed, it was also the source of neurosis and pathol-
ogy. The European myths of Tristan and Isolde as well as that of Sheherazde bear 
witness to this. And with the libertine vision of the love of Don Juan de Tirso de 
Molina and that of the Marques de Sade, European civilization also contributed to 
the emergence of a perverse city, unable to keep in balance the sense of liberty as 
a gift and as a responsibility.

Equipped with these teachings of History, it is easier to imagine a fair image of the 
development of European civilization. To begin with, we have to understand the 
actual crisis that the European political construction is undergoing, from the 
resurgence of populisms in Eastern Europe to the defection of Great Britain and 
the formation of an anti-European government in Italy. Several of the protagonists 
have expressed themselves in an effort to understand the origins of this crisis of 
confidence in the future of the political project of the European Union. While some 
liberal intellectuals have a tendency to accuse the so-called “populist” govern-
ments of Eastern Europe; on the contrary, other intellectuals, who adhere to the 
notion of national sovereignty, incriminate the “ultra-liberal “policy of European 
institutions. Our analysis consists in accepting a part of the arguments of both 
sides while seeking to formulate a new narrative which is more critical of the 
neo-liberal and communist ideologies that have been dominant in Europe for the 
last half century and closer to the Christian – democratic ideas of the Founding 
Fathers. But it is also true that Christian Democracy has not always been able to 
propose a narrative sufficiently critical of the humanist philosophy that became 
dominant in Europe during the 19th century, both on the right and the left of the 
political spectrum. Christian democracy, in fact, although it was at the origin of 
the defense of Human Rights, of the Common Market and of an international Law 
based on the idea of sovereign States, proved to be incapable of countering the 
rise of the totalitarianisms of the 20th century.
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OUR RESEARCH ALSO CONSISTS IN FORMULATING TEN CONCRETE PROPO-
SITIONS CAPABLE OF RECONCILING THE FOUNDATIONS OF THE EUROPEAN 
CIVILIZATION PROJECT WITH THE SLOW, ARDUOUS AND COMPLEX TASK OF 
PUTTING A PERSONALIST EUROPEAN POLITICAL POLICY IN PLACE.

1  We would like that a teaching of the History of European consciousness be 
proposed in primary schools of all the countries of the Council of Europe 
in conjunction with national History. A teaching realized using the method of 
intersecting perspectives and that can avail itself of the tools offered on the 
web site in twenty four languages: “My house of European history.”

2  Personalist philosophy should make it possible to be freed from the ambi-
ent positivism and to propose a new epistemology focused on persons and 
no longer on the gap between “words and things” according to the expres-
sion of Michel Foucault. In particular, it seems that a re-building of the Law, 
political science and the sciences of economy is indispensable if we rec-
ognize the crisis of liberal and communist ideologies. A certain number of 
French and European intellectuals who have participated in our trans-dis-
ciplinary research have made significant contributions to this renewal. The 
project of creating new European universities should be able to integrate 
the epistemological and methodological advances that they are proposing.

3  If we want to restore legitimacy to the European project, it is necessary to 
reevaluate the principles of subsidiarity and proportionality and to articulate 
them in a different manner. There is a need to think about a guarantee of in-
dividual and collective liberties on the level of member-states and regions. 
There is the further need of a new expression and new modalities of the part-
nership between the public and private domains in the definition of the Law. 
The principle of governance on multiple levels should also be re-articulated. 
It is advantageous to work in the field of a personalist political science capable 

propo sitions  
for europe

10
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6  An ambitious personalist European political culture should be based on 
a clear vision of the different levels of consciousness existing in Europe 
(classical, modern, post-modern, and spiritual) and should favor a dia-
logue among them. The protection of the patrimony promoted by the Euro-
pean courts and by Europa Nostra is, of course, necessary. The development 
of interchanges among young Europeans, including within the framework of 
professional formation, seems to make good sense. The common policy of 
helping translation is also essential. And the creation of European programs 
of priority projects and even of European universities is indispensable.  
But without a preliminary common definition, at the European level, of the 
foundations of European culture and a reflection on the establishment of a 
relationship among the different currants, this policy will be questioned and 
its effects could even be contrary to its intentions.

7  The personalist focus should lead to the definition of a digital humanism in 
the domain of caregiving as in the domain of justice and the medias.  Europe 
has to envision a rhythm of growth that tends towards a new full employment 
of human capacities and not towards their reduction. Digital infrastructures 
are at the heart of the renewal of the technical domain but they are monop-
olized by giant groups of companies, whereas they should be orientated to-
wards common goods. For Jean-Claude Junker, president of the European 
Commission, this new policy of digital development begins by the protection 
of persons. He also proposes, as a counterweight to the 4,000 attacks by 
ransomware, the reinforcement of the European Agency of Cybersecurity. 
It should be emphasized that the priority of the Commission is to protect 
intellectual property rights and the personal data of European citizens.

8  It is necessary to think about a European policy of building Peace which is 
really open to civil societies. Given today’s total absence of alternatives to 
the negotiations of Minsk between Russia and Ukraine, it is urgent to sup-
port a plan of informal dialogues, with the participation of personalities from 
civil society who are free, qualified and recognized, concerning conflictive 
themes such as the relationship to democracy or to narratives of the past. It 
would be good if European courts could support this type of initiative which 
fits in with the logic of what Bernard Badie calls “international humanism”.  

of recognizing the different levels of affiliation among European citizens. Why 
not dream of a personalist legislation with the possibility for each one to be 
a lawfully recognized person sharing different juridical regimes according to 
the recognition given to such and such a community? 

4  As an example of a new type of French and European Law, capable of main-
taining both the need to protect the economy and the duty to protect the 
liberty of expression of citizens, we could cite the case of “neighboring 
rights” which favors the editors of on-line service press. We could also 
mention, as a new type of personalist Law, those that protects the lib-
erty of expression without losing sight of the common good of a political 
body, such as the European initiative of November 23, 2016 in the struggle 
against “fake news” outlets and propaganda sites as well as the project 
of a French law destined to protect civil peace during electoral periods 
against destabilization on the part of propaganda sites.

5  It would be beneficial that the European Union generalize the governance 
of companies founded on two principles: codetermination as a constitu-
tional norm and the principle of mission, as a managerial norm. In May, 
2018, a group of economists, convinced that “a new European economic 
model, the heir of humanism, ought to become a force in globalization”, 
launched a “European appeal” in favor of the six following reforms: choose 
the real economy: strict limits should be imposed on letter box societies 
and on the transfer of headquarters; an independent authority should be 
created to regulate the mobility of wages: worker participation in the enter-
prise should be reinforced; there should be vigilance as regards sub-con-
tractors; create an obligatory circuit of information adapted to 21st century 
realities. In addition to all this, it would be useful that the European Union 
rediscover the associative thread of European economic History and pro-
mote a social market economy.
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10  The promotion of personalism consists in establishing an harmonious 
agricultural, environmental and social policy where the human being 
has a central role. In the same way that it aspires to rebuild the economy 
with the social factor, the personalist approach sees the human being as 
the guardian of creation. The common European policy should be found-
ed on solidarity, on an efficient use of energy and on reducing the de-
pendence on coal. It should have four major objectives. First, democracy 
should be at the heart of the governance of the Union and of its energy 
policy. This passes through mechanisms that enable a more direct par-
ticipation of the citizens, of the locally elected officials and of civil society 
in the important choices that structure the national and European energy 
policies. Secondly, Europe should set up an authentic industrial policy, 
based on innovation, to make our enterprises world leaders in generating 
their own energy. Thirdly, the public and private investments should fully 
integrate the objectives of a transition in the use of energy. In the fourth 
place, the Union of energy should be at the service of a transition in the 
just use of energy which passes through a “Social Pact for the transition 
of energy” whose goal is to create jobs for our young people and eradicate 
our poverty in the domain of energy.

Moreover, President Macron has made several useful propositions at the 
Sorbonne that try to put into practice his renewed vision of the concept of 
shared sovereignty; the creation of a common force of intervention, of a 
common defense budget and a common doctrine for reacting; the creation 
of a European Academy of Intelligence (nowadays known as the European 
Intelligence College) in order to strengthen the bonds among our countries 
by programs of formation and exchanges; the establishment of a European 
platform against organized crime and terrorism beyond what has just been 
put into place. 

9  The European Union should maintain two responsibilities that are often 
contradictory; the duty to protect social cohesion of European peoples 
and the preoccupation of welcoming every person who is persecuted 
in his country of origin. It should envision reasonable immigration as a 
positive reality, organizing a solid system of cooperation for the surveil-
lance of borders, assuring the reception of people who have a right to 
international protection by assuring the granting of asylum, of integra-
tion and of return to the countries from which they left. It should help 
immigrants to understand and respect the values of the country that has 
welcomed them. The repartition of persons among the member states 
should, beside the economic criteria, take into consideration the capac-
ities and desires of migrants as well as the History and culture of each 
country. Europe should not try to restrain the regrouping of families. Such 
a reasonable policy for controlling the migratory fluxes and an attention 
to the refugees should accompany a more important commitment of the 
European Union in what concerns cooperation and development with the 
country of departure. Finally, it would be useful that European External 
Action Service dispose of a greater margin of maneuvering so as to estab-
lish a balanced, multilateral policy. To organize international relations in 
the 21st century towards more fraternity, there is no way other than that 
of a multilateralism really open to civil societies. The states should put 
themselves at the service of nations just as nations should come together 
for the service of the state. 

IN CONCLUSION, WE PLEAD OUR CASE FOR A RETURN TO A STRONG 
METAPHYSICAL VISION WHICH WILL ENABLE US TO ELABORATE A 
PERSONALIST HUMANISM CAPABLE OF GIVING SOLID FOUNDA-
TIONS AND FORMULATING A HOPE FOR EUROPE. IT IS BY SEARCH-
ING IN ALL THE RESOURCES OF THIS SPIRITUAL ADVENTURE 
WITH OUR HUMAN IMAGINATION THAT THIS ORIGINAL MODEL OF 
GOVERNANCE WILL BE ABLE TO APPEAR – THIS MODEL DESIRED 
BY THE FATHERS OF EUROPE: A EUROPEAN FEDERATION OF NA-
TION-STATES WHICH PUTS THE REAL DIGNITY OF HUMAN BEINGS 
AT ITS CENTER, MORE SPECIFICALLY HIS LIBERTY, IN ITS LINK TO 
THE NATION AS IN ITS LINKS WITH ALL THE OTHER SOCIAL GROUPS 
AND OPEN TO A UNIVERSAL MISSION.
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T his note is the fruit of two years of research carried out at the College of 
the Bernardins at the request of its Council of Management1 on the theme 
“Past and Future of European Civilization”. This research was done in col-

laboration with several research centers and universities: Confrontations Europe, 
the Schumann Foundation, the Jacques Delors Institute, la Maison de Europe, the 
University of Luxembourg through its program of European governance, the Eu-
ropean Federation of Catholic Universities, the Jean Monet Foundation for Europe 
and the Semaines Sociales in France2.

We have also benefited from the contributions of several experts on the Europe-
an project such as Fabienne Keller, senator from Bas-Rhin and former mayor of 
Strasbourg, Christian Oudin, administrator of the Senate, Gaetane Ricard-Nihoul, 
the adjutant chief of the representation of the European Commission in France and 
now General Secretary for the citizens’ consultation on Europe. Our research sem-
inar was held on a monthly basis and included around fifty permanent members.

The preceding research, carried out from 2015-2017 in close collaboration with 
about thirty European historians, consisted in working on the History of European 
consciousness in view of the challenges of the present times. On the basis of this 
rediscovery of the structural elements of European awareness, our present re-
search has a twofold objective: on the one hand, to redefine the heart of European 
identity, more specifically its personalist humanism and its desire to build peace 
and, on the other hand, to propose ways to put into practice the work of the Euro-
pean project at the level of the European Union and also on that of the Parliamen-
tary Assembly of the Council of Europe. Where is Europe coming from and where 
is it going? In a context where there is much talk of crisis in Europe, where Europe 
is very much criticized and often divided, our ambition is to contribute to the dis-
tinction of the “signs of the times” in order to help formulate a hope for Europe.

1.   https://www.collegedesbernardins.fr/passe-et-avenir-de-la-civilisation-europeenne 

2.   Confrontations Europe: http://confrontations.org, Fondation Schuman: https://www.robert-schu-
man.eu/fr, Maison de l’Europe: http://www.paris-europe.eu, Semaines Sociales de France: http://
www.ssf-fr.org , Institut Jacques Delors: http://institutdelors.eu, University of Luxembourg: http://
europa.uni.lu, Fondation Jean Monnet: https://jean-monnet.ch 

OBJECTIVES,  
PARTNERS  

AND RESEARCH  
RESOURCES

Introductioni.

https://www.collegedesbernardins.fr/passe-et-avenir-de-la-civilisation-europeenne
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https://www.robert-schuman.eu/fr
http://www.paris-europe.eu
http://www.ssf-fr.org
http://www.ssf-fr.org
http://institutdelors.eu
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In addition, we also contacted several Christian European structures:

�  The Federation of Catholic Universities in Europe (with whom we prepared a 
formation on the History of European consciousness as well as several summer 
universities), 

�  Ensemble pour l’Europe which regroups several associations of laymen in Eu-
rope (the Community of Sant’Egidio, Syndesmos, Focolari etc.). We were invited 
to participate in its general assembly in Munich in June 2016. 

�  The Conference of Christian Churches in Europe (which includes all the Protes-
tant and Orthodox Churches in Europe with the exception of the Russian Church), 
which invited us to participate in a seminar on European cultural patrimony in 
Cyprus in October 2017.

�  The Commission of Catholic bishops of the European community (Comece)2 
which ensures the link between the institutions of the European Union and all 
the Catholic Bishops Conferences of the twenty-eight member states and which 
is involved in the organization of the process of reflection on the future of Europe 
undertaken by the Vatican, “(Re)thinking Europe” (whose directors we have met)

�  The Catholic University of Ukraine (with which we organized a seminar concern-
ing the construction of peace in Central Europe and a colloquium on an aspect of 
the History of European consciousness). 

2.   Comece : http://www.comece.eu

In this way, the Research Center of the College of the Bernardins has attempted to re-
spond to the requests of the European Parliament to formulate “a new narrative” for 
Europe and to the initiatives of the European Commission and the French government 
to organize consultations of citizens concerning the future of the European project. 
This research is also situated within the perspective of the double challenge in 2019 
of the European elections and a possible 4th summit meeting of the Heads of State of 
the Parliamentary Assembly. It is also a question of reflecting on the possible articu-
lations between a European policy and the project of a European civilization extending 
from “the Atlantic to the Urals”.

This note has been composed following different seminars, colloquiums and en-
counters organized between 2017 and 2019 in Paris by the College of the Ber-
nardins as well as in several other European cities (Brussels, Kiev, Nicosia, 
Prague, Vilnius, Strasbourg, Caen) in association with the European Parliament, 
the European Commission, the Platform of European Memory and Conscience 
along with several universities. 

We have also regularly cooperated with certain think tanks such as Europa Nova 
(with which we have co-organized a colloquium at the Bernardins), the Spinelli 
Group (which invited us to participate in some of its projects), the European Policy 
Center (whose president, Herman van Rompuy was invited twice, in Brussels and 
at the College of the Bernardins, and who also accepted to write the preface of 
our historical research Histoire de la Conscience Européenne under the direction 
of Antoine Arjakovsky).1

1.   Histoire de la conscience européenne, Antoine Arjakovsky (Paris, Salvator, 2016)

http://www.comece.eu
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cially that given at Rome in October of 2017. We have learned of several reports 
relative to the future of Europe, in particular the propositions of the European 
Commission6, of the European Council and of the European Parliament. We have 
been attentive to the propositions made by President Emmanuel Macron after his 
election in 2017-2018, in Athens, at the Sorbonne and to the European Parliament 
in Strasbourg, concerning the revival of the European project. We have read the 
propositions “in favor of a long-term strategy for Europe”, notably for the plu-
ral-annual financial framework of the Union (2021-2027) proposed by Confronta-
tions Europe;7 the text by Civico entitled “The European Way for a Better Future”8; 
the manifesto of the Semaines Sociales de France, formulated at the conclusion 
of a large assembly in Paris during November 2016 in which we participated9; the 
report of the New Pact for Europe, composed by several European associations 
including the European Policy Center and France Europa Nova;  The Declaration of 
Paris; a Europe in which we can Believe drawn up in 2017 by several personalities 
including Chantal Delsol and Remi Brague. In general, the bibliography of works 
on the future of Europe is quite large and we took care to read some of the main 
contribution to the debate, beginning with those done by our research group10.

But the responsibility for the synthesis, which concerns the second part of our 
research belongs to the two co-directors of the seminar of the Bernardins who 
participated in the initiative of the project, Jean-Baptiste Arnaud and Antoine 
Arjakiovsky. 

6.   Jean-Claude Juncker, L’État de l’Union 2017 [https://ec.europa.eu/commission/sites/beta-politi-
cal/files/state-union-2017-brochure_fr.pdf]

7.   Anne Macey, Une stratégie de long terme pour l’Europe, Confrontations Europe, n° 121, April-June 
2018 p. 4-5

8.   Civico Europa, La Voie Européenne pour un Futur Meilleur [http://civico.eu/uploads/la-voie-eu-
ropeenne-pour-un-futur-meilleur.pdf]  

9.  Les Semaines sociales de France, Nos propositions pour l’Europe de demain [http://ssf-lasession.
org/propositions-pour-europe-de-dmain]  

10.   The following works are particularly relevant: Jean-Dominique Giuliani, Pour quelques étoiles de 
plus. Quelle politique européenne pour la France ?, Paris, éditions Lignes de repères, 2017 ; Enrico 
Letta, with Sébastien Maillard, Faire l’Europe dans un monde de brutes, Paris, Fayard, 2017 ; Ivan 
Krastev, After Europe ; trad. fr. Le destin de l’Europe, une sensation de déjà vu, translated from En-
glish by Frédéric Joly, Paris, 2017 ; Jean-Marc Ferry, L’Europe interdite ; Paris, Passy, 2012 ; L’idée 
d’Europe, Paris, Presses Paris Sorbonne, 2013 ; Philippe Herzog, Une tâche infinie, Fragments d’un 
projet politique européen, Paris DDB, 2010 ; L’identité de l’Europe, vers une refondation, Londres, 
King’s College, 2016.

Finally, we have communicated with several medias in order to explain the events 
and works that we mention and, in particular, the newspapers Ouest France1, La 
Croix,2 and Gazeta Wyborzca3 which have published, every month, in French and Pol-
ish, series of intersecting perspectives on the history of European consciousness.

This research has been carried out openly and in a cooperative manner, asso-
ciating both Christian and secular structures, and without partisanship both in 
France and elsewhere in Europe, bringing together many European intellectu-
als and partners.

After the publication of a History of European Consciousness in 2016 by the Salva-
dor publishing house, a work that has now been translated into English and Pol-
ish, a partnership agreement was signed between the College of the Bernardins 
and the European Parliament for participation in a website in twenty four lan-
guages, “Ma maison de l’histoire de l’Europe”4 in 2017. This website gives Eu-
ropean citizens the possibility of telling their own experiences of the History of 
Europe and to measure it against the accounts of professional historians. With 
the support of the Hippocrene Foundation, this cooperation has led to the setting 
up of a scientific committee which today is associated with the European Par-
liament, the House of European history (inaugurated in Brussels in June 2017), 
the College of the Bernardins and several European media outlets such as Arte, 
Ouest France and Gazeta Wyborcza. Thanks to our cooperation with the European 
Parliament, we have also realized a documentary film based on visual archives 
of the European Parliament.5

We are also grateful to all and each for having been willing to share their expertise 
with us and for having associated us to some of their undertakings. We have been 
inspired by some of the speeches of Pope Francis on the future of Europe, espe-

1.  Ouest France, Pour une histoire mosaïque de l’Europe, Ouest France, 3 April 2017 [https://www.
ouest-france.fr/reflexion/point-de-vue/pour-une-histoire-mosaique-de-l-europe-4903628]  

2.  Jean-Baptiste François, Aux Bernardins, une consultation sur l’Europe, La Croix, 18 September 2018 
[https://www.la-croix.com/Monde/Europe/Bernadins-consultation-lEurope-2018-09-28-1200972283] 

3.  John Milbank, Piero Coda, Jolanta Kurska, Mój dom historii europejskiej. Do czego służż uniwersy-
tety ?, Wyborcza, 19 March 2018 [http://wyborcza.pl/alehistoria/7,121681,23146629,moj-dom-his-
torii-europejskiej-do-czego-sluza-uniwersytety.html?disableRedirects=true]  

4.   My House of European History. https://my-european-history.ep.eu/myhouse/timeline?locate=fr

5.   Collège des Bernardins, Vers un nouvel humanisme européen, [https://www.collegedesbernar-
dins.fr/vers-un-nouvel-humanisme-europeen]  

https://ec.europa.eu/commission/sites/beta-political/files/state-union-2017-brochure_fr.pdf
https://ec.europa.eu/commission/sites/beta-political/files/state-union-2017-brochure_fr.pdf
http://civico.eu/uploads/la-voie-europeenne-pour-un-futur-meilleur.pdf
http://civico.eu/uploads/la-voie-europeenne-pour-un-futur-meilleur.pdf
http://ssf-lasession.org/propositions-pour-europe-de-dmain
http://ssf-lasession.org/propositions-pour-europe-de-dmain
https://www.ouest-france.fr/reflexion/point-de-vue/pour-une-histoire-mosaique-de-l-europe-4903628
https://www.ouest-france.fr/reflexion/point-de-vue/pour-une-histoire-mosaique-de-l-europe-4903628
https://www.la-croix.com/Monde/Europe/Bernadins-consultation-lEurope-2018-09-28-1200972283
http://wyborcza.pl/alehistoria/7,121681,23146629,moj-dom-historii-europejskiej-do-czego-sluza-uniwersytety.html?disableRedirects=true
http://wyborcza.pl/alehistoria/7,121681,23146629,moj-dom-historii-europejskiej-do-czego-sluza-uniwersytety.html?disableRedirects=true
https://my-european-history.ep.eu/myhouse/timeline?locate=fr
https://www.collegedesbernardins.fr/vers-un-nouvel-humanisme-europeen
https://www.collegedesbernardins.fr/vers-un-nouvel-humanisme-europeen
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This synthesis does not pretend to reflect either the position of the different asso-
ciated structures or those of the Bernardins1. It should be completed by the end of 
the year with the contributions of upcoming seminars.

Firstly, we will present European civilization as a gift that goes beyond just the 
collective effort of people and will briefly relate how the European consciousness 
took form and consistency by recognizing this initial gift, irreducible and yet im-
possible to grasp, always mysterious. Europe is a cultural and spiritual reality 
inscribed in a story. Reminding the elements that constitute the European identity 
and that of its memory seems to be a necessary condition for the establishment 
of the foundations of its hope. Europe is a given fact to be discovered2 before being 
just a task to realize, even if, like every gift, it is also a call to accept it actively and 
make it fructify by collaborating with it. 

Then there will be some observations concerning the crisis that the European po-
litical construction is going through in its different dimensions and, in particular, 
in the very commitment of the human liberties that make up this Europe. It isn’t 
a question of repeating what has already been said about this subject during the 
various interventions made at the seminar3. We simply wish to draw attention to 
the necessity of taking into account the complaints raised concerning the project 
of Europe’s political and economic construction.

1.  This note will be corrected and completed by the contributions of the members of the seminar 
between now and the month of October 2018 and presented to the College of the Bernardins in the 
month of October, 2019. The members of the scientific council of the research seminar will select 
one or several of the propositions noted below for a more personal presentation during a conclusive 
colloquium that will take place on May 15, 2019 at the College of the Bernardins, a few days prior to the 
European elections. It is also envisaged that the ensemble of contributions be published in September 
2019 and that this text be sent to the Heads of State who are members of the European Council. 

2.   cf the question posed in 1990 by Cardinal Jean-Marie Lustiger in Berlin: “Is it a question of “ma-
king” Europe or discovering it?” (Jean-Marie Lustiger,  Nous avons rendez-vous avec Europe,Paris, 
Marne, 1991, p.111 ).

3.   Reports of these sessions can be found on the website below: https://www.collegedesbernardins.
fr/passe-et-avenir-de-la-civilization-europeenne                    

Next, there will be an insistence on the paradigm of “personalist humanism” at 
the heart of the History of European consciousness and civilization. Indeed, this 
pillar reference to the person and its link with communities to which it belongs 
and contributes, is, in our opinion, capable of responding to a great number of 
complaints that have accumulated in Eastern Europe as well as in Western Eu-
rope. It is also capable of harmoniously reintegrating the project of setting up a 
political, economic and cultural form of European civilization if we can show its 
superiority as the modern definition of humanism. 

Finally, we will formulate several propositions capable of reconciling the founda-
tions of the European civilizational project with the slow, arduous and complex task 
of putting into place this personalist, political vision that we are recommending.

https://www.collegedesbernardins.fr/passe-et-avenir-de-la-civilization-europeenne
https://www.collegedesbernardins.fr/passe-et-avenir-de-la-civilization-europeenne
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A. THE COMING OF AGE OF A EUROPEAN STORY

On May the 20th and 21st 2016, the College of the Bernardins held a colloquium 
entitled “A New Narrative for Europe. Intersecting perspectives on the History of 
European Consciousness”1. It took three years of preparation, was placed under 
the patronage of the European Commission and was organized in association with 
several European institutions and universities. It brought together about thirty 
historians from seventeen European countries. The original method was to pro-
pose a non-exhaustive and open narrative of European consciousness through 
intersecting perspectives.

As a first step, it was necessary to point out that there was a reality designat-
ed by the term “European identity” as is found in the Declaration of Copenhagen2, 
promulgated by the European Council on December 14, 1973, or, better still, a 
“European consciousness” as was already put forward in 1933 by Julien Benda 
in his Address to the European Nation, because “the idea that men make of their 
acts is, in History, more fecund than the acts themselves”. But the personalist 
historian, Bernard Voyenne, in his 1952 Short History of the European Idea, showed 
the limits of Julien Benda’s neo-imperialist vision of the construction of Europe 
as well as those of the idealist vision of Europe, formulated in 1935 by Edmund 
Husserl in his conference in Vienna, La Crise de l’Humanite Europeenne et la Philoo-
phie, which was powerless in the face of the totalitarian reconstructions of the 
past. For Voyenne, the whole History of Europe was a wavering between, on the 
one hand, the attempts of a neo-imperial restoration of the Greco-Roman civili-
zation (Charlemagne, Napolean, Alexander I, Hitler each one in his own way) and, 
on the other hand, the political elaborations of Europeans – often minorities but 
always influential – marked by the Christian representation of the Kingdom of God 

1.   Antoine Arjakovsky, director: History of European Consciousness, preface by Herman van Rumpoy, 
Salvator, Paris, 2016

2.   “In our wish to assure the respect of values of the juridical, political and moral order to which they 
are linked, preoccupied with preserving the rich variety of their national cultures, sharing the same 
concept of a life based on the determination to construct a society conceived and realized for the 
service of people, they envisage protecting the principles of representative democracy, of the reign 
of law, of social justice – the goal of economic progress – and of respect for human rights which 
constitute the foundational elements of European identity” Declaration of the nine heads of Euro-
pean States at Copenhagen, on December 14, 1973. http://www.cve.eu/obj/declaration_sur_l_iden-
tite_europeenne_copenhague_14_decembre_1937_fr-02798dc9_4b7d-b2c9.103adb7da32.html

TO THE HISTORY  
OF EUROPEAN  

CONSCIOUSNESS

The neces sary  
flashback

ii.

http://www.cve.eu/obj/declaration_sur_l_identite_europeenne_copenhague_14_decembre_1937_fr-02798dc9_4b7d-b2c9.103adb7da32.html
http://www.cve.eu/obj/declaration_sur_l_identite_europeenne_copenhague_14_decembre_1937_fr-02798dc9_4b7d-b2c9.103adb7da32.html
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when it is seen from within, with a sentiment of belonging even though this be 
questioned, and from the outside when it is recognized as inspiring or repulsive, 
in its strengths and in its weaknesses.

Europeans need a common narrative, not only because they form a whole in the 
eyes of the rest of the world but, above all, because, without common points of 
reference, they risk losing their identity. This is what Herman van Rompuy af-
firmed in Rome in 2011 when he was President of the European Union. He ex-
plained that the discourse on Human Rights could not, on its own, constitute a 
vertical axis around which Europeans could regroup. “Because it would center 
back the person on himself and thus, necessarily, limit, cloister and isolate him. In 
a word, make him too solitary.” That is the reason for which Herman van Rompuy 
believes that Europeans need a “spiritual supplement” capable of maintaining and 
reinforcing the acquisitions of European civilizations; equality between men and 
women, political democracy, the separation of the State and Churches, integra-
tion by the Law within multicultural societies. For van Rompuy, love is found to be 
the basis for such reconciliation between science and conscience. It is therefore 
necessary that Europeans rediscover, according to the recommendation of Kier-
kegaard, “the virtues of a love that transcends time.”3

Pope Francis made a major contribution to the collective reflection on the past 
and future of European civilization on November the 25th 2014, at the Council of 
Europe and again at the European Parliament in Strasbourg during his first visit to 
the European capital. In the mind of Francis, only research of the historical truth 
will enable people to overcome the impasse of individualism that is threatening 
the European civilization. “In order to march towards the future, the past is neces-
sary. Deep roots are required. Courage is also needed so as not to hide our faces 
from the present and its challenges. Memory is necessary, as is courage and a 
healthy and humane utopia.” The Argentinian Pope, of Italian ancestry, disposes 
of sufficient distance to be able explain to the European deputies of Parliament 
that “the roots feed themselves from the truth, it constituting their nourishment, 
the vital life line of any society that aspires to be truly free, humane and live in 
solidarity.” However, according to him, the truth should appeal to the conscience 
in order to manifest itself.

3.   This perspective is now that of the contemporary philosopher Jean-Marc Ferry in Les Lumieres de 
la religion, (Paris, Bayard, 2013).

upon earth, from Pierre Dubois, the advisor of Philippe the Fair, who dreamed of 
a European Federation based on a secularized model of the ecumenical councils,  
to Immanuel Kant, the philosopher of Konigsberg, the author of the 1795 work 
entitled Projet philosophique de paix perpetuelle. In order to account for this oscilla-
tion, source of the best and of the worst, a living and objective History of European 
consciousness should propose a symbolic, polyphonic and participative narrative. 
This intersection of perspectives between citizens and professional historians be-
longing to different nations, generations and historiographical traditions, is the 
indispensable way for enabling Europeans to become aware of themselves, to re-
group around solid institutions and to confront together the challenges that beset 
them.1 Recently, three important contemporaneous personalities have recently 
insisted on this point.

B. THE TIME OF AWARENESS OF A EUROPEAN IDENTITY 

The Speech to the European People, by Barack Obama in Hanover, Germany, on April 
the 25th 2016 was intended as the proposal of a solution to the crises the Europe-
an continent is experiencing at this moment, ranging from the Russo-Ukrainian 
War and the conflict between Russia and the European Union to the risk of Brexit 
and the massive arrival of immigrants from the Near East. The proposals of the 
American President are indications of the importance for Europeans to confront 
themselves with the outlook of the other so as to become aware of themselves as 
belonging to a same civilizational entity: ”I say to you, peoples of Europe, do not 
forget who you are. You are the descendants of a struggle for liberty […] You are 
Europe, united in your diversity. Guided by the ideals that have formed the world, 
you are stronger when you are united.”2 Such a perspective is all the more inter-
esting in so far as it is formulated by a non-European. Europe becomes greater 

1.   An interactive history of European Consciousness is now proposed by the site of the European 
Parliament: My House of European History https://my_european_history.ep.eu/myhouse/story/538 
It is also on the site of La Maison de l’histoire européenne inaugurated in Brussels in 2017. http://
www.europal.europa.eu/visiting/en/brussels/house-of-european-history

2.   https://www.whitehouse.gov/the-press-office/2016/04/25/remarks-president-obama-address-
people-europe; cf also http://www.theguardian.com/commentisfree/2016/apr/26/the-guardian-
view-on-obamas-hanover-speech-a-welcome-endorsement-of-european-unity-and-values 

https://my_european_history.ep.eu/myhouse/story/538
http://www.europal.europa.eu/visiting/en/brussels/house-of-european-history
http://www.europal.europa.eu/visiting/en/brussels/house-of-european-history
https://www.whitehouse.gov/the-press-office/2016/04/25/remarks-president-obama-address-people-europe
https://www.whitehouse.gov/the-press-office/2016/04/25/remarks-president-obama-address-people-europe
http://www.theguardian.com/commentisfree/2016/apr/26/the-guardian-view-on-obamas-hanover-speech-a-welcome-endorsement-of-european-unity-and-values
http://www.theguardian.com/commentisfree/2016/apr/26/the-guardian-view-on-obamas-hanover-speech-a-welcome-endorsement-of-european-unity-and-values


- 30 - - 31 -

II. THE NECESSARY FLASHBACK TO THE HISTORY OF EUROPEAN CONSCIOUSNESS GETTING BACK THE TASTE OF EUROPEAN ADVENTURE

First of all, from the earliest times, Europeans have put together an original 
version of unity in diversity. It is not surprising that today it is the motto of the 
European Union (‘In varietate Concordia”). This vision brings together the Greek 
predilection for universality, the Roman respect for the equal dignity of each per-
son, the monotheistic representation of a transcendent and loving Creator and 
the Christian revelation of a God who is One and Trine. But this meta-conceptu-
al equation between the personal principle and the wisdom principle which is at 
the origin of a powerful associative, cooperative and syndical movement that has 
marked the History of Europeans from Stockholm to Madrid, has also led to a 
permanent political tension in Europe among the monarchical, oligarchical and 
democratic orders.

The History of European consciousness has also been modified by a recurrent 
tension between an attachment to the Rule of Law and an imperialist vision of the 
world. Europeans sought to distinguish secular power from religious power, the 
participation of religions in the public good, took part in the quest of a political 
system that would attribute juridical equality to citizens but also a verticality of 
power allowing for the transcendence of differences. But the Europeans’ love for 
freedom is accompanied by colonial violence and a persistent refusal of alterity.

There is no doubt that European consciousness is characterized by a sense of 
artistic creativity and a spirit of discovery. For Jean-Francois Mattei, the Euro-
pean is someone who always tries to look beyond appearances. In the course of 
History, this characteristic has distinguished him from other peoples, beginning 
with the Persians and the diverse Asiatic peoples to which he was, however, quite 
near geographically. As is related in the myth of the kidnapping of the Princess 
Europa by Zeus, the European has been insistent on distinguishing himself from 
his neighbors while assimilating what was best in them. This sense of creativity 
and appetite for discovery were at the origin of universities as a place of appren-
ticeship of universal knowledge, founded on the community formed by teachers 
and students. But it was also at the origin of the discoveries most dangerous for 
the future of human civilization such as the phenomenon of nuclear fission made 
public in 1934-1938 by the Italian Enrico Fermi, two Germans, Otto Hahn and Fritz 
Strassmann and an Austrian, Lise Meitner.

C. POWER AND LIMITS OF EUROPEAN CONSCIOUSNESS 

The debates at the colloquium of the Bernardins have allowed us to verify that 
the method of intersecting narratives on the History of European consciousness 
was, in fact, the correct one. There were real jousts among historians belonging 
to different intellectual universes, different cultures and different nations, but 
these contributed to the discovery of structures that are common to European 
awareness.

In this context, mention can be made of the debates between Luuk van Middelar, a 
Dutch professor at the University of Louvain-la-Neuve and Stovene Taja Vovk, the 
director of the Maison d’Histoire Européenne in Brussels on the question of the 
political importance of the historical narrative of European History but also of the 
risk of it being instrumentalized. The divergences between Thomas Maissen, the 
Swiss Director of the German Historical Institute and Antoine Ajarkovsky, French 
director of research at the College of the Bernardins concerning the notion of 
European consciousness, followed these exchanges. For Maissen, it is difficult 
to find the trace of a European consciousness at the level of the political History 
of Europe in modern times. Whereas for Arjakovsky, History of European con-
sciousness cannot be reduced to the level of Nation-States as can be seen by the 
emergence of a European university in the 13th century or a Republic of Letters 
stretching from Paris to Moscow in modern times. Nora Repo, a Finnish universi-
ty student and Philippe Poirier, a professor at the University of Luxembourg had 
different points of view on the place that should be accorded to Islam in the His-
tory of European consciousness and, above all, in the lessons to be drawn for our 
present times. Vincent Dujardin, the Director of the Institute for European Studies 
at Louvain and Joanna Nowicki, a Polish university student, elaborated the nar-
rative of European construction from two different points of view. For the first, 
1945 signified the end of the Second World War and the beginning of European 
construction. For the latter, on the contrary, the end of the Second World War only 
dates from the fall of the Berlin Wall in 1989 and the integration of the majority of 
the countries of the former European Socialist block in 2004.

The list of these debates could continue for a long time but they demonstrate that 
History is a living science, unfinished and constantly revised. But through such an 
open, respectful and debated approach, several structural elements of European 
consciousness were objects of a consensus.
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Finally, the History of European consciousness manifests an original and ambiva-
lent conception of love and sexuality as the basis of the fundamental legal equality 
between men and women but also the basis of their complementarity. As Denis de 
Rougement demonstrated in his 1938 book, The History of Love in the West, down 
through the centuries, sexuality has been understood as a source of creativity 
when it is aware and sublimated. The love of Dante and Beatrice is a path to the 
Beyond. But when love is not assumed, it can become a source of nervosa and 
pathology. The European myths of Tristan and Isolde and also that of Sheherazade 
confirm this. And with the libertine vision of love, from the case of Don Juan Tirso 
de Molina to the Marquis de Sade, European civilization contributed to the emer-
gence of a perverse city, incapable of a balance between the sense of liberty as a 
gift and as a responsibility.

This memory of History enlightens the present crisis of the European project and 
justifies the research of hope for Europe. Thus the first proposition that we for-
mulate is the following: by taking into account the ideas of the association Pax 
Europa but also those of Civico, we would suggest that, in all the countries of the 
Council of Europe, as early as elementary school, History of European conscious-
ness be taught, associated with that of national history, and realized according to 
the method of intersecting narratives, making use of tools offered by “My House 
of European History”.
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M uch has already been written about the multidimensional crisis currently 
facing the European political project.1 The incertitude about the future 
of the European project appeared clearly in 2005 after the failure of the 

referendums in France and Holland on the Treaty Establishing a European Consti-
tution. This incertitude increased after the worldwide financial crisis in 2008 and a 
succession of political and economic crises in 2010. A certain number of them can 
be named: the crisis of the runaway debt of European countries like Greece, the 
crisis of the Euro due to the absence of an adaptable economic policy, the crisis 
of a growth model destructive of the environment etc. Since 2008, the European 
Union has faced up to these crises with a certain amount of success (a European 
Mechanism for Monetary Stabilization in 2012, the beginning of a union among 
banks, enforcement of budgetary surveillance, the anti-inflation policy of the Eu-
ropean Central Bank; COP21 in 2015 promoted a European and global agreement 
on global warming etc.) without, however, convincing the public opinion that im-
plemented solutions were sufficient and durable. Moreover, to these crises we 
must also add that of immigration since 2013 (more than a million and a half refu-
gees in Germany just for the year 2016), to which Europe is confronting in a divided 
manner. Moreover, since June 2016, the European Union is confronted to the exit 
of Great Britain from the European Union, commonly known as Brexit, which is 
scheduled for March 2019. As Senator Fabienne Keller explained in a seminar at 
the Bernardins dedicated to Brexit, the political fragility of the United Kingdom, 
which is lacking a strong government with a solid majority and which, in addition, 
has to reimburse amounting to 40 billion euros to the European Union, is a source 
of destabilization for all of Europe. Finally, still more dangerous for the future of 
the European project is the questioning of the liberal European paradigm by a 
certain number of countries with totalitarian governments considered “anti-lib-
eral” within the European Union itself (Hungary, Poland) and bordering it (Russia, 
Turkey). Since May 2018, the new Italian government, fruit of an alliance between 
the Five Star Movement and the Northern League, is positioning itself strongly 
against the economic policy of the European Union and, for starts, envisions of 
going beyond the authorized ceiling of 3% of the GDP public deficit.2

1.   L’Union européenne face a ses crises, rapport de L’Institut francais des relations internationales, 
(FRI), 2017, https://www.ifriorg/sites/default/files/atoms/files/ramses2017_stark_promo.pdf

2.   Silvia Benedetti.Le nouveau gouvernement italien est prêt a fair trembler l’Europe, Echo.18 May 2018. 
https://www./lecho.be/economie-politique-/Europe/economie/le-nouveau-gouvernement-italien-est-
pret-a-faire-trembler-l-europe/10013273.html
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Our analysis of the situation however, which was the object of a colloquium at 
the Bernardins, makes us lean rather towards a more complex analysis of the 
phenomenon of populism.2 Everything is being presented as if it were a question 
of a confrontation between two irreconcilable models of society. On the one side 
can be found the partisans of an “open society” which the European Commis-
sion and the businessman George Soros are promoting. For its adversaries, this 
model would be a vector of open, multi-cultural, “ultra-liberal” societies on the 
economic level, pro-gay and anti-family. On the other side, there would be the 
partisans of “order and justice” model defended by Jaroslaw Kacznski, the Pres-
ident of the Law and Justice Party (PIS) and by the Hungarian Prime Minister, 
Victor Orban, who questions a certain number of principles of liberal democracy. 
For its adversaries, it would be behind the “anti-liberal” movement on an ethical 
level, nationalist and anti-Moslem, quietly nibbling away at the principles of the 
European Union. 

But, in reality, this binary vision does not allow us to grasp the diversity and com-
plexity of these opinions and, in our view, only adds supplementary confusion by 
basing their analysis only on the most radical positions on both sides. On the one 
hand, this opposition between pro and anti-Europeans is found in all European 
nations and is not due only to the fact of an insurmountable geographical separa-
tion between Brussels and Warsaw. It is not just Eastern Europeans who criticize 
the excessively secular character of the European construction. Jacques Delors 
was the first to act for the promotion of a program of reflection entitled “A Soul 
for Europe”3. Moreover, as the thought of Vaclav Havel demonstrated, it is not only 
Eastern Europeans who mistrust the chauvinistic enthusiasms for nationalisms. 
On the other hand, the positions of European citizens in the West as in the East of 
the continent, on the right as on the left of the political slate, are, in fact, infinitely 
more complex. ZA person can be, in fact, in favor of family values without this 
leading him to deny the existence of sexual minorities who have civil rights. 

2.   Les Bernardins.Colloques, Les populismes et les religions en Europe. https://www.collegedesber-
nardins.fr/content/les-populismes-et-les-religions-en-europe-samedi

3.   Jacques Delors, L’Europe, une aventure spirituelle,  Transversalites,  vol.123.n.3.2012.pgs.119-
132.  htpps://www.cairn.info/revue-transversalites-2012-3-page-119.htm 

A. THE DEBATE ON THE CAUSES OF THE CRISIS

In addition, the points of view concerning the root causes of these different crises 
are very divided both in France and among Europeans in general. For some, such 
as Ivan Krastev, a Bulgarian political scientist living in Vienna, who had no scru-
ples about entitling his latest book After Europe, the main problem is beyond the 
reach of governance and is linked to the growing differences between the elites, 
both urban and nomad, who have adapted themselves to globalization, who know 
how to speak several languages, who have little sensitivity regarding notions such 
as loyalty towards their respective countries, and, on the other hand, populations 
which situate themselves mostly on the peripheries of the centers of apprentice-
ship, of communication and of decisions, people strongly attached to their nation-
al heritages and cultures and who consider themselves, more and more, to be 
victims of globalization. There is a part of truth in this analysis for, in fact, when 
the repartition of the votes in the June 2016 referendum in favor of Brexit was 
analyzed, it could be seen that the partisans of remain were urban populations 
with many young people and with an elevated level of education.

For others, such as the authors of the report New Pact for Europe, under the di-
rection of the Greek intellectual Janis A. Emmanouilidis, the mother of crises is, 
on the contrary, the surge of authoritarian populism, above all in Eastern Europe 
which considers that representative democracy is a waste of time, that the sepa-
ration of powers is questioning the authority of the Head of State, that immigrants 
are threatening the identity of European nations and that the European Union in-
fringes too often on national sovereignties. There is also a part of truth in this 
analysis since, to return to the example of Brexit, most British who voted against 
their country belonging to the European Union were afraid, above all, that they 
would lose their identity because of the waves of migration. This is why the New 
Pact for Europe (NPE) asks that the Union show to its citizens that it is fighting suc-
cessfully against the perverse effects of globalization and that it is defending its 
ethical, social and environmental standards as was the case, for example, at the 
summit of Goteborg in November 2017 with the affirmation of a coordinated battle 
of the European countries against social dumping. 1

1.   Cecile Ducourtieux and Anne-Francoise Hivert, Un sommet social Européen très symbolique en 
Suède, Le Monde.1 November 2017 http://www,lemonde.fr/economie/article2017/11/17un-som-
met-social-european -tres-symbolique_52162163234.html

https://www.collegedesbernardins.fr/content/les-populismes-et-les-religions-en-europe-samedi
https://www.collegedesbernardins.fr/content/les-populismes-et-les-religions-en-europe-samedi
http://www,lemonde.fr/economie/article2017/11/17un-sommet-social-european%20-tres-symbolique_52162163234.html
http://www,lemonde.fr/economie/article2017/11/17un-sommet-social-european%20-tres-symbolique_52162163234.html
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Thus the first task is to avoid harmful and unproductive stigmatizations. It is bet-
ter to carry out a pedagogical effort with the ones and the others to avoid that the 
radical extremes succeed in eliminating the nuances of often complex positions 
and aligning one against the others.

The elites of Eastern Europe should understand that the project of European Un-
ion is not that of a multi-culturalism that would destroy linguistic, cultural and 
religious identities. On the contrary, the European Convention on Human Rights 
and the European Charter of Regional or Minority Languages are institutions de-
signed to protect cultural, regional and national identities.4 Moreover, the work of 
the Commission of Venice of the Council of Europe envisages the promotion of a 
democratic and pluralist – and not “multi-culturist” - State of Law, respectful of 
Human Rights, of individuals but also of specific nationalities. Finally, religions 
are recognized as subjects of Public Law at a European level – with an obligation 
of consultation on certain subjects – different from certain Nation-States such as 
France, for example. It is true that the European courts have been and remain in 
great part influenced in their frameworks based on the monetarist and ultra-lib-
eral paradigm in a proportion comparable to that of many European Heads of 
States. In 2017, however, European courts took strong measures, such as the con-
demnation of Google against its monopolistic positions in online research, which 
are an indication of their distancing themselves from the ultra-liberal model.5 

Inversely, Western European elites should not reduce their adversaries to a simple logic 
of conquest for power without ideological foundations.6 To begin with, they should accept, 
on the part of those who are coming out of communist totalitarianism, thanks, to a great 
extent, to their spiritual fervor, that they question a vision of the world without openings 
to personal transcendence. Moreover, if some “illiberal” political leaders clearly play on 
fears of their nationals against strangers, they are, above all, using legitimate fears of a 
globalization without protection. They must also accept to be questioned about the dan-
ger of their own liberal principles sliding towards a brutal ultra-liberalism, destructive 

4.   The European Charter of Regional or minority languages is a European treaty, proposed under the 
sponsorship of the Council of Europe and adopted in 1999 by its Parliamentary Assembly. Its purpose 
is to protect and promote the historical regional languages and the languages of minorities in France.

5.   Cecile Decourtieux, L’Union europeenne punit Google with a record-breaking fine of 2.4 million 
euros, Le Monde June 27, 2017. http://www.lemonde.fr/economie/article/2017/06/27/bruxelles-
punit-google-d-une-amende-record_5151710_3234.html

6.   On the contrary, for Europa Nueva: “Populism does not rest on a clearly identifiable political program and 
holistic vision of how the economy should be organized or how society should be ordered.” Op. cit. p. 31.

In the same way, a person can be reticent about a total opening of the frontiers to 
migrants without necessity of considering him an agent of international jihadism1. 

It appears as a consequence that the most urgent task is to allow for an in-depth di-
alogue between the partisans of the two currants which will be designated rather as 
“liberals” and “patriots” while being quite aware that there are radical currants with-
in these movements that could be qualified as “neo-liberalism” and “neo-fascism2” 
For this dialogue to take place, there is need, first of all, to know how to distinguish 
the ideas coming from within these currants from those who manipulate them for 
utilitarian purposes.

Thus the authors of the Declaration of Paris3 notably Chantal Delsol, Pierre Manent and 
Remi Brague are particularly relevant in the measure in which they have been able 
to remind us that the project of European Union has never been formulated against 
nations and that it is illusory and dangerous to attempt to cross out, in one swoop, the 
multi-secular History of European nations. On the other hand, the authors of the New 
Pact for Europe (NPE) should not be confused with Milton Friedman and the School of 
Chicago. The hundreds of intellectuals who came together for the consultations of the 
NPE were in perfect agreement on the fact that the European political project should 
protect European citizens from the negative effects of globalization. Hence it is not 
just to reduce the existing tensions between public opinions to an opposition between 
the naïve partisans of a happy multi-culturist globalization on the one hand, and the 
defenders of a self-enclosed reactionary nationalism on the other.

1.    Rather than the dichotomy “pro-european”/”anti-european” concepts that are never or rarely de-
fined, is it not preferable to speak of European communities differentiated by their type of work and 
destiny? Some Europeans participate fully in the life of the cultural community (Schumann) and, by 
right, in the different meta- European organizations (European Union, the Council of Europe) or in 
infra-regional organizations (trans-border regions, regional organizations of cooperation such as 
Benelux, the Northern Council etc,) without, however, necessarily wanting to become a stakeholder 
in the more integrated (EU) and/or less structured (EEE) domains of politics and economy. Cf for 
example, all the complexities of the attitudes and positions of the Scandinavian societies towards 
Europe (simultaneous expressions of solidarity, rigor and attachment to autonomy without, for the 
moment, the excesses of sovereignisms and populisms). Moreover, multiple combinations are pos-
sible and it is in this context that a renewed personalism is a possible way to take if we are naturally 
attached to deepening the links among Europeans and the institution that bind them together

2.   In this respect, it has been good that President Macron, since his November 11 speech in 2018, in 
the presence of 70 heads of state, has defended a healthy patriotism in Europe against the sirens 
of nationalism and cold passions.

3.   C. Delsol, R. Brague, P. Beneton, La déclaration de Paris: une Europe en laquelle nous pouvons 
croire, Paris, Cerf, 2018.

http://www.lemonde.fr/economie/article/2017/06/27/bruxelles-punit-google-d-une-amende-record_5151710_3234.html
http://www.lemonde.fr/economie/article/2017/06/27/bruxelles-punit-google-d-une-amende-record_5151710_3234.html
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This means that the truncated debate between the collective mythologies of the 
ones and the others teaches us something about a fundamental point. It appears 
that the reciprocal crisis of confidence between a part of the European popula-
tions, elites who control the economy and media of the political society, is both the 
result of a change of epochal culture and of the fact that this change is not taken 
into consideration by a great number of Europeans, whether they be urban and 
cultivated or not.

But more and more of the best European intellectuals consider the 2008 crisis of 
neo-liberal capitalism to be the sign of exhaustion of modern capitalism such as it 
has been developing since the 19th century.5 Ever since the crisis of Soviet social-
ism in 1991, we have been assisting at the end of a philosophical vision of the world 
that separates the liberal principle (necessarily reducing the role of the State in 
political and economic life in favor of the individual and philanthropic liberties), 
from the social principle (that privileges the duties of justice and solidarity and, 
therefore, the redistributive role of the State based on confidence in the Law of 
the market). In spite of the well-documented studies of Cecile Renouard and Gael 
Giraud on the vices of liberal capitalism and the aberrant practices of interna-
tional finance, there has not been an awareness of the crisis at the foundations 
of modern thought. Everything is going on as if liberal thinking had “won the Cold 
War” and hence has no reason to question itself.6

The collapse of certain postulates of modern thought - such as those of “dialec-
tical materialism” of Friedrich Engels, but also those of the “invisible hand” of 
Adam Smith and of the “will to power” of Friedrich Nietzsche - for not having 
been sufficiently received and objectivized, led to  a twofold phenomenon: on the 
one hand, the return to a mythological and nostalgic way of thinking, desirous of 
order and voluptuousness and, on the other hand, the emergence of post-modern 
thought, characterized by a distrust of any form of monotheistic belief and any 
truth that pretends to universality.

5.   Jean-Louis Laville, L’economie sociale et solidaire, Paris, Seuil, 2016. Bruno Roche, Jay Jakub, 
Completing Capitalism, Heal Business to Heal the World, Oakland, BK, 2017.

6.   Gaël Giraud explains in particular that the use of the insurance of Credit Default Swaps (CDS) which is 
a cover for failure that enables banks to bet against their own customers, was considered normal by 
Europeans until 2012. Now the market of the CDS, in 2007, represented 60,000 billions of dollars; in other 
words, the equivalent of the world-wide PIB. When Lehman Brothers went bankrupt in 2018, it was dis-
covered that its debt had been assured 50 times by CDS. “Everything happened as if 50 Lehman Brothers 
had gone bankrupt on the same day!” G. Giraud, l’Illusion financiere, Paris, La Decouverte, 2012, p.36.

of national, social and sexual identities. The American of Hungarian origin, George Soros, 
was the first to admit, in 2008, that his vision of liberal capitalism without borders and 
regulated by an invisible and harmonious hand, was naïve.1

B.  BEYOND THE CRISIS OF POPULISM,  
THE CRISIS OF LIBERALISM AND OF SOCIALISM     

But this isn’t all. Just as the failure of Soviet communism led some intellectuals 
to question the very foundations of Marxism, the criticism of ultra-liberalism goes 
to the point of questioning some initial imbalances of liberal thought. Philippe 
Herzog, in particular, explained that the “failure of John Rawls”, the troubadour 
of liberal thought in the 20th century, consisted in the fact that he wanted to ra-
tionalize the function of Rousseau’s social contract “but this only produced rules 
and procedures that don’t make any sense”.’2 The criticism of liberal justice and of 
contemporary capitalist publicity and management is not specific to the peoples 
of Eastern Europe. Many intellectuals in France, from Jean-Claude Michea to Da-
ny-Robert Dufour, are strong critics of the false utilitarian theory that inspired the 
works of pioneers of modern liberal capitalism such as Adam Smith and Bernard 
de Mandeville. In continuity with the American sociologist Christopher Lasch, 
they denounced the narcissistic and amoral era in which they believe the modern 
epoch is mired.3 The criticism of European society by intellectuals of Central Eu-
rope such as Ivan Krastev, even appear superficial compared to that of Dany-Rob-
ert, the author of La Cite Perverse. “Triumphant liberalism”, he writes, places a 
heavy menace over the being-in-itself and the being-together: the assumption of 
a Sadoudien man affirming his egoism and obeying a supreme commandment: 
“Enjoy!”4

1.    George Soros, La vérité sur la crise finaciere, Paris, Denoel, 2008.

2.   Philippe Herzog, Une tache infinite, op. cit. p.341.

3.   Nidal Taibi, La Culture du narcissisme, ce fleau qui ronge notre societe, Les Inrocktibles, April 3 
2018. https://www.lesinrocks.com/2018/04/03/idees/la-culture-du-narcissisme-qui-ronge-notre-so-
ciete-111065490 C. Lash, La Cuture du narcissisme, Paris, Flammarion, 2018 (reedition). “Dans une so-
ciete qui exige qu’on se soumette a certaines regles dans les rsapports sociaux mais qui refuse d.ancrer 
ces regles dans un code de conduit morale, l’individu  doit lutter pour maintenir son equilibre psychique.”

4.   Dany-Robert Dufour, La Cité perverse, Paris, Denoel, 2009 (folio 2015), p. 465

https://www.lesinrocks.com/2018/04/03/idees/la-culture-du-narcissisme-qui-ronge-notre-societe-111065490
https://www.lesinrocks.com/2018/04/03/idees/la-culture-du-narcissisme-qui-ronge-notre-societe-111065490
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Jean Plantu and the Italian artist Michelangelo Pistoletto, hence written without 
the contribution of professional historians,2 did not have sufficient distance either 
to be able to propose a comprehensive vision of this triple crisis of nationalism or 
to propose a constructive vision of the future.3 Anne Applebaum, the American 
editorialist, did not hesitate to criticize the lacunas in this attempt. But she recog-
nized that a new narrative is precisely what Europeans need today.4

The struggle against extremist currants and half-truths should not be simply con-
ceptual and defensive. As the example of Brexit has shown, European intellec-
tuals will not be able to confront this new, hostile paradigm of post-truth by the 
simple defense of facts, of a pro-diversity consensus and Cartesian reasoning. 
Alex Evans, in The Myth Gap, explains that humanity has always had recourse to 
myths to understand who it is and where it is going. Europeans with a creative 
spirit should not take refuge on the mountain of dry rationality and abandon the 
plain of sentiments to the populists alone. That is why Matthew d’Ancona, in Post-
Truth, proposes a more pro-active approach by the formulation of new narratives.5 
He takes as an example the opening ceremony of the Olympic Games in London in 
2012, imagined by Danny Boyle to show that the myth does not necessarily mean 
the contrary of truth.  Rather, when it is enlightened by a humanist rationality, it 
makes possible, through an imaginative and dancing choreography, the under-
standing and sharing of the heart of an identity and a vocation. At the seminar of 
the College of the Bernardins, Aurelien Condomines, the creator of initiative Pulse 
of Europe in France, suggested the development of the myth “Europe the Protec-
tor” to give a credible and creative response to the anguishes of European citizens. 
The door-to-door encounter is also indispensable for offering a contra-narrative 
to the powerful myths of “the Europe of bankers who propose a fiscal evasion for 
the richest” or “the octopus of Brussels who measures the curve of bananas”. 

2.   We have been invited to participate in some of these encounters organized by the European Com-
mission and have contributed, along with other European intellectuals and artists such as Jurgen 
Habermas and Placido Domingo, to a collective work; A. Arjakovsky, How to write a new narrative 
for Europe, The Mind and Body of Europe, Brussels E.U. 2014 pgs. 187-188.

3.   The European Commission, A New narrative for Europe: artists, intellectuals  and scientists stand 
up for Europe, 2014 http://ec.europa.eu/archives/commission_20110-2014/president/news/ar-
chives/2014/02/20140221_1_en.htm 

4.   Anne Applebaum, A New European Narrative?, The New York Review of books, October 12, 2017. 
http://www.nybooks.com/articles/2017/10/12/new-european-narrative/

5.   Mathew d’Ancona, Post Truth, The New War on Truth and How to Fight Back, London, Ebury Press, 
2017.

To repeat this once again does not in any way justify the political manipulation of 
popular frustrations towards “Brussels’ Europe” through the questioning of the 
separation of powers in Poland or the promotion of a politics of fear regarding mi-
grants in Hungary. To attempt to understand the collective intuitions and fears of 
the European peoples does not mean an adhesion to populism. The populists are 
those who simplify collective opinions in a Manichean manner, who manifest their 
diffused fears, who define the people as being composed solely by their constitu-
ents and who turn the population against a common scapegoat.1

C. THE NEED OF A NEW EUROPEAN NARRATIVE   

The “new narrative for Europe” designed to offer Europeans a common vision of 
their History, is an attempt to respond to contemporary interrogations about the 
foundations and meaning of the European construction. It was presented in March 
2014, at the Bozar Museum in Brussels under the sponsorship of the European 
Commission, and under the direction of Jose Manuel Barroso. The presentation 
was centered on three 20th century dates: 1945, to mark the end of nationalist 
ideologies; 1989 to commemorate the fall of the Berlin Wall that led to the end of 
Communist ideology and 2008 to commemorate “the bursting of the bubble”, “the 
crisis of the dominant narration of our times with its belief in the auto-regulative 
capacity of the market and its celebration of speculation centered on profit.” But 
this declaration, which was signed by contemporary intellectuals, journalists and 
artists such as the Hungarian philosopher Gyrogy Konrad, the French cartoonist 

1.   According to P. Poirer, the risk is that the non-reiteration of representative democracy within the Euro-
pean Union will provoke in fine (note the Italian case) triumph of “redemptive democracy”. Redemptive 
democracy believes that the legitimacy of the political decision can only find its source in a popular sove-
reignty that is “full” and “absolute”. Whatever might be their condition, the citizens as a whole, would be 
the agents of a greater efficiency in political action and decision than any other intermediate body such 
as parliaments or political parties. In another way, there is political legitimacy when a non-distinction is 
preserved to the maximum between the People and the Law through the liberal European constitutional 
orders. In such a conception, the People are equally invested with an exceptional moral quality in itself, in 
opposition to the “elites” who set themselves apart and who “monopolize” power for their own interests. 
The imperative nature of the political mandate, the consultation of the citizenry and the quasi-systema-
tic use of referendums which redemptive democracy extolls would be superior to any other mode of 
decision-making and political legitimization; for the citizens as a whole would be “virtuous”, equal and 
vigilant of the “true” values, most often under the visage of the Nation “one and indivisible”.

http://ec.europa.eu/archives/commission_20110-2014/president/news/archives/2014/02/20140221_1_en.htm
http://ec.europa.eu/archives/commission_20110-2014/president/news/archives/2014/02/20140221_1_en.htm
http://www.nybooks.com/articles/2017/10/12/new-european-narrative/
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The rediscovery of personalism could also lead to the promotion of new roads of 
fraternity for Europeans. People are waiting to be carried towards an ideal of justice 
and fraternity at least as much as they want to be protected by crossing guards.

At any rate, it is only by understanding the deep roots of the European multi-crisis, 
accepting to question the socialist model as much as the liberal model, separating 
the discomforts of citizens regarding the European project from their political 
and utilitarian recuperations, rehabilitating symbolic and mythological narratives 
and making the correct semantic distinctions that we will be able to overtake the 
neo-liberalists and the neo-populists and be able to offer a more humane vision 
and practice in politics and the economy. Our final observation is that the increas-
ing lack of confidence in the European project during the years 2000 comes, first 
of all, from a lack of clairvoyance concerning the profound causes of the crisis. 
This growing defiance should also be interpreted as a sign of a collective intuition 
on the necessity of changing the software for governing the affairs of Europe and 
of the world. In spite of the loss of confidence of public opinion in favor of the actu-
al governance1 several polls show that, on the contrary, Europeans are favorable 
to a greater presence of Europe in many fields – from war on terrorism to energy 
policy2. According to the sociologists Michel Maffesoli and Helene Strohl, Europe-
ans are mistrustful about centralized States, materialistic economy, utilitarian-
ism and individualistic egalitarianism.3 For the English philosopher John Milbank, 
who came to participate at the seminar on Brexit at the College of the Bernardins, 
“it is time to return to the more global vision of the Founding Fathers based on 
personalism, the dignity of the human person, on the necessity of subsidiarity and 
pluralism and on the role given to elites who are attached to the European herit-
age (and not just rely on scientific experts)”. This is the reason for which there will 
be a lengthy work of a number of visionaries who have quickly advanced the rele-
vance of the personalist model not just as an alternative to the modern version of 
the individual but also to that of nature, society and the state.

1.   A survey of the Bertelsmann Foundation found out that 66% of citizens are not satisfied with the 
Union’s current direction. http://www.euopinions.eu 2017 New Pact for Europe, 2017, p.22.

2.  http://www.europarl.europa.eu/news/fr/headlines/priorities/sondage-eurobarome-
tre-2017/20170705STO79042/sondage-une-majorite-de-citoyens-en-faveur-de-plus-d-europe ; http://
www.europarl.europa.eu/external/html/eurobarometer-052017/default_fr.htm#terrorism

3.   H. Strohl, M. Mattesoli, L’Europe est sans pourquoi, in Marc Halevy (dir.)  Qu’est-ce qui arrive a 
l’Europe?   Le Thor, L. Massaro, 2016, p.78.

http://www.euopinions.eu
http://www.europarl.europa.eu/news/fr/headlines/priorities/sondage-eurobarometre-2017/20170705STO79042/sondage-une-majorite-de-citoyens-en-faveur-de-plus-d-europe
http://www.europarl.europa.eu/news/fr/headlines/priorities/sondage-eurobarometre-2017/20170705STO79042/sondage-une-majorite-de-citoyens-en-faveur-de-plus-d-europe
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I t has, in fact, become necessary today to redefine the notion of humanism 
and to respond to those who, like Alain Badiou, have buried the very concept.1 
Modern humanism, that was progressively constituted in Western Europe with 

Nicolas Machiavelli and Jean Bodin, René Descartes, John Locke and Immanuel 
Kant brought about great progresses in the History of the Humanity. Bodin de-
fended the individual as the subject of Human Rights and political rights. Locke 
was part of that generation of intellectuals who demonstrated that a human be-
ing’s liberty of conscience could not reach full growth except in States where the 
Rule of Law was established. Kant affirmed that human beings disposed of a spe-
cific dignity which is above all price and has nothing as equivalent.

But this humanism fell apart in the 20th century with the triple crisis of the messi-
anic Nation-State, destructive of the individual, an individual reduced to his func-
tions as an elector and consumer, and an international law incapable of opposing 
itself to the absolute sovereignty of States. The two World Wars, followed by the 
Cold War between the two blocs – communist and liberal – and also the millions 
of victims of communist and national-socialist ideologies have shown the limits 
of a vision overly-optimistic (Rousseau) or overly-pessimistic (Hobbes) of human 
nature. The books of Alexandre Soljenitsyne and Raul Hilberg on Gulags and the 
Shoah have equally questioned the modern foundations of the theology of politics. 
Many authors, from Paul Valery to Oswald Spengler, have pointed out ‘the end of 
Renaissance” after the First World War. The Russian poet, Alexandre Blok, was 
one of the first to announce, on April the 7th 1919, the “collapse of humanism” and 
the coming of a civilization “without music”. But it is above all after the fall of the 
Berlin Wall in 1989 that the faith in humanity enlightened only by the clarity of the 
concept and guided only by the power of an autonomous will, was shattered.

1.   Alain Badio, Le siècle, Paris, Seuil, 2005.
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“The knowledge of truth is not the elaboration of rational notions but, above all, a 
judgment of value. Truth is the light of the Logos, shining within being itself – if we 
want to use traditional terminology – or within the depths of existence, of life. While 
the laws of logic, the principle of identity and the principle of non-contradiction des-
ignate an indispensable adaptation to the conditions of our fallen world, the spirit 
(human) moves in a sphere beyond the laws of logic; but in the spirit there is the 
light of Logos”2 

The personnalist thought is also the vehicle of a renewed theology and anthro-
pology. It criticizes the liberal individualism belief of intellectuals such as John 
Locke, Thomas Hobbes and Hugo Grotius, who see human beings as fundamen-
tally interested and egoistic creatures that have to fight against one another in 
order to survive. Even before the contemporary criticism of the “putting aside of 
virtue” and the “perverted narcissism” that appeared as early as the 17th centu-
ry with intellectuals such as Adam Smith and Bernard de Mandeville, Berdyaev 
and Maritain pronounced themselves in favor of an integral humanism. For them, 
the error of classical humanism was not to consider a person as conscious of 
himself, as gifted with an indestructible  liberty specific to him but to link this 
consciousness to the rejection of and the final destinies of creation (the heavenly 
city coexists with the earthly city). Finally, the personalists considered authentic 
humanism as a divine-humanism. Their vision of morality was neither anthropo-
centric and voluntarist nor theocentric or legalist. In a personalist perspective, 
the inter-personal relationship is what enables individuals to incarnate the ab-
stract values of liberty and equality. Courage, sense of honor and fidelity, are all 
practices based on a hope in the power of the divine-human spirit and allow it to 
put into practice the idea of a common good without which no society can live. In 
this perspective, the representatives of the State and of every structure that has 
a moral personality can combine their duty of impartiality and independence with 
their personal virtues. Personalism does not confuse secularity with agnosticism.

Personalist philosophy had its moment of glory at the beginning of the 1930s, no-
tably in France with the creation of the review Esprit, but it never succeeded in 
imposing itself even to this day, neither in universities nor in politics. 

2.   N. Berdyaev, Royaume de l’Esprit et Royaume de Cesar, Neuchatel, Delachaux et Niestle, 1951, 
p.13.

A. AT THE ORIGINS OF THE PERSONALIST PHILOSOPHY

The first ones to criticize modern humanism in the name of a more profound under-
standing of the individual were non-conformist Christian intellectuals of the 1930s 
such as Emmanuel Mounier, Jacques Maritain, Gaston Fessard, Nicolas Berdyaev 
and Denis de Rougemont.1 These authors were rapidly qualified as personalists in 
the measure in which, for them, only a vision of man seen as a microcosm or a 
macrocosm would be able to overcome the great fractures between men and wom-
en, Jews and Greeks, slaves and free-men. A man is understood as an individual, 
subject of rights, but also as a “being-in-relationship” who can only fulfill himself 
with and by others in the name of the common good. This definition of personalism, 
in spite of the diversity of its different currants, makes it a metaphysical system 
entirely apart, distinct from the dominant philosophies of the 20th century, whether 
it be a question of dialectical materialism, nihilism or existentialism. The decisive 
contribution of these intellectuals is that they knew how to establish their meta-
physical approach in continuity with the tradition of European metaphysical reflec-
tion while, at the same time, renewing it by their Christian inspiration. 

Nicolas Berdyaev, in particular, had a refined concept, not only of the marxist 
thought but also of German idealism, of existentialist phenomenology and of ra-
tionalism in the Cartesian tradition. At a time when totalitarianism was justifying 
evil in the name of good, according to the Berdyaev, political science should not be 
based on a will for power as Nietzsche wanted, nor on the dialectical materialism 
of Marxism, nor even on the confidence of Kant in objectification but rather on a 
keen comprehension of truth. In reality, for the Russian philosopher, there are 
degrees of knowledge of the truth depending on the degrees of mutual commun-
ion among people and their communion with the universal whole. The heights of 
knowledge are not based on objectification but “transcendment”, for human expe-
rience shows us that the spiritual life is more profound than the being. The human 
spirit finds itself beyond the rationalized opposition of subject and object. This 
personalist philosophy of knowledge also calls into question the phenomenologi-
cal approach that demands a passivity of the person in regards to the truth. Here 
can be found again the reaffirmation of the primacy of conscience over knowl-
edge. This is what Nicolas Berdyaev wrote in 1948: 

1.   Matthieu Giroux, Le nouveau Moyen Age: Nicolas Berdiaev dans les pas de Joseph de Maistre, 
Philitt, September 9 2016 https://philitt.fr/2016/09/09/le-nouveau-moyen-age-nicolas-berdiaev-
dans-les-pas=de-joseph-de-maistre 

https://philitt.fr/2016/09/09/le-nouveau-moyen-age-nicolas-berdiaev-dans-les-pas=de-joseph-de-maistre
https://philitt.fr/2016/09/09/le-nouveau-moyen-age-nicolas-berdiaev-dans-les-pas=de-joseph-de-maistre
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economic and social combats of the present day.”4 For, in his view, the person is 
not an individual without conviction, without a sense of his responsibilities. The 
person is the identification of a subject with trans-subjective forces. The person is 
capable of recognizing and loving what is different, betting that the best of all the 
differences should converge. For Ricoeur, the person is, in definitive, an attitude,a 
style of life. It is “man who discovers by creating and creates by discovering”

The personalist thought, excluded by the Parisian political and intellectual mi-
lieus, has, above all, developed outside of France, notably through some great 
spiritual figures such as Martin Luther King as well as the last three popes. In 
1958, Pastor King declared: “The insistence of personalism on the fact that the 
person alone ‘finite and infinite’ is real, has strengthened two convictions in me: 
it has given me the metaphysical and philosophical foundations to understand the 
idea of a personal God and it has given me a metaphysical basis for grasping the 
dignity and value of each human person.”5

4.   Ibid, p.115. 

5.   Martin Luther King, Mon pèlerinage vers la non-violence, New York, September 1st 1958 (in Engli-
sh). http://mlk-kpp01.stanford.edu/index.php/encyclopedia/documentsentry/my_pilgrimage_to_
nonviolence1  

Through the intermediary of Jacques Maritain and René Cassin, it had a certain 
influence on the character of the Universal Declaration of Human Rights signed 
at the Chaillot palace.1 After the Second World War, however, the Hegelian and 
existentialist approaches were predominant both on the right and on the left. Ac-
cording to Olivier Mongin, when these paradigms themselves had their crisis after 
the fall of the Berlin Wall, the intellectual panorama in France split into doxa, 
episteme and practical science among the post-modernist elites marked by the 
heritage of Gilles Deleuze and Michel Foucalt, the neo-Kantian intellectuals such 
as Luc Ferry and Alain Renaut and the phenomenological currant from Jean-Luc 
Marion to Paul Ricoeur.2

This latter, however, in January 1983, published, in the review Esprit, an article en-
titled “Meurt le personnalisme, reviens la personne” [personalism dies, the person re-
turns] which, in spite of a certain number of reserves, testifies to the subterranean 
persistence of the personalist philosophical currant.3 Rejecting what could seem 
to be humanism, at the time “reviled by all”, because of the collapse of Marxism 
and the existentialism of Sartre, criticizing the “ontologism of subsistence” of the 
thought of Mounier and his Thomist vision of “values fixed in heaven”, Ricoeur still 
considers that “the person is the best candidate” to sustain the juridical, political, 

1.   Especially in the preamble and in article 1: “Considering that in the Charter, the peoples of 
the United Nations have again proclaimed their faith in the fundamental human rights, in the 
dignity and value of the human person, in equality of rights of men and women and that they 
have declared themselves resolved to favor social progress and to promote social progress and 
to establish the best conditions of life in a greater liberty…”; “All human beings are born free 
and with equal dignity and rights. They have been gifted with reason and conscience and should 
interact with one another in a spirit of fraternity.” http://www.onchr.org/EN/UDHR/Documents/
UDHR_Translations/frn.pdf

2.   Olivier Mongin, Face au scepticisme, Paris, La Decouverte, 1994. To follow this evolution it 
would be worthwhile to read the works of Francois Dosse, L’Empire du sens, L’humanisation 
des sciences humaines,  Paris, La Decouverte, 1995. For P. Poirier, it would also be important 
to indicate that the rational choice, the works of the school of Lausanne and Vienna, and of 
sociological rationalism imposed themselves in a special way in the formation of the European 
elites as of the middle of the 1970s.  Otherwise it would be impossible to understand the simul-
taneity of the de-constructivist discourses focused on social individualism, on rights and no-
tions of efficiency. It is not European construction in itself that is rejected by an important part 
of Europeans. It is rather the solidarities and mechanisms of their reduplications which fade 
to the profit of policies based solely on performance and efficiency and which are conveyed in 
the above-mentioned theories.

3.   Paul Ricoeur, Meurt le personalisme, revient la personne. Esprit, 1983 https://esprit.press.fr/ar-
ticle/ricoeur-paul/meurt-le-personnalisme-revient-la-personne-17473

http://mlk-kpp01.stanford.edu/index.php/encyclopedia/documentsentry/my_pilgrimage_to_nonviolence1
http://mlk-kpp01.stanford.edu/index.php/encyclopedia/documentsentry/my_pilgrimage_to_nonviolence1
http://www.onchr.org/EN/UDHR/Documents/UDHR_Translations/frn.pdf
http://www.onchr.org/EN/UDHR/Documents/UDHR_Translations/frn.pdf
https://esprit.press.fr/article/ricoeur-paul/meurt-le-personnalisme-revient-la-personne-17473
https://esprit.press.fr/article/ricoeur-paul/meurt-le-personnalisme-revient-la-personne-17473
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and the respect for the principle of subsidiarity.4 With John Paul II, the Catholic 
Church does not oppose the rights of God to the rights of men as certain people 
were tempted to do in the 19th century. Right from his first encyclical, he meditates 
on the fact that man is the “road” of the Church.5 A year later, he wrote: “The more 
the mission of the Church is centered on men – the more it is anthropocentric, 
so to speak – the more it should affirm itself and realize itself in a theocentric 
manner: orientating itself as Jesus Christ towards the Father.”6 This personalist 
commitment was inseparable from his support for the political construction of 
Europe. Before the European deputies of parliament assembled in Strasbourg, 
he affirmed: “Empires of the past have all failed, all those that tried to establish 
their preponderance by coercive force and a policy of assimilation. Your Europe 
will be that of the free association of all peoples and the putting in common of the 
multiple wealth of its diversity.”7

This personalist vision of the world has been taken up in numerous speeches by 
Popes Benedict XVI and Francis. In 2002, Cardinal Joseph Ratzinger wrote that 
“the democratic structure on which a modern State should be constructed would 
have a certain fragility if it did not take the central character of the person as its 
foundation.”8. 

4.   The Second Vatican Council also proposed the traditional doctrine in terms that merit to cited 
literally: “In the usage that he makes of things, man should never think of the things he possesses 
as belonging only to himself but to also see them as common in the sense that they can profit not 
only himself but others”. And a little further: “Private property or a certain power over exterior 
goods assure that each one has an indispensable zone of personal and family autonomy; these 
goods should be seen as an extension of human freedom […] By its very nature, private property 
also has a social dimension founded on the law of the communal destination of goods”. John-Paul 
II, encyclical Centesimus Annus, n.30.

5.   John-Paul II, encyclical The Redeemer of Man, March 4th 1979.

6.   John-Paul II, encyclical God is Rich in Mercy, n.1, 19

7.   John-Paul II, Visit to the European Parliament, October 11th 1988, in Les papes et les soixante ans 
de la construction européenne, Vatican, 2017, p.42.

8.   Cardinal J. Ratzinger, Doctrinal note concerning certain questions on the commitment and com-
portment of Catholics in political life, November 24th 2002.

B.  THE PERSONALISM OF THE POPES JOHN PAUL II, BENEDICT XVI  
AND FRANCIS

Pope John Paul II contributed very quickly to the change of a cultural epoch 
marked by the collapse of the Soviet Union and contributed to it being put in per-
spective.1 Already, in May 1991, he published an encyclical entitled Centesimus an-
nus2 highlighting the great principles of the social doctrine of the Catholic Church 
developed by successive popes since the famous text by Pope Leo XIII, Rerum no-
varum. The Polish Pope had harsh criticisms as much for planned socialism as 
for liberal capitalism, both of which had disassociated financial capital from the 
human, social and environmental capital. On the basis of this political fact, Pope 
John Paul II draws a double consequence on the philosophical and theological 
level: with a philosophical perspective, the author of The Acting Person consid-
ered that the modern period had unduly separated the subject and object in the 
act of knowing. This rediscovered primacy of the conscience over knowledge is 
fundamental as it enables an holistic and spiritual vision of the human being.3 
On a theological point of view, for John Paul II, only a vision of the human person 
understood as created in the image and likeness of God, would be up to the task 
of rethinking the basis of a new political, social and environmental economy. In 
this way, he would actualize a certain number of principles of the social thought 
of the Church and of the Vatican II Council, such as the respect of the dignity of 
every human person, the respect of private property, conditioned by the inter-
ests of the common good, the defense of the different levels of decision-making  
 

1.   This is not meant to diminish the role of preceding popes as can be seen in the book Les papes et 
les soixante ans de l’integration europeenne, Vatican City 2017. In this book, Bernard Lecomte re-
minds us that Pope Gregory the Great, in a letter to Emperor Maurice in 595 designated the continent 
situated to the north of the Mediterranean as Europe. After 1945, he underlined the decisive role of 
Pope Pius XII in the French-German reconciliation. Pius XII, then Paul VI in 1964 hailed Saint Bene-
dict as the father of Europe. In 1980, John-Paul II gave the same title to Saints Cyrill and Methodius, 
two brothers from Thessalonica who evangelized the Slavic peoples. Then, in 1999, he published an 
apostolic letter designating Saints Catherine of Sienne, Therese-Benedicte of the Cross and Brigitte 
of Sweden as co-patronesses of Europe.

2.   The encyclical letter, Centesimus Annus of Pope John-Paul II, at Rome, near St. Peter, May 1st 1991. 
http://w2.vatican.va/content/john-paulII/fr/encyclicas/documents/hf_jp_II__enc_0105991_centesi-
mus_annus.html

3.   Antoine Guggenheim, Pour un nouvel humanism, Essai sur la philosophie de Jean-Paul II, paris, 
Parole et Silence, 2011, p. 86.

http://w2.vatican.va/content/john-paulII/fr/encyclicas/documents/hf_jp_II__enc_0105991_centesimus_annus.html
http://w2.vatican.va/content/john-paulII/fr/encyclicas/documents/hf_jp_II__enc_0105991_centesimus_annus.html
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“It should be kept in mind that, without this research of the truth, everyone becomes 
the measure of himself and his own action, thus opening the way to the subjective 
affirmation of his rights, so that the idea of Human Rights which imply, in themselves, 
a universal extension is substituted by the idea of individualistic rights. This leads to 
being fundamentally unconcerned about others and favors the “globalization of in-
difference” born of egoism, the fruit of a conception of a human nature incapable of 
receiving the truth and living an authentic social dimension2.”

Pope Francis describes his project of a personalist society in this way:

“It is a question of carrying out a common reflection in all domains, in order to estab-
lish a sort of ‘new marketplace’ where each civil and religious court can freely con-
front the others, even in separation of domains and diversity of positions, exclusively 
animated by the desire of ‘truth’ and by the wish to construct a ‘common good’. Cul-
ture, in fact, is always born of a reciprocal encounter destined to stimulate the intel-
lectual wealth and the creativity of those who participate; and that, alongside the fact 
that it is the realization of good and thus beauty. I desire that Europe, by rediscovering 
its historical patrimony and the depth of its roots, by assuming its vital ‘multipolarity’ 
and the phenomenon of ‘transversality’ in dialogue will recover that youthful spirit 
which has made it fruitful and great”.3

2.   Speech of Pope Francis to the Council of Europe at Strasbourg, Tuesday, November 25th 2014. 
https://w2.vatican.va/content/francesco/fr/speeches/2014/november/documents/papa/-frances-
co_20141125_strasbourg-consiglio-europa.html

3.   Extract from a speech of Pope Francis to the participants in the “Re]thinking Europe” conference 
organized by the Commission of the Bishops of the European Community (Comece) in collabo-
ration with the Secretary of State. It can be found at https://w2.vatican.va/content/francesco/fr/
speeches/2017/october/documents/papa-francesco_20171028_conferenza-comece.html

When he became pope, on September the 29th 2011, Benedict XVI proposed to the 
German deputies assembled in the Bundestag in Berlin that they question the 
foundations of the positive law formulated by Hans Kelsen. In the Pope’s view, if 
human nature is understood as an aggregate of objective elements joined to one 
another as causes and effects, then only a normative and functionalist vision of 
law is possible.

“There where the positive thought believes itself as the only sufficient culture, rele-
gating all the other cultural realities to the state of sub-cultures, it reduces mankind, 
it even threatens its humanity.  I say this especially with Europe in mind where vast 
sectors seek to only recognize positivism as the common culture and as the common 
foundation of rights whereas all the other convictions and values of our culture are 
reduced to the state of sub-cultures. In so doing, Europe places itself, in the face of 
other cultures in the world, in the condition of a lack of culture and, at the same time, 
calling forth extremist and radical movements. Positivist reasoning, which presents 
itself in an exclusivist way and which is not able to perceive anything beyond what is 
functional, is like a concrete building without windows where we give ourselves the 
climate and light and do not want to receive these two gifts from God’s vast world.”1

For the Pope, Judeo-Christian theology, on the other hand, from King Salomon to 
Saint Paul, has confidence in the universality of the divine word and its presence 
in the conscience of each human being. That is why he recognizes the private and 
public right to base itself inclusively on the law inscribed in the heart of each per-
son. For Benedict XVI, European juridical culture is founded on the harmony be-
tween the objective reason and the subjective reason, an harmony based, whether 
it be admitted or not, on God’s creative law.

On November the 25th 2014, Pope Francis, before the Council of Europe in Stras-
bourg, also insisted on distinguishing two humanisms; a modern auto-centered 
humanism and personalist humanism capable of founding a relational and trans-
versal society. About the first model he affirmed: 

1.  Les papes et les soixante ans, op. cit., p.76. At the end of his life, Hans Kelsen himself recognized 
that his distinction between being and ought-to-be was not consequent. He recognized that if na-
ture contained norms, these norms could only be the fruit of a transcendent will.  

https://w2.vatican.va/content/francesco/fr/speeches/2014/november/documents/papa/-francesco_20141125_strasbourg-consiglio-europa.html
https://w2.vatican.va/content/francesco/fr/speeches/2014/november/documents/papa/-francesco_20141125_strasbourg-consiglio-europa.html
https://w2.vatican.va/content/francesco/fr/speeches/2017/october/documents/papa-francesco_20171028_conferenza-comece.html
https://w2.vatican.va/content/francesco/fr/speeches/2017/october/documents/papa-francesco_20171028_conferenza-comece.html
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and transmit to posterity a future of hope”. Fourthly, the Pope believes that if Eu-
rope would rediscover itself as a community of communities, it would be a source 
of development for itself and for the whole world. This implies, as a consequence, 
the rehabilitation of the very first levels of community, the family: “It is a special 
responsibility of politics to reactivate a ‘virtuous circle’ which, starting from in-
vestments favoring the family and education, enables the harmonious and pacific 
development of the civil community in its entirety.” Finally, the Pope draws a last 
practical consequence of personalism for the future of European construction. 
Europeans owe it to themselves to promote a culture of peace. “This requires the 
truth”, he writes, “without which we cannot have authentic human relationships, 
and the seeking of justice, without which oppression becomes the dominating 
norm in any community whatsoever.”

When he received the Charlemagne Prize at the Vatican on May the 6th 2016, Pope 
Francis said that he was dreaming of “a new European humanism, of a constant 
road of humanization requiring memory, courage and a sane and humane uto-
pia”. He does not want another version of the former humanism which did not 
distinguish between agnosticism and personalism. This modern humanism which 
was indifferent to the most profound sources of humanity, led to the worst acts of 
violence of the 20th century2. As he did before the European Parliament in Stras-
bourg in 2014, he insisted on the distinction to be made between the vision of men 
as an isolated nomad who ends up affirming his rights “without taking into con-
sideration that every human being is linked to a social context in which his rights 
and duties are connected to those of others and to the common good of society 
itself”.3 The Pope quotes the testimony of Elie Wiesel on the concentration camps 
to develop his proposal. On the contrary, a humanism that is centered on the no-

2.   This is the reason why it is difficult to affirm that humanism – be it agnostic or religious – is the 
philosophy of Europe.

3.   Speech of Pope Francis to the European Parliament on November 25th 2014. “We should be care-
ful not to fall into the equivocations that can come from a misunderstanding of the concept of 
human rights and their paradoxical abuse. There is, in fact a tendency today to continually clamor 
for ever greater individual rights (I would be tempted to say individualistic rights) which hides a 
conception of the human person detached from any social and anthropological context and makes 
him almost a “monad”, always less sensitive to other “monads” surrounding him. He no longer 
seems to associate the concept of duty as essential and complementary to rights. And thus he fini-
shes by affirming individual rights without considering that every human being is linked to a social 
context in which his rights and duties are connected to those of others and to the common good 
of society itself. https://www.jesuits.com/v3/wp-content/uploads/2015/01/Discours-du-Pape-
Fran%C3%A7did-au-Parlement-Europ%C3%A9en-et-au-Conseil-europ%C3%A9%en-extraits-25-
novembre-2014.doc

On the occasion of his speech given in Rome on October the 28th 2017 during the 
colloquium “{Re}thinking Europe”, Pope Francis amplified his proposal yet further:

“Here we have one of the fundamental values that Christianity has brought us: the 
sense of the person, created in the image of God. From this principle, monasteries will 
be constructed and will become, at the same time, a birthplace of human, cultural and 
economic renaissance on the continent. The first, and perhaps greatest contribution 
that Christians can offer to Europe today is to remind it that it is not an ensemble of 
names or institutions but is composed of persons […] To recognize that the other is, 
above all, a person, means valorizing what unites him to me. The fact of being a person 
links us to one another, makes us part of a community. Hence the second contribution 
that Christians can offer to the future of Europe is the rediscovery of the sense of 
belonging to a community.”1

As Antoine de Romanet pointed out during a seminar at the Bernardins, Pope 
Francis draws methodological and practical consequences from the fact that the 
person and the community are the foundations of the political project of Europe. 
First, he encourages European decision-makers to promote debates at all levels 
among European citizens. An authentic debate can be enlightened and support-
ed by persons who are educated and prepared to serve the common good. Re-
covering the sense of the person through dialogue supposes rediscovering the 
meaning of virtue, of “abnegation and personal dedication in favor of the commu-
nity”. Secondly, the Pope believes that a personalist policy should be inclusive. It 
is interesting that his interpretation of inclusivity, notably as regards immigrants, 
consists in maintaining together two human virtues, the sense of compassion and 
that of prudence, in order to be able to “fully integrate, on the political, economic 
and social plans, those who arrive into the country”. Thirdly, the Pope explains 
that personalism is inseparable from solidarity. In his view, a community marked 
by solidarity is attentive to the poorest and most fragile, but it is also concerned 
about helping the transmission of heritages and values to young generations. 
This is why the Pope insists on the importance of historical research which he 
considers as much of a work of transmission as of liberation and hope: “Europe 
is suffering from a kind of memory deficit. To recover a community of solidarity 
means rediscovering the value of one’s own past in order to enrich the present 

1.    Extract from a speech of Pope Francis to the participants in the “Re]thinking Europe” conference 
organized by the Commission of the Bishops of the European Community (Comece) in collabo-
ration with the Secretary of State. It can be found at https://w2.vatican.va/content/francesco/fr/
speeches/2017/october/documents/papa-francesco_20171028_conferenza-comece.html

https://www.jesuits.com/v3/wp-content/uploads/2015/01/Discours-du-Pape-Fran%C3%A7did-au-Parlement-Europ%C3%A9en-et-au-Conseil-europ%C3%A9%25en-extraits-25-novembre-2014.doc
https://www.jesuits.com/v3/wp-content/uploads/2015/01/Discours-du-Pape-Fran%C3%A7did-au-Parlement-Europ%C3%A9en-et-au-Conseil-europ%C3%A9%25en-extraits-25-novembre-2014.doc
https://www.jesuits.com/v3/wp-content/uploads/2015/01/Discours-du-Pape-Fran%C3%A7did-au-Parlement-Europ%C3%A9en-et-au-Conseil-europ%C3%A9%25en-extraits-25-novembre-2014.doc
https://w2.vatican.va/content/francesco/fr/speeches/2017/october/documents/papa-francesco_20171028_conferenza-comece.html
https://w2.vatican.va/content/francesco/fr/speeches/2017/october/documents/papa-francesco_20171028_conferenza-comece.html
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C.  THE INTELLECTUAL AND PLURI-CONFESSIONAL INFLUENCE  
OF PERSONALISM

This vision of a personalist world is shared today by a certain number of eminent 
political personalities. Enrico Letta, the former Italian prime minister and the ac-
tual president of the Institute Jacques Delors is clear in making known his adhe-
sion to personalism in his book Faire l’Europe dans un monde des brutes. He even 
writes that personalism is the convergence point of the Founding Fathers of the 
European Community. “When I speak of acting together, of respecting differenc-
es, of encountering others, I’m inscribing myself within the currant of Christian 
thought, in the same currant of personalism as Jacques Maritain and Emmanuel 
Mounier, a philosophy contemporaneous with the Founding Fathers of European 
construction”.2 This is an observation shared by Robert Schuman. In his only book, 
Pour l’Europe, Schuman wrote that it was Jacques Maritain who best demonstrat-
ed the parallelism in the development of the Christian ideal and democracy. On his 
part, he drew the following conclusion: 

“The establishment of this vast program of a generalized democracy in the Chris-
tian sense of the word, finds its achievement in the construction of Europe. Already 
the European Coal and Steel Community and the Common Market, with the free cir-
culation of products, capitals and people are institutions that profoundly modify and 
define the relations among the associated States. In a way, they become sectors, 
provinces of a same ensemble. And this ensemble cannot and should not remain a 
technical and economic enterprise: it needs a soul, the awareness of its historical 
affinities and of its present and future responsibilities, a political will at the service 
of a same human ideal.”3  

The personalist vision of the world, supported by great Christian intellectuals, 
has also been defended by Christian Churches in Europe and by personages be-
longing to different religious and convictional horizons.4 In Strasbourg, in April 
2001, the ensemble of the Catholic, Protestant and Orthodox Churches in Europe 
signed a preliminary Charter uniting Christians in Europe and their commitment 
to participate in European construction. 

2.   E. Letta, Faire l’Europe, op. cit., p.390 (kindle)

3.   Robert Schuman, Pour l’Europe, Paris, Nagel, 1964, p.78.

4.   France Culture, La dignité de la personne; une valeur universelle? – Les Mardis des Bernardins, 
April 16th 2015, https://www.franceculture.fr/conferences/college-des-bernardins/la-dignite-de-
la-personne-une-valeur-universelle-les-mardis-des-bernadins

tion of the inalienable dignity of each human being, as a microcosm created in the 
image of its Creator, is aware of its power and responsibility and hence capable of 
showing courage and distinguishing healthy utopias from destructive ones. This 
type of humanism is also capable of proposing ways of reconciliation to nations 
but also to the great religions of the European continent. Starting with this defi-
nition of the person as a subject of rights, as a being finding its accomplishment 
in relationships, Pope Francis, in another speech given in March 2017 for the 60th 
anniversary of the Treaty of Rome, proposed his interpretation of the motto of the 
European Union “in unitate Concordia”.

“It is timely to remember that Europe is ‘a family of peoples’ in which – as in every 
family – there are different susceptibilities, but where everyone can grow in the 
measure in which they are united. The European Union is born as a ‘unity of dif-
ferences’ and ‘unity in difference’. Thus particularities should not frighten us and 
we should not think that ‘unity is preserved by uniformity’. It is, rather, the ‘har-
mony’ of a community. The founding fathers chose precisely this term as the pivot 
of entities which emerged from treaties, putting the accent on the fact that they 
were ‘putting in common’ the resources and talents of each and everyone. Today 
the European Union needs to rediscover the meaning of being, above all else, a 
‘community’ of persons and peoples who are conscious that “the whole is more 
than one part, more than the simple sum of its parts and thus that it is always nec-
essary to broaden one’s vision to recognize a greater good that will be beneficial to 
all. The Founding Fathers sought this harmony in which the whole is in each of its 
parts and the parts are – each with its own originality – in the whole.”1

1.   The European experience, Speech of Pope Francis to the Heads of Government of the European 
Union on the occasion of the 60th anniversary of the Treaty of Rome. http://www.theeuropeexpe-
rience.eu/site/fr/home/callsonnewmeps/article/1680.html

https://www.franceculture.fr/conferences/college-des-bernardins/la-dignite-de-la-personne-une-valeur-universelle-les-mardis-des-bernadins
https://www.franceculture.fr/conferences/college-des-bernardins/la-dignite-de-la-personne-une-valeur-universelle-les-mardis-des-bernadins
http://www.theeuropeexperience.eu/site/fr/home/callsonnewmeps/article/1680.html
http://www.theeuropeexperience.eu/site/fr/home/callsonnewmeps/article/1680.html
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Ghaleb Bencheikh, the Vice-President of the Foundation for Islam in France and 
President of the World Conference of Religions, calls for a re-foundation of Is-
lamic theological thought in the light of a Moslem humanism centered on the 
notion of the individual as a subject with rights and as a relational being.6 The 
philosopher Eric Fiat has published a short treaty on dignity which bears testi-
mony to the growing recognition of the double definition, legal and spiritual, of 
the notion of the person.7

Also worthy to mention is the speech that the French President, Emmanuel Ma-
cron, gave at the College of the Bernardins on April 9th 2018. In his address, pre-
sented before representatives of the Catholic Church, he recognized that Chris-
tian sap had irrigated the French nation and Europe:

“I know that there have been debates about the Christian roots of Europe as there 
have been debates about the sex of angels. And I know that it has been put aside by 
European deputies of parliament. But, after all, historical evidences sometimes do 
not need such symbols. And, above all, it is not so much the roots that matter to us 
for they can well be dead. What matters is the sap. And I am convinced that Catholic 
sap should still contribute to our nation and always give it life.”8

He also referred to the personalist thought of Emmanuel Mounier and Paul 
Ricoeur to enlighten highly politicized subjects such as the debate over bioethics 
or that over the reception of immigrants. 

6.   Omar Merzoug, Pour un Islam a visage humain: entretien avec Ghaleb Bencheikh, Les Cahiers de 
l’Islam,  March 18th 2018 https://www.lescahiersdelislam.fr/Pour-un-islam-a-visage-humain-En-
tretien-avec-Ghaleb-Bencheikh_a/1716.html 

7.   Eric Fiat, Petit Traite de la dignite, Paris, Larousse, 2012. Within the framework of the inter-reli-
gious and inter-confessional research of the College of the Bernardins, several Christina, Moslem, 
Jewish and Agnostic intellectuals published, in 2018, a work dedicated to the notion of the dignity of 
the person as a universal value: Sadeck Beloucif (director) entitled Dignite, respect, valeurs de l’hu-
manite, Paris, Hermann, 2018 https://www.laprocure.com/dignite-respect-valeurs-humainite-be-
loucif-sadeck/9782705697150.html

8.   Speech of the President of the French Republic, Emmanuel Macron, before the Bishops of France 
on April 9th 2018. Https://eglise.catholique.fr/actualites/cef-recoit-emmanuel-macron/454837-
discours-president-devant-eveques-de-france

This document is important as it represents the position of the majority of Europe-
an citizens. Indeed, a poll conducted by Eurobarometer in 2015 concluded that the 
proportion of Christians in the countries of the European Union represent 72% of 
the population (45% Catholic, 11% Protestant, 10% Orthodox and 6% others), that 
the persons without a religious confession constituted 24% (10% atheists, 14% 
agnostics). The number of Moslems is estimated at 1.8%, Jews at 0.3%, Buddhists 
at 0.4% and Hindi at 0.3%.1

“Since we consider the person and dignity of every person as being in the image of 
God, we guarantee the absolute equality of value of all people.”2

Legal science has integrated the notion of the dignity of every human person 
as a transcendent reality that exists independently of the Law and marks the 
irreducible belonging of men to humanity.3 This redefinition of humanity, prom-
ulgated at the end of the Second World War in the Universal Declaration of Hu-
man Rights and continued in the 2000 European Charter of Fundamental Rights 
(and having juridical value since the Treaty of Lisbon of 2007) culminated in the 
fundamental declaration that “The Union places the person at the core of its ac-
tion by instituting the citizenship of the Union and by creating a space of liberty, 
security and justice”.4

Rabbi Rene-Samuel Sirat is the defender of a law founded on the love of God and 
his neighbor. For him, “the Torah is a Torah of peace and fraternity. In the Penta-
teuch, three forms of love are stressed: love of neighbor, love of the stranger and 
love of God. The love of God is mentioned last, for the love of God goes before the 
love of neighbor and the love of the stranger”5. 

1.   Yasemin el-Menouar, Le paysage religieux européen, Europeinfos, November 2017 http://eu-
rope-infos.eu-paysage-religieux-europeen

2.   Conference of European Churches; Guidelines for an Increasing Collaboration among the Churches in 
Europe, 2008. http://www.ceceurope.org/wp-content/uploads/2015/07/07/Charta_Oecumenica_FR.pdf  

3.   Felicite Mbala Mbala, La notion philosophique dfe dignite a l’epreuve de sa consecration juri-
dique, Sciences de l’Homme et Societe, University of Law and Health – Lille II, 2007. https://tel.
archives-ouvertes.fr/tel-00370926/document

4.   Council of Europe “The Charter of the Fundamental Rights of the European Union”, May 2008. 
https://rm.coe.int/16802f5c61  

5.   Gabriel Abensour, Le Judaisme ouvre des portes et n’en ferme jamais – conversation with the 
Grand Rabbi R.S. Sirat, Modernorthodox, December 6th 2017. http://www.modernorthodox.fr/en-
tretiengsirat  

https://www.lescahiersdelislam.fr/Pour-un-islam-a-visage-humain-Entretien-avec-Ghaleb-Bencheikh_a/1716.html
https://www.lescahiersdelislam.fr/Pour-un-islam-a-visage-humain-Entretien-avec-Ghaleb-Bencheikh_a/1716.html
https://www.laprocure.com/dignite-respect-valeurs-humainite-beloucif-sadeck/9782705697150.html
https://www.laprocure.com/dignite-respect-valeurs-humainite-beloucif-sadeck/9782705697150.html
Https://eglise.catholique.fr/actualites/cef-recoit-emmanuel-macron/454837-discours-president-devant-eveques-de-france
Https://eglise.catholique.fr/actualites/cef-recoit-emmanuel-macron/454837-discours-president-devant-eveques-de-france
http://europe-infos.eu-paysage-religieux-europeen
http://europe-infos.eu-paysage-religieux-europeen
http://www.ceceurope.org/wp-content/uploads/2015/07/07/Charta_Oecumenica_FR.pdf
https://tel.archives-ouvertes.fr/tel-00370926/document
https://tel.archives-ouvertes.fr/tel-00370926/document
https://rm.coe.int/16802f5c61
http://www.modernorthodox.fr/entretiengsirat
http://www.modernorthodox.fr/entretiengsirat


- 62 - - 63 -

IV. CALLS FOR A REDISCOVERY OF THE PERSONALIST THOUGHT GETTING BACK THE TASTE OF EUROPEAN ADVENTURE

It might equally inspire decision-makers of the European Union to find ways of 
re-founding the European political project on the condition that they grasp this 
opportunity and know how to present all the implications of this redefinition of 
European humanism to European nations.

The results of our research led us to formulate propositions for Europe which 
are epistemological consequences of this personalist paradigm, open the paths of 
humanity and make it possible for us to live in a globalized world.

“The urgent task of our contemporary political policy is to rediscover its roots in the 
question of men or, to use the words of Mounier, of the person. In the world such as 
it is evolving, we can no longer be satisfied with an economic or scientific progress 
that does not question its impact on humanity and the world. This is what I have tried 
to express at the United Nations in New York and also in Davos and at the College de 
France when I spoke of artificial intelligence: we need to place a limit on our action 
and this limit is mankind. But, it is not possible to advance along this path without 
crossing the road of Catholicism which, for centuries, has been patiently delving into 
this questioning. It investigates it in its specific questioning in a dialogue with other 
religions. This questioning gives it the form of a work of architecture, of a painting, 
of a philosophy, of a work of literature which all try, in thousands of ways, to express 
human nature and the meaning of life. ‘Venerable because it has known men well’, 
says Pascal, speaking of the Christian religion. And, to be sure, other religions, other 
philosophies have delved into the mystery of mankind. But secularization cannot elim-
inate the long Christian tradition.”1 

We could multiply citations witnessing to a rediscovery of the “mystery of man”, to 
the actuality of the personalist thought for the political construction of Europe, to 
the holistic character of personalism which makes it capable of dealing with the 
thorniest subjects of the contemporary world and to its compatibility with republi-
can and European ideas.2 But our research consists in calling attention to the nec-
essary coherence between the European consensus on a humanism re-defined as 
personalism and the policies which try to put it into practice.

This reflection could be useful in particular for the upcoming summit of the Heads 
of States concerning the future of the Parliamentary Assembly of the Council of 
Europe. This Assembly, in fact, looks to put into operation a policy on the rights 
and duties of people everywhere in Europe. It would very certainly help to resolve 
tensions that exist on the continent by developing the foundations and on the con-
sequences of the personalist paradigm.3 

1.   Speech of the President of the French Republic, Emmanuel Macron, before the Bishops of France 
on April 9th 2018. Https://eglise.catholique.fr/actualites/cef-recoit-emmanuel-macron/454837-
discours-president-devant-eveques-de-france

2.   Antoine Guggenheim,  Penser l’Europe, une ressource pour l’humanité dans la globalisation, Paris, 
Parole et Silence, 2014.

3.   Situation de la democratie, des droits de l’homme et de l’Etat de droit, report of General Secretary 
of the Council of Europe, Strasbourg, Council of Europe, 2017.

Https://eglise.catholique.fr/actualites/cef-recoit-emmanuel-macron/454837-discours-president-devant-eveques-de-france
Https://eglise.catholique.fr/actualites/cef-recoit-emmanuel-macron/454837-discours-president-devant-eveques-de-france
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A.  THE EPISTEMOLOGICAL CONSEQUENCES OF THE PERSONALIST PARADIGM

1. Rethinking the Law

For the personalist thought to incarnate itself, it is first necessary to reconsider, no-
tably through the creation of new European universities, the foundations of certain 
sciences that are categorized as “human sciences” such as Law, political science 
and studies of the economy. Indeed, as we have seen, a personalist vision of Law, 
political science and economy cannot be satisfied with the actual positivist model. 
Moreover, there is the well-known criticism by Jacques Ellul and Edgar Morin of legal 
technology and of contemporary “orthodox” economy with all its consequences of 
ultra-specialization, bureaucratization, and the solidification of the State powers to 
the detriment of its citizens.

Mireille Delmas-Marty, an honorary professor at the Collège de France, made an im-
portant contribution to our reflection with her intervention in our seminar. For her, 
Europe is an experimental laboratory for a Law that is more flexible but not arbitrary, 
a Law that is more concerned with persons and more attentive to specific situations. 
In practice, European courts use a new juridical logic. The principle of subsidiarity 
allows for the regulation of the European norm degree of integration according to 
the themes and the context of each State. The principle of the national margin of ap-
preciation is equally indispensable since it does not permit the imposition of a totally 
uniform norm to the ensemble of Europe. We are beginning to distance ourselves 
from a purely normative vision, notably through the “dialogue” between the Court of 
Justice of the European Union and the constitutional courts of member states – which 
is, in itself, an illustration of the very principle of subsidiarity.

But the French jurist proposes to take another step in reconsidering this new legality 
which rejects both the static vision of the pyramid of the norms of Hans Kelsen and 
the post-modern and random vision of rhizomes and networks. This approach can be 
considered personalist in the measure in which it is founded, above all, on principles 
proclaimed in 1948, in Paris, in the Universal Declaration of Human Rights. Let us 
remember that, in this Charter, the people affirmed “their faith in the fundamental 
rights of men, in the dignity and value of the human person, in the equality of rights of 
men and women” and “declared themselves resolved to favor social progress and the 
establishment of better conditions of life in the context of a greater liberty”.
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organizations capable of promoting a universal right and seeing that it be put 
into practice, Mireille Delmas-Marty proposes the creation of a World Organi-
zation of Finances (OMF) capable of regulating financial markets. It would also 
be useful to recognize the new European Code for Businesses, Enterprises and 
Commerce, supported in particular by the think tank Europa Nova1.

As an example of a new French and European legal system capable of holding togeth-
er the requirements necessary for the protection of economies and the duty of pro-
tecting the liberty of expression of its citizens, we can cite the case of our neighbor’s 
law in favor of editors of online press services which was supported by Jeanne-Em-
manuelle Hutin, a member of the Directorial of the newspaper Ouest-France2 

We could also note, as a new type of personalist law which both protects the lib-
erty of expression while showing concern for the common good of a political body, 
the European initiative of November the 23th 2016 against fake news and web sites 
dedicated to propaganda3, as well as the French project of legislation aiming to 
protect civil peace during electoral periods against attempts of destabilization 
through propaganda web sites.4

“In order to reinforce the European Union’s resistance to these tools, deputies have 
called for measures allowing Medias to improve education, to build up awareness, to 
promote an investigative and independent journalism and to revise the audio-visual 
directive of the European Union in order to give national regulators the power to apply 
a zero tolerance policy to hate-speech. Deputies also reminded us of the necessity to 
increase the transparency of media ownership, of the financing of political parties and 
of their campaigns. Social medias are becoming the principle source of information. 
Some deputies want them to be submitted to the same regulations as other media5.”

1.   Europa Nova, Code européen des affaires, des entreprises et du commerce. http://www.europano-
va.eu/groupe-de-travail?code-europeen-des-affaires-des-entreprises-et-du-commerce  

2.   French national assembly, legislative proposal, April 4 2018 http://www.assemblee-nationale.
fr/15/propositions/pion0849.asp 

3.   European Union strategical communication against propaganda : http://www.europarl.europa.eu/
sides/getDoc.do?puRef=//EP//NONSGLM+TA+P8-TA-2016-0441+0+DOC+PDF+VO//FR

4.   French national assembly, legislative proposal, March 16 2018. http://www.assemblee-nationale.
fr/15/propositions/pion0772.asp

5.   European Parliament communiqué, L’EU doit resister advantage a la propaganda-russe, January 
17 2018. http://www.europarl.europa.eu/news/fr/press-room/2018117IPR91901/-t-ue-doit-resis-
ter-davantage-a-la-puissance-au-XXIeme-siecle.html 

In addition, Mireille Delmas-Marty goes beyond the strict Kantian framework of the 
interpretation of legal texts by insisting upon the necessary interaction between the 
fundamental principles proclaimed and their practical application. Her preferred 
metaphor is that of the compass rose, “rose des vents”. In fact, it enables us to be 
aware of winds contrary to their daily reality where men are often torn between 
contradictory tensions; for example, his desire to be open and his duty to be respon-
sible. But this image also evokes the “unimaginable” dimension of the wind which 
comes and goes, and blows where and when we know not. But experienced navi-
gators know how to use winds thanks to their intelligence and experience to con-
front complex situations. In the same way, European jurists today should be able to 
harmonize contrary values which are in conflict on the local level as on the level of 
the European Union. It is not a question of suppressing one or the other of the con-
tradictory principles, which are, for example, integration and exclusion, competi-
tion and cooperation, innovation and conservation. The Law, on the contrary, should 
take care that one does not predominate over the other and, in the measure of the 
possible, it should try to rebalance and even reconcile them. Thus, according to 
Mireille Delmas-Marty, “the Court of Justice does not use the principle of solidarity 
and has sacrificed social rights to economic rights”. For that, European law should 
be based on the personalist principles of precaution, solidarity and hospitality and 
use techniques of ponderation and limitation. The absolute limitation reclaimed by 
personalist law is, for example, the interdiction of the death penalty or the excessive 
use of liberty. In the same way, the principle of precaution introduces a ponderation 
in function of the risk involved and its acceptability. 

This approach also calls for more flexibility in the Kelsian legal framework in 
function of contexts and levels of awareness. Remembering that a rule is mean-
ingless when it loses sight of the spirit of the Law, we leave behind the binary 
mode of reasoning of positivist logic and enter into a humanist and complex un-
derstanding of situations. International law should also be affected by this juridi-
cal revolution. As Mireille Delmas-Marty writes: ““Solitary Nation-States” should 
accept transforming themselves into “Nation-States in solidarity”, capable of 
sharing their sovereignty according to the subjects and on the appropriate re-
gional or global levels”. 

States have, in fact, as much responsibility to protect their own interests as 
they have to defend the common interest of humanity. By a sort of extension 
of their competence, States should participate in the solidarity of sovereignty. 
However, the level of solidarity in the European region is not sufficient. Arguing 
from the fact that, in certain fields such as commerce there already exist global 

http://www.europanova.eu/groupe-de-travail?code-europeen-des-affaires-des-entreprises-et-du-commerce
http://www.europanova.eu/groupe-de-travail?code-europeen-des-affaires-des-entreprises-et-du-commerce
http://www.assemblee-nationale.fr/15/propositions/pion0849.asp
http://www.assemblee-nationale.fr/15/propositions/pion0849.asp
http://www.europarl.europa.eu/sides/getDoc.do?puRef=//EP//NONSGLM+TA+P8-TA-2016-0441+0+DOC+PDF+VO//FR
http://www.europarl.europa.eu/sides/getDoc.do?puRef=//EP//NONSGLM+TA+P8-TA-2016-0441+0+DOC+PDF+VO//FR
http://www.assemblee-nationale.fr/15/propositions/pion0772.asp
http://www.assemblee-nationale.fr/15/propositions/pion0772.asp
http://www.europarl.europa.eu/news/fr/press-room/2018117IPR91901/-t-ue-doit-resister-davantage-a-la-puissance-au-XXIeme-siecle.html
http://www.europarl.europa.eu/news/fr/press-room/2018117IPR91901/-t-ue-doit-resister-davantage-a-la-puissance-au-XXIeme-siecle.html
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Philippe Poirier, the holder of the Seat of Parliamentary Studies and Professor 
of political science at the University of Luxembourg participated in our research 
on the History of European consciousness and wrote the account of the Histo-
ry of political science from Machiaveli to Denis de Rougement. His personalist 
convictions led him to question the Hobbesian model of the State characterized 
by a pessimistic anthropology and a theistic political theology. In his view, the 
reproach that can be made to a certain “political science” is that it is incapable 
of disengaging directional indications for our societies. As for scientism, it has 
forgotten that politics are about persons and persons need, at the same time, 
knowledge, meanings and propositions. This is why, during his intervention in our 
research seminar, he argued for reconciliation between contemporary political 
science and the Christian social thought.

For Poirier, this alliance has nothing illegitimate. In fact the principle of subsidiar-
ity is found in the Treaty of Maastricht in 1992 and references the 1931 encyclical 
of Pius XI, Quadragesimo Anno. Referring to the famous encyclical of Leo XIII, Re-
rum Novarum, Pius XI writes that the State should allow intermediary bodies to de-
velop within the social density and respect the specifics of personal domains. The 
State should only react, or more specifically control, regulate and promote, while 
intervening each time individuals, alone or in groups, are deficient, in accordance 
with the idea of an organic complementarity of the different communities. In its 
source, European communitarian law finds itself in continuity with the episcopal 
inspiration because, since the Treaty of Maastricht, the Commission has what is 
called a subsidiary competence. Its intervention is only required when “the objec-
tives of the envisaged action cannot be realized in a sufficient manner and can {…} 
be better realized on the communitarian level”3.

3.   Julien Barroche, La subsidiarité. Le principe et l’application, Etudes 2008/6, Tome 408, pgs. 777-788.

2. Rethinking political sciences

Like juridical sciences, modern political sciences seem incapable of anticipating 
and understanding contemporary political phenomena as demonstrated by sovie-
tology on the eve of the fall of the Berlin Wall. In the best of cases, it is fascinated 
by the strength exercised by the political power.1 More often it refuses to consid-
er international relations in all their complexity and individuals in all their depth. 
This choice prevents political sciences from discerning the meaning of events in 
the world as has been shown, this time after the collapse of the Soviet Union, by the 
erroneous analyses on “the end of History” (which predicted a general consensus 
on liberal democracy) and the “clash of civilizations” (which arbitrarily divided up 
“zones of civilizations” and explained that they were led to make war on one anoth-
er), of so-called political scientists of the universities of Yale {Francis Fukuyamal} 
and Harvard {Samuel Huntington]. Political science is certainly infinitely more com-
plex and diversified than this. Authors such as Bernard Badie, a university professor 
at the Institute for Political Studies in Paris, have integrated the new phenomena of 
increasing inter-dependence among individuals and nations. This personalist vision 
allows him to propose a new perspective on international relations and societies 
that integrate as much the principle of justice as that of liberty2.

It might be useful to rediscover the Bible as a resource for contemporary political 
science. If the Biblical prophets are absent in the Greek tradition as challengers 
of the established order, they base themselves on a moral conscience informed 
by a wisdom or a religious revelation without, in so doing, requiring a heterono-
mous political system that would be vertical and holistic. In his famous judgment 
episode, King Solomon makes his decision without reference to a divine order. 
The gift of wisdom is not a substitute for the activation of human skills. Man is 
inspired, not short-sighted. In this perspective, Gaston Fessard believes that all 
authentic authority seeks to disappear to the profit of the subject upon which it is 
exercised, just as the duty of the doctor disappears when the patient’s health is 
reestablished. The time has come to rehabilitate a Judeo-Christian theology of 
politics which, in admitting the notion of the finitude of the created human being, 
will enable an efficient fight against the modern man’s will for power. Thus “the 
call of transcendence, that of the conscience and that of God” assures the heter-
onomy that frees men from social submission and conditional politics.

1.   Pierre Buhler, La puissance au XXI siècle, Paris, CNRS Editions, 2001 https://www.diploweb.
com?La-puissance-au-XXIeme-siecle.html

2.   Bertrand Badie, Puissant ou solidaire. Principes d’humanisme international. Paris, DDB 2009.

https://www.diploweb.com?La-puissance-au-XXIeme-siecle.html
https://www.diploweb.com?La-puissance-au-XXIeme-siecle.html
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of Justice with four definitions of what could be the principle of solidarity. The most 
difficult undertaking is that there exist four new political communities constituting 
blocs. This situation calls for a reflection. If we want to re-legitimize the Europe-
an project, we must reconsider the principle of subsidiarity, of proportionality and 
articulate them differently. It is necessary to think of a guarantee of individual and 
collective liberties on the level of member States and regions. There is also the need 
of a new enunciation and new modalities of partnership between public and private 
in the definition of the law. The principle of governance on several levels should also 
be re-articulated.”

In definitive, it is better to work the field of a personalist political science which is 
capable of recognizing the different levels of membership of European citizens. 
Why not imagine a legislative personalism, i.e. the possibility for each one to be-
come a legal entity divided among different juridical regimes according to the rec-
ognition conferred upon such or such a community

3. Rethinking economic science

From the 1980s until the beginnings of the years 20102, European institutions, 
without previous public discussion, based themselves on a certain number of 
conceptual and economic principles of Friedrich Hayek for whom the market 
functioned perfectly well by itself and auto-regulated itself, of Milton Friedman 
who believed that the economy should be entirely hermetic to moral judgments, 
and of Karl Popper who saw an unbridgeable trench separating true knowledge, 
founded on refutability by experience, from metaphysics which was disconnected 
from reality because it was not falsifiable. The objective of the Chicago School, led 
by Friedman, was to maximize profits and leave to the States the task of repairing 
the social damage brought about by the deregulation of markets and the floating 
exchange rates. This neo-liberal concept went against the European economic 
tradition, which, since the beginning of the 20th century, was trying to rethink, as 
an ensemble, the economic and social life of its citizens.

2.   Along with Gael Giraud, let us remember that it is only from November 2012 that white position of 
the Credit Default Swap, a major instrument of contemporary liberal finance, were forbidden in the 
Eurozone. G. Giraud, Illusion financière, Paris, Gallimard, 1983

According to Poirier, the principle of subsidiarity has not developed enough in the 
European Union in spite of its inscription in European treaties. There is a whole 
field of possibilities that has not yet been explored nor put into practice. Through 
a more practical subsidiarity, limited to certain domains, not only would the le-
gitimacy of the European Union be strengthened among all its participants, be-
ginning with its citizens, but it would allow to counter the obtuse concept of sov-
ereignty and of the centrality of the decision-making within the Union. We should 
also be very specific when we use and distinguish external European sovereignty 
and internal subsidiarity.1  

This approach goes against Hobbes’ vertical and centralizing vision of the State. 
The conceptions of sovereignty inherited from Hobbes have led to the elimina-
tion of plurality in European societies. The Hobbes-inspired State does not realize 
that the individual has several identities, belongs to several communities, and 
that society is unceasingly causing divisions and re-compositions. Moreover, the 
construction of the Nation-State is at the origin of the split between religion and 
politics, the foundation of European political systems.

This is why Philippe Poirier pleads for a better articulation among the different 
European political communities:

“In Europe there are four levels of communities: Europe of the euro-regions, feder-
al Europe with hard core attempts around the euro-zone, the Europe of NATO and 
Europe as a political power; only the Europe of regions is developing the principle of 
solidarity and making it practical; there are four institutional Europe, four Europe 

1.   Two helpful quotes: « Our political traditions are different. Unlike other European countries, we have 
no written constitution, but the principle of Parliamentary Sovereignty is the basis of our unwritten 
constitutional settlement. We have only a recent history of devolved governance – though it has 
rapidly embedded itself – and we have little history of coalition government… to build a stronger Bri-
tain… means taking control of our own affairs, as those who voted in their millions to leave the Euro-
pean Union demanded we must. So we will take back control of our laws and bring an end to the ju-
risdiction of the European Court of Justice in Britain. Leaving the European Union will mean that our 
laws will be made in Westminster, Edinburgh, Cardiff and Belfast. And those laws will be interpreted 
by judges not in Luxembourg but in courts across this country. Because we will not have truly left 
the European Union if we are not in control of our own laws. The public expect to be able to hold their 
governments to account very directly, and as a result supranational institutions as strong as those 
created by the European Union sit very uneasily in relation to our political history and way of life. » 
Theresa May, The government’s negotiating objectives for exiting the EU: PM speech, 17 January 2017. 
«  I wish to quickly share with you the idea of the necessity of European sovereignty…»  
Emmanuel Macron, discourse at the European Parliament, 17 April 2018
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Along with Olivier Favereau and Jean-Louis Laville who intervened at the seminar 
of the Bernardins on the past and future of European civilization. Marcel Grignard 
has pleaded to put enterprises, and no longer markets, at the center of economic 
reflection and at the heart of the preoccupations of public powers.

They coincide with the concerns of two contemporary Italian economists, Luigino 
Bruni and Stefano Zamagni, promotors of “civil economy”2. These two specialists 
who inspired the 2009 encyclical of Benedict XVI, Charity in Truth, rehabilitate the 
personalist principles of reciprocity, responsibility and of redistribution in favor 
of what the pope, after Chiara Lubnich, calls an economy of communion.3 The two 
economists have rediscovered the economic theories of A. Genovesi for whom “no 
human being can appreciate the pleasures in which another person does not par-
ticipate” and those of Giambattista Vico for whom a good economic policy “should 
take into consideration a complex mixture of personal interest and concern for the 
good of the other”. Armed with this personalist anthropology, Bruni and Zamagni 
have proposed a new civil economy based on the association of cultural renewal 
and civic pride with economic recovery. The goal of civil economy can be defined 
as follows:

“It joins profit closely to the ethical and social goal and tries to make economic ex-
change ethical. In the same spirit, it replaces the separation between risks and 
benefits by models of sharing risks and benefices. In these two aspects, it publi-
cally requires research in economy for an honorable practice and true advantages 
rather than simply an abstract riches and the domination of the other. It supposes 
that the quest for truth and good is, in fact, naturally conformed to the beneficial 
aspects of man’s concrete development (work, lodging, nourishment, health) and 
to the accomplishment of a higher achievement (satisfaction at work, good food, 
nice environment, educational development) which men seek everywhere. For this 
reason, he thinks that the fundamental role of economy is the shared coordination 
of all this efforts for the common good.”4

2.   Luigino Bruni and Stefano Zamagni, Civil Economy; Another Idea of the Market, New York, Colum-
bia, 2017.

3.   Focolari movement -  http://www.focolari.fr/societe/economie-de-communion

4.   John Milbank, Adrian Pabst, La politique de la vertu, Paris, Desclée de Brouwer, 2018, p. 261

In his 1944 book, The Great Transformation,1 the Hungarian economist Karl Polanyi 
launched a vigorous criticism of liberal thought. For him, it had disassociated 
economy from social life. Economy had always been built into social relations. 
In societies preceding the industrial revolution, the relationships that men had 
among themselves were hierarchically more important than the relations they 
had with objects. But when, in the thought of Adam Smith and Bernard de Man-
deville, the exchange rate took the form of an auto-regulating market system, it 
began to transform everything into merchandises.

This is the reason why Marcel Gignard, the president of Confrontations Europe 
and a member of the seminar of the Bernardins, wants the European Union to 
rediscover the associationist thread of European economic history and invent a 
new social economy of the market. He admits that the Treaty of Lisbon, adopted 
in 2007, makes “the social economy of the market” a reference that pretends to 
balance competitiveness and social progress, preserving the environment, com-
batting social exclusion and discrimination. But, in his view, the failure of the sys-
tem consists in that the Union wants to construct the market while leaving the 
Nation-States the responsibility of managing the social question which is exactly 
one of the pillars of the monetarist school. The member states are thus inclined 
to make the social conditions of the market the parameter of concurrence with 
their neighbors.

This structural imbalance is all the more challenging in that, over the course of 
time, the ideas of Friedman and his disciples have succeeded in imposing a vision 
of business primarily envisaged as a means of maximizing profits in a short-sight-
ed vision. In practice, these ideas amount to downgrading, even hiding, the social 
and cultural factors in the strategic decisions imposed on managers and salaried 
workers. The fact that the decision-makers are far away and difficult to identify, 
contributes to the sentiment of being dispossessed of one’s own destiny and that 
there are useless territories in the twists taken  by the globalization of the trans-
actions. In the end, it is not surprising that there is an increasing number of value 
losses and protests about globalization when it is translated by decisions where 
the economic and financial criteria dominate, where the “living together” cannot 
ignore the societal and social dimensions. 

1.   K. Polanyi, La Grande Transformation, aux origines politiques et économiques de notre temps, 
1944, translated, Paris, Gallimard, 1983

http://www.focolari.fr/societe/economie-de-communion
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The principle of mission pretends that the enterprise is all the more effica-
cious and legitimate in so far as it makes explicit to what extent the action that it 
leads concerns the collective progress. Along with several colleagues who were 
convinced that “a new European model, a heir of humanism, should become a 
force in the globalization process”, Olivier Favereau launched an “appeal to Eu-
rope” in May 2018. The signatories considered it vital that the five following re-
forms be upheld by the European Union:

“Choose the real economy. Strict limits should be imposed on “post office box” so-
cieties and the transferal of registered offices; an enterprise should only be author-
ized to register in a country where it exercises real activities. Regulations should 
also be foreseen for preventing enterprises from avoiding the payment of taxes 
there where the real added value is produced, notably by a system of public decla-
ration, country by country, a harmonized fiscal base and a policy of zero tolerance 
for fiscal paradises.

The creation of an independent authority regulating the mobility of employed work-
ers. It should be furnished with an appropriate workforce and financing as well as 
effective powers for proposing and applying the regulations that protect the salaried 
members of the European Union when the coordination of the Union is required.

Make it a duty to be vigilant over sub-contractors. New regulations should lead the 
large enterprises to watch out for the ensemble of the chain of supplies to prevent 
the violation of human rights as well as fundamental social rights by their sub-con-
tractors.”

In this way, the research seminar held at the College of the Bernardins made it 
clear that it was possible to reconsider, under a fresh light, law, politics and econ-
omy and draw the concrete consequences which would enable to put into practice 
the public policies and institutional reforms that reflect a personalist humanism. 

For Marcel Gignard, “to make the implication and cooperation of the actors in 
an enterprise the key elements of its performance is an evidence at the hour of 
economy 4.0. Still we have to reduce the contradictions that we have just named. 
The enterprise is the place where the question of work is organized and where 
the compromise capital/work is elaborated. The enterprise is a plural form of 
human community. It does not ignore conflicts, but has the obligation to overcome 
them and will do that all the better if it takes the means to forge a shared project. 
The good should be considered above and beyond its juridical perimeter, with its 
stockholders upstream and downstream, its responsibility towards its territory 
and society, its diversities in Europe.1”

For Olivier Favereau, economics is a political reality, neither really private nor 
entirely public.. Olivier Favereau, an economist and research director at the Col-
lege of the Bernardins, , uses this thesis to contradict the idea of Milton Friedman 
who sees the enterprise as a private property without any political dimension. 
O. Favereau has shown that Milton Friedman is wrong in confusing the status of 
the enterprise as an economic organization with that of society, as a moral per-
son. As society, the enterprise cannot be possessed by anyone and it disposes of 
regulations that cannot be ignored by the shareholders. If the shareholders are 
not the owners of the enterprise, there is no reason why they should have the 
monopoly for designating representatives to the Council of Administration. The 
salaried workers should participate in this. In Europe, it has been noted that 18 
of 28 countries have a system of codetermination of one form or another. There 
two schemas being used; either half of the Council of Administration is composed 
of workers with a limit of 2,000 salaried workers (as is the case in Germany) or 
a third is made up of salaried workers with a limit of 25 (certain Scandinavian 
countries). Thus codetermination is the normal mode of government in European 
enterprises.

This is why O. Favereau proposes that the European Union generalize the gov-
ernance of enterprises using two basic principles; that of codetermination as the 
norm of constitution and another principle of mission as the norm of gestation. 
Codetermination assures salaried workers not only of rights over the results but 
also a power of government. 

1.   Collège des Bernardins, L’économie sociale du marche, horizon de une refondation de l’Union euro-
péenne. Les Echos, October 31 2017. https://www.lesechos.fr/idees-debats/cercle/cercle-175470-
leconomie-sociale-de-marche-horizon--dune-refondation-de-lunion-europeene-2126577/.php

https://www.lesechos.fr/idees-debats/cercle/cercle-175470-leconomie-sociale-de-marche-horizon--dune-refondation-de-lunion-europeene-2126577/.php
https://www.lesechos.fr/idees-debats/cercle/cercle-175470-leconomie-sociale-de-marche-horizon--dune-refondation-de-lunion-europeene-2126577/.php
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1. Towards an ambitious cultural policy

We will begin with political culture for it has been at the heart of the initial goal of 
the founding fathers and it was recently highlighted by President Emmanuel Ma-
cron on the occasion of his September 7th 2017 speech at the Acropolis of Athens. 
The disciple of Paul Ricoeur can be recognized by his definition of the “European 
spirit” as that of ‘mutual recognition and knowledge of one another’.” 

“This Europe of literature, of cafes, of public discussion, has a conviviality and ci-
vility that are not found anywhere else; it is that Europe whose underlying cement 
is culture, our culture. We will never fight enough to make Europeans aware, in 
their innermost being, of this common foundation which, for centuries, has found 
thousands of ways of expressing itself. Europe of the literary sets, of the revues, 
of the travelers, of libraries and ideas; the Europe of luminous capitols and fas-
cinating outlying districts, this Europe that exists in so many ways which some-
times does not even tell us her name, which has not awaited our institutions, our 
treaties, our re-foundations, our controversies. The Europe of de Sael and Ben-
jamin Constant spoke almost all the languages; it was there, this Europe which 
has united us for so many centuries, it is the culture. And in order for this spirit of 
recognition and mutual knowledge to remain alive, in order for us to restore Eu-
ropean confidence, we must put culture at the point of departure of this renewal.3”

Since the 1992 Treaty of Maastricht, the European Union has set up a cultural 
and audio-visual policy4. This policy limited itself to defending European cultural 
industry by means of the concept of cultural exception in order to defend Europe-
an cultural diversity and promote European co-productions, notably in the cine-
matographic domain.5 For the period 2014-2020, the European Union has invested 
1.4 billion euros in cultural and audio-visual sectors through the program Crea-
tive Europe. This is both more than the preceding decade and very little compared 
to the global budget of the European Union. 

3.   Speech of Emmanuel Macron, at the Pnyx, Athens, Thursday, September 7, 2017. http://www.
elysee.fr/declarations/article/discours-du-president-de-la-republique-emmanuel-macron-a-la-
pnyx-athenes-le-jeudi-7-septembre-2017  

4.   https://europa.eu/european-union/topics/audiovisual-media_fr 

5.   European Union, Culture et audiovisuel, célébrer la diversité culturelle de l’Europe, 2014. https://
europa.eu/european-union/file/841/download_fr?token=mqoIfKFc 

B.  THE PATHS OF HUMANITY AND THE MISSION  
OF CIVILIZING GLOBALIZATION

The personalist economist Michel Camdessus, the Honorary Governor of the 
Bank of France and former President of the Semaines Sociales de France, has 
named “five paths of humanity” to prepare Europe and the world for 2050.

“Eliminate the great amount of poverty which, aggravated by the growth of inequali-
ties, is the ultimate risk of the system; bring finances, under their different aspects, 
to behave like servants of the economy instead of searching, above all, to serve their 
own interests; put in place the global governance necessary in a multi-polar world; 
convince the world community to adopt the radically new modes of life required for 
the conservation of the planet; and, in order that these new tasks might be carried 
out, bring about profound changes in cultures that are incompatible with the future 
we are seeking to build.1”

As can be seen, these priorities, at first sight, have nothing specifically European. 
Yet Michel Camdessus, like Pascal Lamy, considers that the essential mission of 
Europe is to “civilize globalization”2. We will likewise try to delve into the five ways 
of humanity by insisting on the fact that Europe should first of all civilize itself in 
the light of the personalist model.

This perspective of humanizing one’s self and others should be favored by an 
ambitious political culture that underlies all the paths of reconciliation between 
goodness, beauty and truth; by a voluntary digital policy put at the service of hu-
manity and not at that of inhuman gnosis; by the affirmation of a shared sover-
eignty in matters of defense and security; by an outward action opening up to the 
multilateralism that initiates more friendly relations among nations and a just de-
velopment of the most diminished countries; by an economic, financial and budg-
etary policy coherent with the personalist principles of Europeans and capable of 
bringing about an energetic transition. 

1.   Michel Camdessus, Vers le monde de 2050. Paris, Odile Jacob, 2017

2.   Pascal Lamy, Nicole Gnesotto, Ou va le monde?, Paris, Fayard, 2017, p.89

http://www.elysee.fr/declarations/article/discours-du-president-de-la-republique-emmanuel-macron-a-la-pnyx-athenes-le-jeudi-7-septembre-2017
http://www.elysee.fr/declarations/article/discours-du-president-de-la-republique-emmanuel-macron-a-la-pnyx-athenes-le-jeudi-7-septembre-2017
http://www.elysee.fr/declarations/article/discours-du-president-de-la-republique-emmanuel-macron-a-la-pnyx-athenes-le-jeudi-7-septembre-2017
https://europa.eu/european-union/topics/audiovisual-media_fr
https://europa.eu/european-union/file/841/download_fr?token=mqoIfKFc
https://europa.eu/european-union/file/841/download_fr?token=mqoIfKFc
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The limit is that these objectives, even when they are carried out according to the 
spirit of the motto of the European Union, “unity in diversity”, are not accompanied 
by clear political objectives founded on a shared paradigm such as that of a per-
sonalist humanism.  Personalism has, in fact, the merit of being able to take into 
consideration the reality of cultural consciousness at several levels, (classical, 
post-modern, spiritual) and trying to make them dialog with one another in view 
of the personal enrichment of each one and the common good of all. To just take 
the example of music, we cannot put on the same level the Italian Antonio Vivaldi, 
the Frenchman Gabriel Faure, the Austrian Arnold Shoenberg and the Estonian 
Arvo Pat. Yet we are treating of four great European composers, each one of whom 
illustrates the four great moments of European musical consciousness: that of 
polyphony, that of the retour to the sources of mode music, that of atonalism and, 
finally, that of epiphanic music. A personalist European cultural policy should be 
able to both make the anthropological foundations of these four levels of con-
sciousness accessible and enable each one to deepen his knowledge of the other 
in all liberty. The protection of the patrimony promoted by the European courts 
and by Europa Nostra is, of course, necessary. The development of exchanges 
among young Europeans, including within the framework of a plan of professional 
formation, would make sense6. The common policy of support to the translation of 
Francoise Nyssen, the former French Minister of Culture, is also essential.7 And 
Emmanuel Macron’s proposal to create European programs of prioritized works 
and even of European universities, is indispensable. But without a preliminary 
common definition, at the European level, of the foundations of European culture 
and of the levels of anthropological consciousness where their crystallization 
takes place, this policy will be questioned and its effects could even be contrary 
to its intentions.

6.   Francois Villeroy de Gathau,  L’esperance d’un Europeeen, Odile Jacob, Paris 2014.

7.   Francoise Nyssen, Faire de l’Europe de la culture une réalité, Le Figaro, October 11, 2017, p.16.

In fact this sum only represents 0.001% of the total budget of the European Union 
during period or 960 billion euros (a budget which itself only represents 1% of the 
brute national income of the European Union.1 This is a long way from the vision 
of the founding fathers of the European Union during their reunion in the Hague in 
May 1948 and from the vision of Robert Schuman in particular for whom “Europe, 
before becoming a military alliance or an economic entity, should be a cultural 
community in the highest sense of the word.”2

This disparity is linked both to the progressive history of European political con-
struction and to the resistance of European States to delegate their competencies 
in a field as strategic as culture. The history of the culture of Europe is relative-
ly well-known. It has been the object of several research memoires, notes and 
brochures that can be found on the Internet.3 Common political culture does not 
tend towards the harmonization of the cultural identities of the Member-States 
but rather towards the conservation of their diversity. Article 3 of the treaty on 
the European Union and article 167 on the treaty concerning the functioning of 
the European Union encourage cooperation among the Member-States and en-
able them to complement their activity in the following areas: the improvement 
of the knowledge and diffusion of the culture and history of European peoples; 
the conservation and preservation of important European cultural patrimony; 
non-commercial cultural exchanges; and artistic and literary creation, including 
the audio-visual sector.4

This cultural policy, relatively transparent, cooperative and open to the protago-
nists of cultural creation, led to the attribution of several prizes (from literature 
to cinematography and architecture), to support cultural creation such as the 
establishment of transnational networks and platforms and for the translation 
and promotion of the European cultural patrimony (through the Days of European 
Patrimony, European capitals of culture, the attribution of labels of European pat-
rimony and 2018 was declared the year of cultural patrimony)5.  

1.   Toute l’Europe, Budget européen: le cadre financier pluriannuel 2014-2020, Toute l’Europe, July 
29, 2014.

2.   Robert Schuman, Pour l’Europe, Paris, Nagel 1964, p.35

3.  Jean Miguel Pire, Pour une politique culturelle européenne, Paris, Schuman Foundation, 1999 
http://culturemedias2030.culture.gouv.fr/annexe/13-fiches-culture-2030-13-pdf 

4.   Europedia, Cultural Policy of the E.U. - http://www.europedia.moussis.eu/Book_2/4/10/03/?all=1

5.   http://www.europecreativefrance.eu/doc/Brochure_Culture_Web.pdf

http://culturemedias2030.culture.gouv.fr/annexe/13-fiches-culture-2030-13-pdf
http://www.europedia.moussis.eu/Book_2/4/10/03/?all=1
http://www.europecreativefrance.eu/doc/Brochure_Culture_Web.pdf
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Limited by the weak level of reflection on European culture, European functionaries 
cannot propose tangible priorities, not only in the domain of the construction of 
cultural and audio-visual production, but also in the domain of the construction of 
peace, justice, human ecology and the construction of a Europe that is free, demo-
cratic and fraternal. Due to the lack of a common policy, certain priorities have been 
eliminated (such as shared teaching of the history of European consciousness).5 
Other programs have been deviated to the profit of a vision of a multiculturalist 
world quite distant from the European political project. This project, in fact, does 
not envisage the end of nations but rather the valorization of the different levels of 
peoples’ membership. Finally, many interesting realizations of the European Union 
are, in great measure, unknown by the large public. Who knows the name of the last 
winner of the European literature prize?6 Who can name the European capitals of 
culture in 2017? Are citizens informed so that they can vote every year for the best 
European film of the year?7 Do they know that the European Union gives financial 
support to many of the films presented at Cannes? Moreover, certain programs that 
are not coordinated by the European Union, such as the Eurovision Song Contest for 
example, which, since 1956 has been organized by the European Union of Radio-Tel-
evision (EUR), tend to be confused with those of the European Union, a fact that 
blurs, in great measure, the cultural policy of this latter.. So whereas the European 
Union tries to promote linguistic diversity in its different programs, the UER, for its 
part, tends to largely favor English in the annual contest of Eurovision. 

The only secular model of “cultural diversity” is not equipped to respond to the 
expectations of the men and women of the 21st century. This is something made 
manifest by the attraction of a growing number of Europeans towards certain new 
holistic ideologies such as post-humanism and dataism. To just take the example of 
the dataism promoted in Homo Deus by the Israeli university professor Yuval Noah 
Harari, he affirms that the very idea of a culture trying to synthesize the Good, the 
Beautiful and the , they should be seen asTrue is a myth. For Harari, man is only 
the result of biochemical algorithms and these algorithms themselves must be 
grasped in continuity with electronic algorithms. The Israeli university professor 
invites Europeans to abandon their humanism and submit themselves to a new 
global religion whose supreme value will be the continuous flux of information. 

5.   Antoine Arjakovsky (dir.), Histoire de la conscience européenne, Paris, Salvator, 2016

6.   European Commission, E.U.Prize for Literature 2017, winners announced, 2016. https://ec.europa.
eu/programmes/creative-europe/news/20170421-eu-literature-prize-winners-announced_en

7.   Best European movie of the year awarded by the European Film Academy. http://www.europeanfil-
macademy.org

Today, there is, in fact, a powerful post-humanist currant that seeks to disassociate 
the universals of Goodness, Beauty and Truth. The artists who claim to be followers 
of the German, Anselm Kiefer, of the Englishman Damien Hirst and the Flemish artist 
Jan Fabre have, of course, the right to express themselves. But it is not sure, as Regis 
Debray has denounced1, that the wait for a Europe of Europeans can be satisfied by the 
necrophilia that these generously endowed artists have assumed2. For her part, Aude 
de Kerros thinks that it is essential to support all artists, including those who seek to 
recover the mysterious harmony among Goodness, Beauty and Truth.3 If European lead-
ers really want to protect themselves from the rumbling anger of peoples, they would 
do well to also pay attention to the new epiphanic art promoted, among others, by the 
conservative Jean-Pierre de Rycke. Against the promotors of a “post-pop nihilist art”, 
this latter highlights a new, radically humanist art, made up of lyricism and sublimation.

“They preach disillusion and demystification; in fact they preach, the demystification of 
the world, which, passes, in their eyes fogged up by ideological blindness, by ugliness 
and disgust, the relativism of the absurd and the negativity of minimalism, another name 
for nihilism. We oppose them with a radical humanism, defined by exaltation – not de-
grading nor degraded – of man and of life; for art should elevate the human condition 
and not debase it nor should it present man’s condition only under its most trivial and 
discouraging aspects , the final manifestation of the anal phase. […] lyricism and sub-
limation will vanquish abasement and stupidity. The philosopher Malebranche wanted 
to prove that the soul also inhabited matter or, if you prefer, inert beings. What can be 
a more striking proof of this postulate than the contemplation of a magisterial work of 
a not very distant past? The supernatural violets of Vermeer, the bruised and contorted 
bodies of the Master de Flemalle, the tortured olive tree trunks of Van Gogh,the skies 
heavy with menace and the obscure forests of Caspar David Friedrich in quest of faith 
and hope among the tempests of life or the sublime beauty of a pieta de Michelangelo, a 
reflection of the paradise of the angels, are all the very material expression of this tran-
scendence which can and should be transmitted from the artist to the object he fashions 
with love and spirituality. Art has lost its soul. We must reanimate it by the enchantment 
of the imaginary, of beauty, of splendor and of the sacred myth4”.

1.   Regis Debray, Sur le pont d’Avignon , Paris, Café Voltaire, 2005.

2.   Natacha Polony, La scatologie gratuite regne a Avignon. Marianne, July 9, 2005.  https://www.
marianne.net/archive/la-scatologie-gratuite-regne-avignon

3.   Aude de Kerros, L’Art cache.les dissidents de l’art contemporain, Paris, Eyrolles, 2007.

4.   Jean-Pierre De Rycke, Contre-manifeste de l’art contemporain; pour un re-enchantement de la créa-
tion, Le Figaro, June 23, 2017. http://www.Lefigaro.fr/vox/culture/2017/06/23/31006-20170623ART-
FIG0366-contre-manifeste-de-l’-art-contemporain-pour-un-reenchantement-de-la-creation.php

https://ec.europa.eu/programmes/creative-europe/news/20170421-eu-literature-prize-winners-announced_en
https://ec.europa.eu/programmes/creative-europe/news/20170421-eu-literature-prize-winners-announced_en
http://www.europeanfilmacademy.org
http://www.europeanfilmacademy.org
https://www.marianne.net/archive/la-scatologie-gratuite-regne-avignon
https://www.marianne.net/archive/la-scatologie-gratuite-regne-avignon
http://www.Lefigaro.fr/vox/culture/2017/06/23/31006-20170623ARTFIG0366-contre-manifeste-de-l'-art-contemporain-pour-un-reenchantement-de-la-creation.php
http://www.Lefigaro.fr/vox/culture/2017/06/23/31006-20170623ARTFIG0366-contre-manifeste-de-l'-art-contemporain-pour-un-reenchantement-de-la-creation.php
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the Commission is to protect the rights of intellectual property and the personal 
traits of European citizens. It also proposes to counteract the 4,000 ransomware 
attacks in 2017 and to strengthen the European Agency for Cybersecurity.4

At the invitation of the Semaines Social de France, Bruno Racine, an author and 
former President of the National Library of France, Hubert Tardieu, the Counse-
lor of the President of Atos, Henri Verdier, Interministerial Director of Digital and 
of the System of Administration of the French State participated in a seminar at 
the Bernardins concerning this question of digital policy in Europe.5 Three prin-
ciple ideas came forth from their interventions.

First, a culture detached from a milieu of production and distribution is a culture 
fated to disappear. This has always been true but never more than at the hour of 
digital civilization. Europeans will be able to discuss the fruits of their civilization 
all they want, such as the idea of the university, for example, as that was evoked 
by Emmanuel Macron at the Sorbonne, if they are not capable of breathing life 
into this idea of a university through the new logic of the platform, notably by 
using formations on a line open to all (Massive Open line Course) when it can be 
wagered that the very idea of a university would be marginalized as a synthesis 
of types of knowledge as well as the place where the production among masters 
and students takes place.

Secondly, for a culture to be able to take up the challenge of a thought that is 
strictly calculative and utilitarian, the European elites should begin by detaching 
themselves from a sickly humanism. Conscious of the conflict existing between 
the rights of the citizen (to protect what is his and to protect the environment) and 
the rights of a consumer (to have access to a whole new range of products and 
services beyond his borders and hence the need for fiscal legislation), a new hu-
manism, both more realistic and more ambitious, should able to be established. 
It is, of course, necessary to be able to hold platforms such as Uber and Airbnb 
(to mention the most well-known) accountable in matters such as social rights. 

4.   Jean-Claude Juncker, Discours sur l’état de la Union, September 13, 2017, European Parliament, 
Strasbourg. https://ec.europa.eu/commission/news/president-junker-delivers-state-union-
address-2017-2017-sep-13_fr

5.   Antoine Arjakovsky, La capitale européenne de la culture est-elle a la Silicon Valley ?, La tribune 
des semaines sociales, October 11, 2017. http://latribunedessemaines.fr/la-capitale-europeenne-
de-la-culture-est-elle-a-la-silicon-valley/#more-2365

For him, the Internet of objects is finally going to put an end to homo sapiens. In this 
he joins the transhumanist intuition of Ray Kurzweil according to which the kingdom 
of singularity, i.e. the conjunction of data, is at hand. From a personalist point of view, 
it is not possible to affirm that non-conscious algorithms can know us better than 
ourselves. They are capable of spying on people on the social networks, of hunting 
them down in new dictatorships founded on propaganda, but they are not able to pen-
etrate into man’s innermost being. The history of European dissidence, which extends 
from Nicolas Berdiaev to Jan Patocka and Czalaw Milosz, has shown, on the contrary, 
that the human consciousness, to begin with the refusal to lie, is invincible. Philippe 
Herzog, the founder of Confrontations Europa, launched an initiative called Europa 21 
with the objective of putting the European cultural challenge at the heart of the public 
place, by making an appeal to different sources of spiritualties and commitment. In 
his eyes, “the cultural cement of European civilization is a humanism of universal ex-
tent where each person is called to take care of itself, of others and of humanity”.1 In 
this way, he rejoins the definition of culture of the Etonian Minister of Foreign Affairs, 
Sandra Kalniete: “The culture is to a people what the face is to a person: this is what 
enables him to recognize himself and to be recognized,2”

2. Towards an engaging digital policy 

According to Philippe Herzog, the personalist perspective should lead to the defi-
nition of a digital humanism (in the domain of health care as in those of justice and 
the media). “Europe should invent a method of growth that envisages a new full-
use of human capacities and not their diminution. The digital infrastructures are 
at the heart of the renewal of spatial techniques but since they are monopolized by 
giant amalgamates they should be considered as for common goods. A Schumpe-
trian and societal revolution is in progress; instead of blindly submitting to it, we 
should infuse it with a new concept of development.”3

For Jean-Claude Junker, the President of the European Commission, this new 
policy of digital development begins with the protection of persons. The priority of 

1.   Philippe Herzog, Pour une identité européenne: L’Initiative Europe 21, Confrontations Europe, April 
18, 2018: http://confrontations.org/la-revue/pour-une-identite-europeenne-initiative-europe-21

2.   Quoted by Denis Badré, L’attente d’Europe, op. cit., p.144.  

3.   Philippe Herzog, L’identité de Europe, London, King’s College, 2016 http://www.phiolippeherzog.
org/livre/livreextrait.pdf  

https://ec.europa.eu/commission/news/president-junker-delivers-state-union-address-2017-2017-sep-13_fr
https://ec.europa.eu/commission/news/president-junker-delivers-state-union-address-2017-2017-sep-13_fr
http://confrontations.org/la-revue/pour-une-identite-europeenne-initiative-europe-21
http://www.phiolippeherzog.org/livre/livreextrait.pdf
http://www.phiolippeherzog.org/livre/livreextrait.pdf
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“The European market should be able to count on a Union of financing that permits 
the allotments of our start-ups with their own funds and on the setting up of a Eu-
ropean capacity to filter investments to avoid that our innovative PMEs not have any 
other horizon than being redeemed by non-Europeans. The needs of investments in 
technologies (artificial intelligence, cybersecurity, self-driving cars, big data, quan-
tum computers, energy storage etc) and the infra-structures (high-speed networks, 
for example) are massive and the contributions are still very insufficient. Public im-
pulsions are needed in Europe but much has yet to be constructed. There is also a 
need to be vigilant not to concentrate all our efforts solely with the start-ups and 
their development (scale-up) to the detriment of our industrial base. There is a real 
risk that our traditional industrial bases collapse and the consequences in terms of 
growth and usage would be irremediable”1. 

3. Towards a policy of security and defense

The crises that the European Union has had to confront since 2013 are more and 
more numerous: the multiplication of jihadist terrorist attacks on its territory; 
the questioning by Russia of European democratic models and multiple attempts 
at destabilization through extremist parties installed within the Union or through 
instruments of propaganda; the reconsideration on the part of the United States of 
an automatic support of OTAN to members who are victims of an exterior aggres-
sion as provided for by article 5 of its charter; the increasing authoritarianism of 
Turkey trampling on human rights and democratic regulations etc..          

As he wrote in 2016 in his book L’Europe, une grande puissance desarmee , Gen-
eral Maurice de Langlois, a member of EuroDefense, the European Union has a 
common identity and shared values which would enable it to face up to all these 
threats. In an intervention alongside the Army General Jean-Paul Palomeros and 
Patrick Bellouard, the President of EuroDefense at the seminar of the Bernardins, 
he insisted on the importance of the preamble of the 2007 Treaty of Lisbon: “Tak-
ing its inspiration from the cultural, religious and humanist heritages of Europe 
which were the basis from which were developed the universal values that consti-
tute the inviolable and inalienable rights of the human person as well as liberty, 
equality and the State of law…”

1.   Morgane Goret-Le Guen, L’Europe, puissance numérique en devenir?, Confrontations Europe, 
April 18, 2018. http://confrontations.org/la-revue/leurope-puissance-numerique-en-devenir

But this does not necessarily involve taking apart the GAFA (Google, Amazon, Ap-
ple, Facebook) except when services effecting private lives are linked to those of 
commercial service (as between Google Search and Gmail or between Samsung 
Electronics and Sam sung Life Insurance). It is more a question of inventing a new 
law that will be both more flexible than modern positive law (which has lost the 
medieval genius of the different possible modes of property that is very present 
especially in the works of Saint Thomas Aquinas) and more centered on the person 
(authors, creators but also children and vulnerable people). There Is, moreover, 
an evolution of juridical science that is taking place in other domains. To facilitate 
a return to its use, helps to persons are favored over the logics of territorial aids.  

Thirdly, so that Europe might know more and more the dominant cultural capital 
centers and not limit itself to a sole festive culture which sometimes can appear 
to be superficial, so that it might be capable of giving meaning and hope in the long 
run, the European elites should not only go beyond their visceral fears of technology 
but also recover the liberty procured by symbolic and sapiential intelligence turned 
towards the common good. It is obviously necessary to be aware of the alienating 
impacts of digital logic and the consequences of a certain trans-humanist logic at 
work, for example, among the engineers of Google. But technological culture is not 
necessarily hostile to human fulfillment. There are algorithms which can bring to-
gether people who would never have met otherwise. All video games do not consist 
in beating individuals. Certain games, for example, offer playful forms of appren-
ticeship in peace-making. There are also a quantity of platforms which enable the 
collection of funds to launch new initiatives for the service of the neediest.

It is thus by tackling heads on questions of technology, law and wisdom that culture 
will be able to contribute to making a new and fulfilling personalist humanism grow 
in Europe and the World. The European Union can play a central role in promoting 
this personalist digital approach and favoring a policy of voluntary financing for en-
terprises willing to get involved in digital industry with a concern to respect the eth-
ical maps of a circular economy. As Edouard Simon and Morgane Goret-Le-Guen, of 
Confrontations Europa have noted, the European Union should favor a relaxation of 
the regulations of the twenty-eight State-Members so as to enable the emergence 
of a homogeneous European market and activate target funding.

http://confrontations.org/la-revue/leurope-puissance-numerique-en-devenir
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�  THE CREATION OF THE POSITION OF HIGH REPRESENTATIVE (HR) FOR FOR-
EIGN AFFAIRS AND FOR THE POLICY OF SECURITY WHO WILL ALSO BE VICE 
PRESIDENT OF THE EUROPEAN COMMISSION:

�  THE CREATION OF A EUROPEAN SERVICE FOR EXTERIOR ACTIVITY WHICH IS 
A DIPLOMATIC SERVICE AT THE DISPOSITION OF THE HR:

�  THE EXTENSION OF THE MISSIONS TO DISARMAMENT, TO THE PREVENTION 
OF CONFLICTS AND TO THE STRUGGLE AGAINST TERRORISM:

�  THE ESTABLISHMENT OF DECISIONS TAKEN BY A QUALIFIED MAJORITY:

�  THE INAUGURATION OF THE PERMANENT STRUCTURED COOPERATION; 
THIS WAS FINALLY LAUNCHED ON DECEMBER 11TH 2017 WITH TWENTY FIVE 
MEMBER STATES (LES GREAT BRITAIN, MALTA AND DENMARK)3 

�  THE INSTITUTION OF THE CLAUSE ON SOLIDARITY AND THE CLAUSE ON MU-
TUAL ASSISTANCE:

�   THE FORMALIZATION OF THE ROLE OF THE EUROPEAN AGENCY OF DEFENSE 
CREATED IN 2005.

3.   States that signed committed themselves in particular to “the regular increase, in real value, of 
the defense budgets in order to arrive at the agreed-upon objectives” to the level of 2% of the 
PIB and a level of 20% in defense investments. http://www.concilium.europa.eu/fr/press/press-re-
lease/2017/12/11/defence-cooperation-pesco-25-member-states-participating

For, in the strength of this common identity, the same treaty stipulates that 
“the Union contributes to the peace, security, to the lasting development of the 
planet, to solidarity and mutual respect  among peoples, to free and equitable 
commerce, to the elimination of poverty and the protection of human rights, 
especially those of the child, as well as to the strict respect for the principles of 
the Charter of the United Nations”1 

These principles have made it possible to update the new concept of shared 
sovereignty on the level of the domains of defense and security respectful of 
the strategic autonomies of the nations that are members of the European Un-
ion. Jean Bodin had defined the sovereignty of the Republic as an indivisible, 
un-transferable and incommunicable reality on the basis of an unitarian vision 
of the divinity and the king. The redefinition of sovereignty as a reality that is var-
iable in function of the level of power, as being communitarian and in solidarity 
and as being welcoming and non-exclusive, represents a major evolution in the 
history of political science and international relations. President Emmanuel Ma-
cron was then able to make himself the promoter of a sovereign Europe which is 
not satisfied with soft power.

“There is a European sovereignty to be constructed and it is necessary to con-
struct it. Why? Because what constitutes, what forges our profound identity, this 
balance of value, this relation to liberty, to human rights, to justice is unheard 
of on this planet. Equally unheard of is this attachment to a market economy but 
also to social justice.”2

This redefinition of the levels of sovereignty, parallel to the levels of power, 
is what made possible the establishment of a defense for Europe as of 1992. 
While favoring an intergovernmental logic of action within the framework of 
its security policy and common defense pact (PSDC), the Treaty of Lisbon, in 
particular, allowed for seven major advances which improved flexibility and 
response capacity.

1.   Treaty of Lisbon, article 4.

2.   Emmanuel Macron, Discours a la Sorbonne, September 2017 

http://www.concilium.europa.eu/fr/press/press-release/2017/12/11/defence-cooperation-pesco-25-member-states-participating
http://www.concilium.europa.eu/fr/press/press-release/2017/12/11/defence-cooperation-pesco-25-member-states-participating
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Likewise, Europe should have a common force of civilian protection. It should be able 
to integrate its military and security capabilities in its diplomatic representations. 
General Langlois has written: “It is all the same astonishing that the 140 something 
delegations of the European Union, which, with the Treaty of Lisbon, have become 
real embassies, still do not have a Defense Attache nor a Military Advisor.”3

At the Sorbonne, President Macron made other additional propositions for the 
realization of his vision of a renewed concept of sovereignty:

“By the beginning of the next decade, Europe should be equipped with a common 
force of intervention, a common budget, a common defense budget and a common 
doctrine for acting. I want this common culture to be extended, in the fight against 
terrorism, to our intelligence services in order to reinforce the bonds among our 
countries by activities of formation and exchanges. Faced with international terror-
ism, European security should be our shield. The terrorists are infiltrating every-
where in Europe, their ramifications are there; it is together that we should react. 
From prevention to repression. This is why we should insist upon establishing a 
European Court against organized crime and terrorism, above and beyond the com-
petencies that have just been put into place.”4

Finally, if it is necessary to develop the security and strategic defense of the Eu-
ropean Union. It is equally imperative to think about a European policy of the con-
struction of peace. At the College of the Bernardins, Nicole Gnesotto, the Presi-
dent of the Administrative Council of the Institute of Superior Studies of National 
Defense (IHEDNI) has affirmed that it seems more and more that it is impossible 
to regulate, solely on the national level, a certain number of conflicts such as that 
which opposes Russia and Ukraine. But the value the Union places on phases for 
the prevention of conflicts, and for the times of post-crisis stabilization, has no 
equivalent. For Gnesotto, “no single State can mobilize the tens of billions of euros 
for the consolidation of peace such as the European budget does.”

3.   Ibid. p.123.

4.   Initiative Pour l’Europe, Emmanuel Macron speech for a sovereign Europe https://www.elysee.fr/
emmanuel-macron/2018/01/09/initiative-pour-l-europe-discours-d-emmanuel-macron-pour-une 
-europe-souveraine-unie-democratique

As of 1948, even before the creation of NATO, the democratic European countries 
became linked by a clause of mutual defense and a clause of solidarity. Article 
44 of the Treaty of Lisbon henceforth gives permission to the European Council 
to be able to take action with the voluntary support of a group of States in cases 
of urgency.1 In addition, the States that want to intensify their defense capacities 
together can establish a permanent structured cooperation within the framework 
of the Union. This enabled the European Union to successfully contribute several 
thousand people for civil and military missions, notably in Somalia and Kosovo 
since 2008 and in the Central African Republic as of 2014.

These understandings were approved in plebiscites by the Europeans who were 
75% favorable to a European defense force (Eurobarometer-Autumn 2017). These 
understandings enabled the formulation of a common strategic philosophy called 
“the global approach”. Based on the defense of the human person, this approach 
implies: a unity and coherence of strategies in the field of military policy; a com-
plementarity and continuity of activity in matters of security and defense; a re-
spect of positions and chains of responsibility in matters of governance; a coordi-
nation and complementarity of financial instruments in budgetary matters; and in 
matters of control, the attainment of objectives.2

This new global strategy facilitates the interaction between NATO and the PSCD 
(Permanent Secretariat of the Community of Democracies?) according to General 
Langlois; for, since 2010, NATO has adopted this strategic concept which associates 
political, civil and military action. But the complementarity affirmed in the agree-
ment of “Berlin plus’, which gave the Union access to NATO’s means of communi-
cation, needs to be examined more in depth. But from now on, the PSCD should 
dispose of a civil-military command center. It should also be able to find support in 
an industrial and technological base of European defense (BITDE). 

1.   Within the framework of decisions taken in conformity with article 43, the council can confide the rea-
lization of a mission to a group of Member-States which desire this mission and have the capacities 
necessary for its fulfillment. These Member-States, in association with the High Representative of the 
Union for Foreign Affairs and Security Policy, determine the gestation of the mission among themselves. 
The Member-States that participate in the realization of the mission regularly inform the 
Council in advance of a mission undertaken by their own initiative or at the request of ano-
ther Member-State. The participating Member-States immediately report to the Coun-
cil if the realization of the mission involves major consequences or requires a modification 
of its objective, its implications or modalities of the mission such as is treated in paragraph 1.  
In these cases, the Council will make the necessary decisions.

2.   General Maurice de Langlois, L’Europe, une grande puissance désarmée, Paris, Economica, 2016, p.90.



- 90 - - 91 -

V. POSSIBLE DEVELOPMENTS OF THE EUROPE IN LIGHT OF PERSONALISM GETTING BACK THE TASTE OF EUROPEAN ADVENTURE

4.  Exterior action, migration policy and the development policy  
in light of multilateralism 

In his message at the conclusion of the session consecrated to the future of Europe, 
Dominque Quinio, President of the Semaines Sociales de France, called upon the 
European leaders to fill in the ditch that is extending between European institutions 
and the peoples.

“Europe should have at heart the preservation of the dignity of people, of all persons, 
notably the weakest, and should “envisage” them as we were reminded by Mgr. Gral-
let. “The greatest contribution that Christians can offer to the Europe of today” said 
Pope Francis, “is to remind it that it is not a collection of names or institutions but 
that it is made up of persons”. In the same vein, Europe should have the common good 
as its objective and the awareness of our belonging to a community”. The Semaines 
Sociales de France hopes that this twofold intention guides the decisions and arbitra-
tions of the European Union both in the economic and social domains as well as in the 
domain of international policy, environmental policy or in the face of the greatest sci-
entific, biomedical and technological evolutions that humanity has ever experienced.3

This personalist policy is capable of facing up to increasing waves of migration to-
wards Europe. For it suggests, in the spirit of personalist law, as defined by Mireille 
Delmas-Marty, that the European Union has two responsibilities that are often contra-
dictory i.e. the need to protect the social cohesion of the European peoples and the pre-
occupation of welcoming every person who is being persecuted in his country of origin.

“Europe should envisage reasonable immigration as a positive reality. It should or-
ganize a solid cooperation for the vigilance of its borders; it should insure the recep-
tion of people who have right to international protection, by assuring the convergence 
of the processes of granting asylum, of integration and of return to the countries of 
departure. It should help immigrants to understand and respect the values of the 
countries that accept them. The repartition of persons among the Member-States, 
beside the economic criteria of the countries, should take into consideration the ca-
pacities and desires of migrants as well as the history and culture of each country. 
Europe should not slow down the reunion of families.”4

3.   The Semaines Sociales de France continued their work through the creation of an Internet site that 
brought together the contributions of its members and through the publication of a manifesto entitled Nos 
propositions pour l’Europe de demain. http://ssf-lasession.org/propositions-pour-europe-de-demain

4.   The Semaines sociales de France, Nos propositions pour l’Europe de demain [http://ssf-lasession.
org/propositions-pour-europe-de-demain/]

But it is striking to realize that, until now, the European Union has not been able to 
finance the plans “truth, justice and reconciliation” for the Nation-Members of the 
Council of Europe that find themselves in conflictive situations, such as between 
Greece and Turkey and between Ukraine and Russia. Yet there exists a powerful Eu-
ropean experience notably the Franco-German reconciliation, but also between Po-
land and Germany and between Northern Ireland and the Irish Free State. In the face 
of the total absence today of alternatives to the negotiations of Minsk between Russia 
and Ukraine, the research seminar of the College of the Bernardins worked out a plan 
of informal dialogues with Ukrainian and Russian university partners and associates 
concerning conflictive topics such as the relationship between democracy and narra-
tives of the past.. It would be helpful if the European courts could support this kind of 
initiative. As Denis Badre, the Vice-President of the European Movement, has written, 
Europe is, above all, a project of civilization which is enlarged by reuniting itself and 
unites itself by enlarging itself.1

In definitive, for Fabienne Keller, the senator from Bas-Rhin, the new defense and 
security policy of the European Union, should suffice to provide efficacious protection 
to European citizens.” What is at stake for the twenty seven States that will remain 
in the Union is to put together at the same time, strong European policies on sub-
jects that preoccupy our fellow citizens; the reinforcement of border controls by a 
consolidation of the Frontex apparatus, the fight against the smugglers, the creation 
of a coast guard and border patrol in order to give back-up to Member-States which 
are subjected to strong migratory pressures. The project of European defense will 
enable a reinforced response in the war on terrorism, in France, in Europe as well as 
in the whole world. We must establish a shared vision of “European common goods.”2 

1.   Denis Badré, L’Attente d’Europe, Paris, Albin Michel, R. Schuman Foundation, 2004, p.134.

2.   Intervention at the Seminar of the Bernardins, February 14, 2018.

http://ssf-lasession.org/propositions-pour-europe-de-demain
http://ssf-lasession.org/propositions-pour-europe-de-demain/
http://ssf-lasession.org/propositions-pour-europe-de-demain/
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threshold of prosperity which gives their inhabitants the means to leave and install 
themselves elsewhere. This is the difficulty of “co-development” that tries to keep the 
poor in their countries when, in fact, it finances their uprooting4. For his part, Antoine 
Viard, an international consultant in public aid for development, has shown that the 
economic component of the Cotonou agreement in which the European Union gave aid 
to seventy nine African States of the Caribbean and Pacific, was inspired by a neo-lib-
eral logic that contradicted the initial intention of the developmental aid. 

“According to the latest analyses of the OCDE (see report 2015 on the tendencies of 
inequalities of income and its impact on growth) the inequalities between the rich and 
the poor (on the level of countries as well as on the level of populations) has not ceased 
to increase since the 1990s. In many countries a growth without development can be 
observed, where the gross national income increases as the same time as the growth 
of inequalities within the population. In the background, there is a dizzying increase 
of the income of capital to the detriment of the income of salaried workers. This phe-
nomenon, which leads to extreme situations (and totally scandalous ones) such as 
that where 80 individuals5 have as much riches as half of humanity and where the 
enterprises, which are the beneficiaries, fire people for the profit of the stockholders6 
and at the expense of investment or wage increases.7”

Since the Cotonou agreement will come to an end in 2020, it would be beneficial that 
the General Direction of Cooperation and Development be able to have total control 
over the cooperation and development policy of the European Union in order to avoid 
that the General Direction of Commerce undermine the objectives, above all human-
ist and cooperatives, of the European Union’s aid to development. It also seems natu-
ral to follow the recommendation of the Semaines Sociales de France that European 
enterprises fulfill, in the countries of the ACP, the fiscal contributions that correspond 
to the benefits they obtain from it.

4.   Edouard de Mareschal, Immigration: les thèses a rebours de Stephen Smith, l’africaniste cité par 
Macron, Le Figaro, April 17, 2018. http://www.lefigaro.fr/international//2018/04/16/01003-201804/ART-
FIG00263-immigation-les-theses-a-rebours-de-stephen-smith-l-africanist-cite-par-macron.php

5.   Report of Oxfam International, En finir avec les inégalités extrêmes, confiscation politique et inégali-
tés économiques, London, 2014

6.   1 000 billion of dollars of dividends given to shareholders in 2013, by multinational entreprises. The 
calculation of Henderson Global Investors is reported by Jean Zigler in his first book Chemins d’espé-
rance is shocking: these 1 000 billion could have permitted to invest one million of dollars per day in 
social projects over 3000 years. 

7.   Antoine Viart, Les étranges paradoxes de l’Aide publique de l’Union européenne, blog of Antoine 
Viart, Médiapart, 7 décember 2017 [https://blogs.mediapart.fr/viartantoinegmailcom/blog/071217/
les-etranges-paradoxes-de-l-aide-publique-de-l-union-europeenne]

This reasonable policy of controlling the waves of migration and being attentive to 
the refugees should be accompanied by a more important commitment on the part 
of the European Union in the cooperation and development of the countries of depar-
ture. The European Union is the country that provides the most aid to the world and 
that should be a motive of pride for the Europeans.1 Let us remember that about 767 
million people in the world in 2013 lived in extreme poverty. In 2016 around 155 mil-
lion children less than five years old were suffering from rickets. Between 2000 and 
2015 303,000 women died during pregnancy or while giving birth and 5.9 million chil-
dren less than five years old died throughout the world in 2015. In 2016, the European 
Corps of Solidarity was created which allowed young Europeans to make solidarity 
more tangible2. It is also important that the European Union set up treaties of associ-
ation which stimulate a policy of cooperation and development with the neighboring 
countries that desire to share European values without being able to share all the 
dimensions of European sovereignty such as Ukraine today, but also perhaps Albania, 
Macedonia and Bosnia-Herzegovina tomorrow. 

In September 2015, the international community assembled in the United Nations 
to endorse a new vision of durable development and the eradication of poverty. This 
program, entitled “To transform our world; the program of durable development till 
2030” contains a strategy of seventeen new objectives of durable development (ODD) 
which replace the objectives of the millennium for development (OMD) with a desire to 
advance further. Two years later, on July 17, 2017, the Secretary General of the United 
Nations, Antonio Guerres, presented a report stating that the progresses realized 
were too unequal to fully respond to the realization of the ODD. The European Union 
assumed the ambitious commitment to attain, in the course of the period covered by 
the program until 2030, the objective fixed by the United Nations to consecrate 0.7% of 
the gross national income (RNB) to Public Aid for Development (APD).

But the modalities of support should be used better in order to incite real dynamics of 
humanist growth in the countries that receive this aid. There are, indeed, many cases 
where developmental aid profited European countries above all as was shown by Jean 
Ziegler.3 Stephen Smith, the author of The Scramble for Europe (Grasset 2018) thinks 
that “the rich countries shoot themselves in the foot. In fact, at least in a first time, 
when they invest a premium in migration by helping the poor countries to attain the 

1.    https://europa.eu/european-union/topics/development-cooperation_fr 

2.   https://europa.eu/youth/SOLidARity_fr 

3.   Jean Ziegler, Chemins d’Esperance, Paris, Seuil, 2016  

http://www.lefigaro.fr/international//2018/04/16/01003-201804/ARTFIG00263-immigation-les-theses-a-rebours-de-stephen-smith-l-africanist-cite-par-macron.php
http://www.lefigaro.fr/international//2018/04/16/01003-201804/ARTFIG00263-immigation-les-theses-a-rebours-de-stephen-smith-l-africanist-cite-par-macron.php
https://blogs.mediapart.fr/viartantoinegmailcom/blog/071217/les-etranges-paradoxes-de-l-aide-publique-de-l-union-europeenne
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5.  Towards a coherent economic, agricultural, environmental  
and social policy.

Herman von Rompuy, the former President of the European Council and a person-
alist economist, has warned that the reform of economic, social and environmen-
tal policy was essential for the future of the European project.

“Are we prepared to face up to the future financial crisis even though we know that 
it is unavoidable? No. Are we ready to respond to the actual crisis in Libya and other 
future crises in Africa? No. Are we aware that economic growth is no longer suffi-
cient to promote social cohesion? No. Have we realized that the actual growth rate 
of 2% is no longer sufficient to enable our social systems to last? No. Are we drawing 
useful lessons from the social implosion in the United States? No.”3

The personalist solution proposed by H. von Rompuy for escaping the crisis is a 
global understanding of the diverging priorities of the major protagonists in Eu-
ropean construction and to propose to the ones and the others a global pact per-
mitting all to find a satisfactory solution to what is essential in their requests. His 
method consists in turning towards the most profound needs of individuals and 
to confidently believe in the capacity of each to arrive at an agreement through 
multiple compromises. He proposes, in particular, a compromise between the 
bloc of countries that supports solidarity and mutual aid and those who defend 
responsibility and competition by offering to the first a series of measures such 
as the consolidation of the unity of banks through the progressive introduction of 
a European System of guaranteeing deposits and offering a series of measures to 
the second bloc such as the establishment of a link between the financing of the 
European Union and national reforms.4  This perspective is not afraid of a Europe 
developing at different speeds, which is already a reality if we 5consider the exam-
ples of the Schengen Area and the euro, if the cooperating sectors benefit from 
the ensemble of the European Union.

3.   Herman van Rompuy, New Pact, op.cit. preface

4.   http://www.epc.eu

5.   Commission européenne,  Document de réflexion sur l’approfondissement de l’Union economique 
et monetaire, 2017. https://ec.europa.eu/commission/sites/beta-political/files/reflection-pa-
per-emu_fr.pdf 

Even more than an increase of aid and an improvement in its efficiency, the social 
activists of the South desire a rebalancing of the system of international relations; 
for these activists, the remission of their debt, the end to agricultural subventions, 
a halt of policies of liberalization and of the repatriation of funds illegally deposit-
ed outside of the country, would certainly do much more to break the vicious circle 
of sub-development and dependence1. Laurent Delcourt concludes the report he 
wrote on European aid in the following manner:

“Rather than try to find a coherence among policies that have objectives hopelessly 
incompatible, the European Union should make choices. The political pressures for 
rebalancing the international system and economic policies based on social develop-
ment would certainly have more impact on the war against poverty than a reformula-
tion of the aid system even though this latter would remain important and indispensa-
ble. The European Union surely has the means to realize such an ambition.”2

Finally, it would be useful if the European Service of Exterior Action had more 
room to maneuver in order to set up a multilateral policy which civilizes a world 
that is becoming more and more apolar. For Michel Camdessus, there is no other 
way than multilateralism to organize international relations towards greater fra-
ternity in the 21st century. The High Representative of Foreign Policy and Common 
Security presides over the Council of European Ministers for Foreign Affairs and 
Common Security. He replaces the High Representative for Foreign Policy and 
Common Security (PESC) and assures the role of Vice-President of the European 
Commission in charge of foreign relations.  He thus has a central role in the ex-
terior activity of the European Union. It would be helpful if the European Council 
gave him more flexibility and a greater margin of initiative. It is striking to observe 
that, two years after the resolutions of 2016 by the European Parliament to fight 
against propaganda within the European Union, Frederica Mogherini does not dis-
pose of supplementary powers.

President Junker has desired that the European Council make more decisions 
with a qualified majority, as allowed by the Treaty of Lisbon, in order to be more 
rapid and efficacious in its foreign policy.

1.   Dembele Moussa Demba, L’Afrique prise au piège, Relations, n.712, October-November 2006, 15-18.

2.   Laurent Decourt, Aide au developpement de l’Union europeenne: perspective critique, Centre tri-
continental (Cetri)  https://www.cetri.be/Aide-au-developpement-de-l-Union 

http://www.epc.eu
https://ec.europa.eu/commission/sites/beta-political/files/reflection-paper-emu_fr.pdf
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It is too soon to make a pronouncement on negotiations in course between France 
and Germany on the possible ways of reforming the economic policy of the eu-
ro-zone and the creation of a European Monetary Fund based on the MES5. It 
seems, however, that France and Germany agree on favoring a convergence of the 
social and fiscal policies of the European Union: 

At the Sorbonne, Emmanuel Macron explained that “we should encourage the 
convergence within the whole Union by fixing criteria which progressively bring 
together our social and fiscal models. The respect of these criteria should con-
dition access to the funds of European solidarity. On the fiscal plan, we should 
define a passage of tax rates; on the social plan, we must guarantee a minimum 
wage for all, adapted to the economic reality of each country and frame consensus 
by the levels of social memberships.”6

There is no doubt that most European countries are aware of the economic im-
plications of the transition of energy. In the same way that it wants to rebuild the 
economy with the social factor, the personalist approach does not envisage man 
as “master and possessor of nature” but rather as the guardian of creation, called 
to give a name to each creature. Pope Francis has emphasized the link that exists 
between the protection of the environment and the definition of man as the subject 
of rights and a being-in-relation. He affirms the “urgent challenge of safeguard-
ing our common home includes the preoccupation to unite the whole human fam-
ily in the search of a durable and integral development.”7 He also cites Patriarch 
Bartholomew of Constantinople to show that this spiritual vision of nature is com-
mon to the Christians of the East and the West:

5.   Charles Grant, Macron’s plan for the euro, Centre pour la reforme européenne, February 23, 2018. 
https://www.cer.eu/insights/macrons-plan-euro

6.   Speech of Emmanuel Macron, Initiative pour l’Europe https://www.elysee.fr/emma-
nuel-macron/2018/01/09/initiative-pour-l-europe-discours-d-emmanuel-macron-pour-une-eu-
rope-souveraine-unie-democratique

7.  Laudatio Si 13. http://w2.vatican.va/content/francesco.fr/documents/papa-francesco_20150524_
encyclica-laudatio-si.html  

In matter of economic governance of the Euro zone, the Commission has published 
a text which proposes a number of paths to be followed.1It proposes to proceed by 
a double-faceted reform, with a first phase, lasting until 2019, which consists in 
setting up a dispositive of support in Single Resolution Funds, measures to reduce 
the risks in the financial sector and in the European system of assurance of bank 
deposits. Several new instruments could also be tested such as the best norms of 
economic and social convergence. For the second phase, extending over the peri-
od 2020-2025, Pierre Moscovici, Commissary for Economic and Financial Affairs, 
and Valdis Dombrovskis, the Vice-President for the Euro and Social Dialogue, 
suggest dedicating it to finishing the architecture of the Economic Monetary Un-
ion ()UEM). This would include measures of greater scope destined to eventually 
complete the financial union by the creation of a risk-free European asset and a 
modification of the regulatory treatment of sovereign obligations. Moreover the 
installation of a mechanism of budgetary stabilization could be envisaged.2

French and German economists reacted to these propositions.3 On January 16 
2018, they signed an appeal envisaging a separation of the roles of decision and 
surveillance, the first being of the competence of the European Commission (with 
the possibilities of different variants) and the second of the competence of the Eu-
ropean Mechanism of Stability (MESD). According to Thierry Philipponnat, the Di-
rector of the Friedland Institute, “This proposition is certainly less ambitious than 
the solution that would consist in having a minister of finances of the euro-zone 
responsible before the representatives of the European Parliament coming from 
the euro-zone, but probably more realistic on a short term basis. This would be a 
step in the direction of an increased coherence within the zone.4 

1.   ibid.

2.   Commission européenne, Document de reflexion sur l’approfondissement de l’union économique 
et monétaire, 2017. https://ec.europa.eu/commission/sites/beta-political/files/reflection-pa-
per-emu_fr.pdf 

3.   Catherine Chatignoux with Thibaut Madelin,  Des économistes français et allemands proposent 
une réforme de la zone euro, Les Échos, 17 January 2018 [https://www.lesechos.fr/17/01/2018/
lesechos.fr/0301162555489_des-economistes-francais-et-allemands-proposent-une-reforme-
de-la-zone-euro.htm#]

4.   Thierry Philipponnant, Retour sur l’appel des 14 économistes et allemands, Confrontations Eu-
rope, April 18, 2018.  http://confrontations.org/la-revue/retour -sur-lappel-des-14-economistes-
francais-et-allemands
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The economist Gael Giraud, the Chief Economist of the French Agency of Devel-
opment, a member of the scientific council of the Nicolas Hulot Foundation, has 
made a report of the resolutions of the National Council concerning the debate on 
ecological transition, i.e. a reduction of 2% a year in the consumption of energy, 
with a massive priority given to sobriety in building and transportation; a diver-
sification in mixed energy with an increase in decarbonized energies; a greater 
involvement of territories in the definition  and execution of local projects; finally, 
innovative plans of action for the financing for operations which have a positive 
long term return. This implies setting a fair price on coal by taxes on the borders 
of the European Union, the establishment of a minimum price for coal and by set-
ting up a European program of support for local instruments. This also implies, 
as President Macron has proposed, the reform of the common agricultural policy 
and the creation of a common force of control to assure the alimentary security 
of Europeans.

Thierry Libaert, an advisor of the European Economic and Social Committee, 
came to the seminar at the Bernardins to defend another type of economic devel-
opment which would be both integral and personalist. In his view, durable con-
sumption could become a real fulcrum of growth for Europe. In July 2017, the 
European Parliament voted for a capital resolution in favor of a European policy of 
struggle against programmed obsolescence.

“Apple’s recent recognition3 of anticipated aging, the admissibility of a complaint 
against Epson4all prove – if proof was still needed – the reality of unsanctioned prac-
tices. Such practices are in conflict with the ideal of a Europe initiating a more just 
and responsible economic transition. The battle against these deviations, which are 
of concern to every consumer, could provoke the reemergence of the sentiment of a 
Europe close to the preoccupations of the people, a Europe that is close by”5.

3.   Jerome Marin, Apple s’excuse et reduit le cout de remplacement de ses batteries, Le Monde, 
December 29, 2017. http://www.lemonde.fr/entreprises/article/2017/12/29/apple-s-excuse-et-re-
duit-le-cout-de-replacement-de-ses-batteries_235580_1656994.html

4.   Express with AFP. Obsolescence programme: enquête ouverte sur le fabricant d’imprimantes Ep-
son, L’Expansion, December 28, 2017. https://expansion.lexpress.fr/actualite-economique/oboles-
cence-programmee-enquete-ouverte-sur-le-fabricant-d-imprimantes-epsom_197203.html

5.   Thierry Libaert, La consommation durable, un levier pour l’Europe, The Conversation, February 
1 2018  https://the conversation.com/la-consummation-durable-un-levier-pour-leurope-90788.

“Bartholomew has drawn attention to the ethnic and spiritual roots of the environ-
mental problems which require that we find solutions not just thanks to technology 
but, further, through a change on the part of the human being because, otherwise, 
we will only confront the symptoms. He has proposed that we pass from consump-
tion to sacrifice, from avidity to generosity, from waste to the capacity to share, in an 
asceticism which “means learning to give and not to simply renounce. It is a way of 
loving, of progressively passing from what I want to what God’s world needs. It is the 
freedom from fear, from avarice, from dependence.1”

Since COP21 (a sustainable renewal forum), the Member-Nations of the Euro-
pean Union set themselves the objective of reducing global warming by 1.5 de-
grees before 2100 by freeing economies from their dependence on fossil fuels. In 
September 2007,the Jacques Delors Institute, under the responsibility of Thomas 
Pellerin-0Carlin, Jean-Arnold Vinois, Eulalia Rubio and Sofia Fernandez,  pub-
lished a report entitled: “Make the transition of energy a European success.” The 
common European energy policy should be founded on solidarity and energetic 
efficacy and on decarburization. In their preface, Jacques Delors and Enrico Letta 
point out four major objectives of the report that are in harmony with the “Trini-
tarian motto” of the President of the European Commission i.e. “cooperation that 
stimulates, cooperation that consolidates, solidarity that unites.”

First of all, democracy should be at the heart of the way the Union governs ener-
gy. This takes place through the mechanisms that enable a more direct partici-
pation of the citizens, of the places selected and of the civil society in the major 
choices that will structure national and European energy strategies. 
Secondly, Europe should establish a real industrial policy, founded on innova-
tion that will make our enterprises the world leaders of independent energy.  
Thirdly, the arbitrations of public and private investment should fully integrate 
the objectives of transitional energy. 
Fourthly, the Union of Energy should be at the service of an equitable transmis-
sion of energy that passes through a “Social Pact for the Transmission of Energy” 
that seeks to create jobs for the youth and eradicate energy poverty2.”

1.   Laudatio Si. 9. http://w2.vatican.va./content/francesco.fr/encylicals/documents/papa-frances-
co-_20150524_encilica-laudatio-sihtml 

2.    Thomas Pellerin-Carlin, Jean-Arnold Vinois, Eulalia Rubio, Sofia Fernandes, Faire la transition 
énergétique une reussite européenne démocratie, innovation, financement, social; relever les dé-
fies de l’union de l’énergie. Institute Jacques Delors, Etudes & rapports, September 2017. https://
institutdelors.eu/wp-content/uploads/2018/01/transitionenergetique-etude pellerincarlinrubiofer-
nandes-2017-bd.pdf
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represents 37% of the budget of the European Union.  France is the primary ben-
eficiary. The budgetary previsions for the period 2021-2027 foresee a decrease 
of 5%3. The PAC is, in fact, criticized more and more for having pushed the ag-
ricultural sectors to productivism to the point of falsifying the rules of interna-
tional commerce and violating elementary regulations for the protection of the 
environment by the massive use of polluting fertilizers and manures. For a better 
use of pesticides and in order to defend European cultivators while, at the same 
time, allowing Europeans to satisfy their alimentary needs, it seems necessary to 
propose new qualitative objectives to European agriculture. A same contractual 
logic, conditioned by respect to a State of Law but also, and more amply, by the 
promotion of human and family values4, should be able to be applied in the policy 
of regional aid5.

Such a humanist policy should translate itself by an institutional evolution that 
the seminar of the Bernardins enables us to envisage as having three directions.

3.   Jules Lastennet, Budget européen: ce que contiennent las propositions de la Commission euro-
péenne, Toute l’Europe, May 3 2018. https://www.touteleurope.eu/actualite/budget-europeen-ce-que-
contiennent-les-propositions-de-la-commission-europeenne.html   

4.   Jean-Baptiste Francois, Budget de l’Union europeenne.1279 milliards et beaucoup de polémiques. 
La Croix, May 3, 2018. https://www.la-croix.com/Journal/Budget-Union-europeenne-1-279-milliards-
beaucoup-polemiques-2018-05-03-1100936096 

5.   Stephane Saurel, Quel budget pour l’Union européenne après 2020? Pages Europe. La Documentation 
française, March 24, 2018, http://www.documentationfrancaise.fr/pages-europe/pe000084-quel-bud-
get-pour-l-union-europeenne-apres-2020-par-stephane-saurel 

It is also profitable to assure the European Union and its neighboring associates, 
such as Ukraine, of their energy independence. Vincent Aussilloux and Alain Tran-
noy pleaded the case for a real sharing of sovereignty in the energy domain, capa-
ble of going beyond short-sighted national strategies.

“Finally, it is necessary to exercise a real common exterior energy policy, based on 
the size of the interior market, in order to negotiate our accords for the supplying 
of third countries from a position of strength; in order to combat more effectively 
anti-competitive protagonists such as Gazprom; in order to develop the production 
of renewable energy in third countries for supplying Europe.”1

The program for investments favoring the transition of energy is calculated at 2 
or 3% yearly of the GDP over a ten year period. That represents the colossal sum 
3,000 billion euros over a ten year period. But this sum is inferior to the 4, 000 
billion euros that the States have put at the disposition of banks since 2008. And 
there are interesting instruments of financing on the European level:

“Just in the energy sector, the European Bank of Investment (BEI) calculates that 
these necessary annual investments increase by 230 billion annually i.e. 100 billion 
above the actual levels of investment. That would represent 80 billion supplemen-
tary funds for financing the infrastructures necessary for local instruments. The 
green bonds, the carbon certificates, the obligations of conforming financial portfo-
lios with the objectives of transition, are so many instruments used experimentally 
by certain Nation-Members and which should be developed on the European level in 
a coordinated but voluntary way. The policy of quantitative monetary easing by the 
Central Bank is certainly going to stop in 2018. Instead of a non-targeted policy, we 
can imagine that the BCE later accepts to buy green bonds refundable for a hundred 
years at 1% with the object of undertaking projects – for example, of energy reno-
vation – which only have a weak return compared to the actual price of carbon and 
which are only lucrative with a constantly increasing trajectory of prices”2.

The new economic policy of the union should be able to harmoniously integrate 
that of the common agricultural policy. In the actual plurennial financial frame-
work, the Common Agricultural Policy (PAC) represents 400 billion euros which 

1.   Vincent Aussiloux et Alain Tranoy, Pour une Europe Leader du defi climatique et de la transition éner-
gétique, Toute l’Europe,  March 7 2018. https://www.touteleurope.eu/actualite/pour-une-europe-lea-
der-du-defi-climatique-et-de-la-transition-energique.htm l 

2.   Vincent Aussiloux et Alain Tranoy, Pour une Europe Leader de la transition énergique. Points of view, France 
Strategie, July 28, 2017.  http/www.strategie.gouv.fr/point-de-vue/une-europe-leader-of-transition-energetique   
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http://www.documentationfrancaise.fr/pages-europe/pe000084-quel-budget-pour-l-union-europeenne-apres-2020-par-stephane-saurel
http://www.documentationfrancaise.fr/pages-europe/pe000084-quel-budget-pour-l-union-europeenne-apres-2020-par-stephane-saurel
https://www.touteleurope.eu/actualite/pour-une-europe-leader-du-defi-climatique-et-de-la-transition-energique.htm
https://www.touteleurope.eu/actualite/pour-une-europe-leader-du-defi-climatique-et-de-la-transition-energique.htm
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Here the question must be asked clearly as to whether the European political 
system can be conserved according to its actual logic which reposes more on a 
separation of interests (general European interest or national interests) than on 
the classic separation of powers (legislative, executive, judicial). It is certainly 
necessary to better reconcile these two logics.

2. Towards a community of persons 

Within the framework of the consultation of citizens on the subject of Europe 
which were held between April and October of 20181, the College of the Bernardins 
and the Semaines Sociales de France organized an evening centered on the theme 
“Is Europe constructing itself with or against the peoples?” The methodology of 
this encounter favored a democratic exercise bringing together people of different 
generations, opinions and sensitivities to discuss Europe. There is a great need 
to encourage mutual knowledge, communication and information (especially 
through languages, history, the media, common rituals), to reinforce democratic 
practice and the political identity of Europe in order to restore meaning to this 
“common house” that is Europe. In the face of the actual wildly spread defiance 
towards European institutions, notably expressed by Philippe Beneton, what 
language and what symbolism can incite confidence and commitment towards 
the European project. The specific contribution of the Church and of Christians 
in this debate was evoked by Brother Olivier Poquillon, the Secretary General of 
the Commission of Bishops of the European Union (COMECE)2 who invited us to 
recognize Europe as a gift of God, a gift to be transmitted, and as a community 
of persons, the term “community,” however, being replaced elsewhere by “union 
“in the process of European construction. Europe is, above all, a community of 
persons and nations. In a recent interview, Cardinal Andre Vingt-Trois, the Arch-
bishop emeritus of Paris, described the contribution of Christians: “The Catholic 
Church is well-situated to give a strong signal for two reasons: it is implicated in 
the national life of each country but it always expresses an international dimen-
sion. No one can suspect that the Christians of France, of Germany or of Italy are 
less French, German or Italian than their fellow-citizens but, at the same time, 
they generate and live a universal fraternity. 

1.   http://www.quellestvotreeurope.fr

2.   http://www.comece.eu 

C.  POSSIBLE AND DESIRABLE INSTITUTIONAL EVOLUTIONS 

1. Towards a Federation of Nation-States

Today, the institutional question seems to be posed in terms of opposition be-
tween the perspectives of a European Federal State, for the partisans of a more 
extended federalism, and the project of a federalism in which the States keep their 
distances. In his intervention in the seminar at the College of the Bernardins, Gae-
tane Ricard-Nihoul stressed this point and proposed a federation of Nation-States 
for Europe. This project supposes that the creation of a Europe more united and 
efficient does not mean the abandon of national identities. On the contrary, it is 
a question of respecting and protecting the singularity and diversities of nations 
and peoples and even of promoting them in a globalized world that risks reducing 
them to uniformity and wiping them out.

Before we enter into this perspective of a federation of Nation-States, there are 
three important institutional questions to take into consideration and reflect 
upon. First of all, it is necessary to specify the repartition of competences (exclu-
sive, shared, complementary) among European institutions and Member-States 
and, for that, to have better respect for the principle of subsidiarity. Secondly, the 
form of European government, its manner of governing, should also be specified 
through some key questions: who exercises European government, with what le-
gitimacy, with what efficacy, with what budget? Thirdly, we need to specify the 
democratic functioning of the European Union and its link with national demo-
cratic expressions – notably, how to take into consideration the participation of the 
citizens in democratic debate and decision-making, how to face up, on a European 
level, to the crisis and weakening of political parties and the game alternations. 
Thierry Chopin, the Director of Studies at the Schuman Foundation, believes that 
what is at stake is to get out of a mode of government dictated solely by exception-
al circumstances, which is, paradoxically impotent and inefficient in these dra-
matic situations. The institutions are always at the service of a political project of 
which they are express, realize and develop. In order to be democratic, this polit-
ical project should be able to be defined by the citizens, put in place by the rulers 
designated to attain these objectives during the course of a given time period and 
posteriorly confirmed or replaced at the end of their mandate. 

http://www.quellestvotreeurope.fr
http://www.comece.eu
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elements that are both concrete and instruments of major anthropological and 
spiritual implications that we should mention under the form of questions to 
open reflection.

�  FIRST, EDUCATION: HOW DOES THE SCHOOL, IN ITS LINKS WITH FAMILIES BUT 
ALSO WITH OTHER INTERMEDIARY BODIES, ENABLE THE DEVELOPMENT OF 
THIS SENSE OF THE HUMAN PERSON, OF THE SOCIAL CONNECTION, OF ATTEN-
TION TO THE MOST VULNERABLE? AND TO WHAT EXTENT SHOULD TRI-PART 
ANTHROPOLOGY, BODY-SOUL-SPIRIT, BE RECOGNIZED AS THE SPECIFIC AND 
COMMON GOOD OF EUROPEANS?

�  NEXT, THE MARKET OF WORK AND PROFESSIONAL FORMATION: WHAT DOES 
WORK MEAN? TO WHAT EXTENT IS WORK ASSUMED AS A FACTOR OF HUMAN 
DIGNITY AND INTEGRATION, OF SOCIAL BONDS, OF COMMUNION AND SINGU-
LARITY? IN WHAT MEASURE ARE POLICIES OF THE BATTLE AGAINST UNEM-
PLOYMENT AND IN SEARCH OF FULL TIME WORK AT THE SERVICE OF PERSONS?

�  THIS LEADS TO A NECESSARY REFLECTION ON THE IMPLICATIONS OF A COM-
MON CURRENCY: WHAT FRUITS AND LIMITS HAVE BEEN EXPERIENCED AFTER 
ALMOST 20 YEARS FROM EXCHANGES, TOURISM, AND SYMBOLISM? AND HOW 
TO BRING THIS ABOUT IN SUCH A WAY THAT INSTITUTIONAL EVOLUTIONS ARE 
NOT LIMITED TO A MONETARY UNITY AND DRAW THE CONSEQUENCES FROM 
THIS WHILE INTEGRATING THE ESSENTIAL ELEMENT OF SOVEREIGNTY?

�  FINALLY, THE POLITICAL CHOICES REGARDING MIGRANTS: WHAT RECEPTION, 
WHAT MEASURE OF AUDACITY AND WHAT LIMITS CAN BE ENVISAGED? WHAT 
MEASURES OF COOPERATION AMONG EUROPEAN COUNTRIES CAN BE IM-
AGINED? WHAT ARE THE IMPLICATIONS AND RESPONSIBILITIES INVOLVED IN 
THE FOREIGN POLICY OF THE EUROPEAN UNION?

�  THESE FOUR TASKS WILL BE TAKEN UP IN THE NEXT SESSIONS OF THE SEM-
INAR OF THE BERNARDINS AND WILL BE THE OBJECT OF DEBATE AND DIS-
CERNMENT LEADING UP TO THE ELECTION TO THE EUROPEAN PARLIAMENT 
IN MAY 2019. 

In this context, the great resource of the Church is to show that the supra-national 
community is not possible unless there is a strong national identity.”1The reality of 
the person and his belonging to a community, to a nation linked to other nations ap-
pears as a decisive element for reflecting on the process of European construction.

3. Towards a personalist policy  

It is indeed necessary to be conscious of all the ambiguities of the term “person-
alism” as Giulio De Ligio reminded us in the seminar of the Bernardins. It is not, 
however, precisely this lucidity that enables us not to make personalism a simple 
category of the human spirit or a sociological criterion but rather the recognition 
of the mystery, both transcendent and immanent, of the human person, the reality 
most spiritual and most concrete, a foundational and ultimate reference which we 
cannot do without if we want live within democratic deliberations and face up to so-
cial challenges. The person refuses any systemization, any reduction to an “ism”. It 
is in crisis and commitment that the person is revealed as Giulio De Ligio states, fol-
lowing in the footsteps of Paul Ricoeur. These two criteria, crisis and commitment, 
enlighten the present situation of the European project in a practical manner and 
the necessity of re-anchoring it in the mystery of the person. This is what enables 
us to understand Berdiaev who, faced with the diversity of personalisms, proposed 
to start from the persons as if from an enigma that is irreducible and unique, thus 
inspiring the European process both in its object and method; on the one hand it is 
impossible and good not to be arrive at a total definition or an integral mastery of 
the largely incomprehensible reality which is Europe nor to be able to enclose it or 
reduce it to an institutional operation; on the other hand, European construction 
cannot be limited to a reconciliation based on technical, digital or objectifiable cri-
teria but it should also find support in the memory and in relations that take into 
account symbols, affections, emotions and the imagination.

This personalist democracy, as the source and future of the European process, 
should integrate several elements constitutive of the life of a city and a civilization, 
elements which are doubtlessly more crucial and delicate today than yesterday, 

1.   Jean-Marie Guenois, Cardinal Vingt-Trois: l’Eglise peut retrouver sa credibilite. Le Figaro, Sep-
tember 12, 2018, p.12.
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E ven though, since the 1930s, a new and fundamental consensus has been 
growing over the decades concerning the necessity of re-defining human-
ism, there still remain certain serious points of dissension. European so-

cieties rest divided among themselves on certain aspects of the concept of the 
individual. For example, from what point can an infant be considered a person? What 
rights should be recognized to intelligent machines and animals? On October the 18th 
2011, the Court of Justice of the European Union promulgated a case law which 
defined the human embryo as a “stem-cell, capable of developing itself into a 
complete individual, obtained through fecundation or by cloning”. This decree also 
excludes the possibility of patenting any invention resulting from research imply-
ing the use of embryos.1 

But again, what defines a family or a nation from a personalist viewpoint? As Frederic 
Louzeau has shown, Father Gaston Fessard, in his 1936 book, Pax Nostra, closely 
links his anthropological conception with his definition of communities that form 
the family and the nation.2 In an enlightening essay entitled, L’Europe au risque 
de la democratie, Véronique Auzepy-Chavagnac, a doctor in political sciences, ex-
presses her reservations about certain silences in the Charter: “The right to mar-
ry and form a family is guaranteed (Art. II-69) but nowhere does it say that the cou-
ple must be composed of a man and a woman, which, put in perspective with the 
prohibition of any discrimination based on sexual orientation (Art. II-81), allows 
homosexual marriage and opens the door to homo-parentality.3 The question that 
concerns us here is not to make a judgment on the practical side of the question 
posed by the French university professor but rather to know at what point the Eu-
ropean level is the good norm to impose its interpretation on such topics. 

1.   Jean-Francois Mattei, Les défies bioéthiques et la science, Une crise chrétienne de l’Europe, L’ur-
gence européenne, colloquium of the Académie Catholique, under the direction of Jean-Dominique 
Durand, Paris, Parole et Silence, 2013, p.187.

2.   Frederic Louzeau, Réflections sur les conditions de possibilité d’une théologie chrétienne du poli-
tique a partir d’une lecture de Pax Nostra [1936] by Father Gaston Fessard,Societe, droit et religion, 
vol. 6, n. 1, 2016, p. 121-138

3.   Veronique Auzepy-Chavagnac, L’Europe au risqué de la democratie,  Paris, L’Harmattan, 2006, 
p. 234.
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For his part, Bertrand Vergely, aware of the importance of the European political 
project, makes the case for a rediscovery of secularism in the Christian sense 
of the word, i.e. of the regime of government that separates the power of Cae-
sar from divine authority. It allows for cooperation between the different and 
non-convictional religious communities in favor of a common good and permits 
each individual to participate - or not if he does not recognize it - in the divine 
creativity. For Vergely, a strictly secular vision of humanism can only lead Europe 
to its perdition.

“When it is no longer the spiritual adventure that guides the peoples, it’s each one 
for himself. Today Europe fears the return of nationalism. What should be feared is 
spiritual death. Nationalism is only a consequence. The remedy for all this? As long as 
our world will be dominated by the cult of money, by its all-powerfulness and individ-
ual liberty, there will be no cure.”5

Therefore, Remi Brague pleads for a return to a strong metaphysic, capable of 
giving solid foundations to Europe. For, according to Rivarol, “Every State […] is a 
mysterious vessel whose anchors are in heaven6”. It is by drawing forth all the re-
sources of heaven and of human’s imagination that this original model of govern-
ment will be able to come forth such as it was conceived by the Founding Fathers 
of Europe and forcefully defended today by Gaetane Richard-Nihoul7, a European 
Federation of Nation-States. On September the 26th 2000, Vaclav Havel made a 
powerful speech in the presence of world financial powers which were meeting 
in Prague. He, who calls himself an agnostic, considers that Western civilization 
has been unable to build itself up without a constant tension towards values that 
go beyond the horizon of immediate interests, without the powerful momentum of 
human spirituality. For him this is the testimony given by the presence of the Great 
Cathedrals found in every European capital.

5.   Bertrand Vergely, Mais qu’est-il donc arrivé à l’Europe ?, under the supervision of Marc Halevy, Le 
Thor, Laurence Massaro, 2016, p.46.

6.   Rivarol, Discours préliminaire de son nouveaud, Dictionnaire de la langue française: quoted by 
Remi Brague,  Les ancres dans le ciel, Paris, Seuil, 2011, p.131.

7.   Marianne Meunier, Pour une federation europeenne d’Etats-nations de Gaetane Ricard-Nihoul, 
La Croix, 19 June 2012. https://www.la-croix.com/Archives/2012-06-19/POUR-UNE-FEDERATION-
EUROPEENNE-D-ETATS-NATIONS-de-Gaetane-Ricard-Nihoul_NP_2012_06_19-820824  

One of the reasons why David Cameron initiated the Brexit was the power, abusive 
in his eyes, invested in the European Court of Human Rights in the response to 
fundamental questions which, according to Cameron, should be of the compe-
tence of national or even local courts in certain cases (as provided for in France by 
the Leonetti law concerning ethical questions).1 On June the 1st 2015, the Head of 
the British Conservative Party questioned in particular the fact that the Court of 
Strasbourg disposed of the right of final judgment because, in his view, this con-
tradicted the principle of subsidiarity.2 It is not sure that the responses brought 
forward by Jean-Paul Costa, the former president of the European Court of Hu-
man Rights, on the quality of judges of the 47 Member-States, would be able to re-
spond to the concerns of the British.3 What should be proposed today is a dispas-
sionate reflection that will reveal all the implications of the different philosophies 
and anthropologies existing at present.

Distinguishing itself from the binary Cartesian and dualist conception of the soul 
and the body, the Christian conception of the person is tripartite. It makes of the 
human soul the place of intersection between the spirit and the body. It permits 
to go over the hostile Manichaean tendencies to corporeality and emotions. But 
this conception of the person is not taught in most of European public schools. It 
was replaced by the homo individualis. For Dany-Robert Dufour, a new man is ap-
pearing, having nothing in common with an individual subject of the Law. An egoist 
and gregarious man, frustrated by a society of consumption, and which considers 
himself a victim, with a never-ending hatred towards authorities.4

1.   Nicolas Watt and Rowena Mason, Cameron committed to breaking link with European Court of hu-
man rights, The Guardian, June 1, 2015. https://www.theguardian.com/law/2015/jun01/david-ca-
meron-european-court-of-human-rights  

2.   Florentin Collomp, Cameron s’attaque a la cour des droits de l’homme, Le Figaro, January 25, 
2012, http://www.lefigaro.fr/international/2012/01/25/20120125ArtFIG0658-cameron-s-attaque-a-
la-cour-des-droits-de-l-homme 

3.   Speech of M. Jean-Paul Costa, Report n° 4050, René Rouquet on the colloquium of the 12 Sep-
tember 2016, pp. 51-56.

4.   Dany-Robert Dufour, L’individu qui vient : …après le libéralisme, Paris, Folio, 2015.

https://www.la-croix.com/Archives/2012-06-19/POUR-UNE-FEDERATION-EUROPEENNE-D-ETATS-NATIONS-de-Gaetane-Ricard-Nihoul_NP_2012_06_19-820824
https://www.la-croix.com/Archives/2012-06-19/POUR-UNE-FEDERATION-EUROPEENNE-D-ETATS-NATIONS-de-Gaetane-Ricard-Nihoul_NP_2012_06_19-820824
https://www.theguardian.com/law/2015/jun01/david-cameron-european-court-of-human-rights
https://www.theguardian.com/law/2015/jun01/david-cameron-european-court-of-human-rights
http://www.lefigaro.fr/international/2012/01/25/20120125ArtFIG0658-cameron-s-attaque-a-la-cour-des-droits-de-l-homme
http://www.lefigaro.fr/international/2012/01/25/20120125ArtFIG0658-cameron-s-attaque-a-la-cour-des-droits-de-l-homme
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“There was a time when immediate material gain did not represent the supreme value 
in a person’s life and people knew that there were incomprehensible mysteries before 
which he should bow with astonishment and humility. The astonishment manifests it-
self by the building of these monuments whose towers rise up toward heaven. Toward 
heaven, to be seen from afar and to show each and every person what it is good to 
adhere to. Towards heaven, across the boundaries of ages. Towards heaven, towards 
the infinite. This infinity which, through its silent existence, eliminates mankind’s right 
to treat this world as an unlimited source of immediate profit while inviting it to be in 
solidarity with all those who live under its mysterious heavenly vault.1”

Attentive to the great artisans of European civilization, aware of the risks and 
opportunities that will mark our path, our gaze turned towards new horizons, we 
are ready to recover the taste of the European adventure.

1.   Speech of the President of Czech Republic Vaclav Havel to the Annual Assembly of IMF govern-
ment councils and of the World Bank in Prague in 2000.   https://www.imf.org/external/am/2000/
speeches/PROIF.pdf

https://www.imf.org/external/am/2000/speeches/PROIF.pdf
https://www.imf.org/external/am/2000/speeches/PROIF.pdf
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